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01 Chapter 1 

Verse 1
Our apostle intending here a comparison between the law and the gospel, shews first wherein they both agree, and next wherein they differ. 

They agree (first) in this, that God was the author of them both: Both law and gospel received their original from God himself; and God the Father, by way of eminency, was the peculiar author both of law and gospel. God, that God, who spake in times past by the prophets, hath in these last days spoken unto us by his Son.
Observe 2. The difference between the law and gospel, with respect to the manner of their revelation. The revelation of the will of God under the law was,

1. At sundry times: before the flood, by Enoch and Noah; after the flood, by Abraham, by Jacob, by Moses, and all the prophets.

2. In diverse manners; sometimes by a lively voice, sometimes by dreams and visions, sometimes by inspiration and immediate revelation, sometimes by Urim and Thummim, sometimes by signs from heaven.

3. The revelation of the law was made of old, formerly, in times past; this of the gospel was made in these last days.
4. That was made to the fathers, this to us.

5. That revelation was made by the prophets, this by the Son, Jesus Christ.

From the whole, learn, 1. That Almighty God did not leave the world only to the light of nature, and to know him barely valuable blessing of supernatural revelation, thereby to bring mankind to the clearer knowledge of their duty.

Learn, 2. That the revelation which God was pleased to make of himself, his mind, and will, was gradual, and by part, not all at one time, and in one manner, but at sundry times, and in divers manners.
Learn, 3. That the gospel dispensation is the mast perfect revelation of the will of God, which God ever did, of ever will make to the sons of men.

Learn, 4. That as it is a perfect, so likewise a final revelation of God's mind and will to a lost world: A farther discovery of the mind of God for man's salvation is not to be expected: The gospel is the last effort which the divine mercy and goodness will make upon mankind, in order to eternal happiness; herein God has spoken to us by his Son: and, if we will not hear him, he will speak no more, we must expect no other: he can send no greater prophet, no dearer person to us than his own Son; and as he can send no greater, so will he send no other: for if we despise him, whom will we reverence? Now, the dignity of this person, our apostle proceeds in this and the next verses to describe:

The title of heir, which is here given to Christ, setteth out his dignity and dominion, together with the right he has to both: namely, that of his sonship; for what is an heir but his father's successor; Christ, as a Son, being heir of all things, imports, that he is lord of all, and has a sovereign empire and dominion over all persons and things, over all angels and men, whether living or dead.

Learn hence, That God the Father has given and granted unto Christ his Son, and Mediatior and Head of his church, a sovereign power and authority over all persons and things, both in heaven and in earth, to be disposed of by him at his pleasure and according to the sovereign purpose of his will; whom he hath appointed heir of all things.
By whom, not for whom, as the Socinians would suggest; the word signifies the efficient, not the final cause, according to Colossians 1:16-17 By him were all things created, and by him all things consist. And by him not as an instrument of created cause, for then as an instrument or created cause, for then must he be created by himself, seeing all things were made by him, and nothing made without him, John 1:3. But as the principal efficient cause, according to John 5:19.

Whatsoever the Father doeth, that doeth also the Son likewise. The Father doth all by the Son, and the Son doth all from the Father. And by making the worlds, we are to understand his forming of the old world, not his reforming of the new: for if so, the apostles might be said to make the worlds, as well as Christ, because they had a principal hand in converting and reforming the world.

But by the worlds here, understand the visible and material worlds, all things in heaven and earth, which were made by Christ, not as a subordinate instrument, but as a primary and principal agent; which sets forth the omnipotent power of Christ, and consequently proves him to be truly and really God.

Learn hence, That the Lord Jesus Christ, by making the world, and all things therein, by his own immediate power, has given a full and ample demonstration of his Divinity, or being essentially and really God.

Verse 3
Our apostle here proceeds in describing the Divinity of Christ's person, by whom the Father has made known his will to us under the gospel. He declares, 1. What he is. 2. What he does, or did. 3. The consequent of both, or what he now enjoyeth. 

Observe, 1. Our apostle declares who, and what Christ was, and is, namely, The brightness of the Father's glory, and the express image of his person. As the brightness of the sun is of the same nature with the sun, and of as long continuance as the sun and cannot be separated from the sun and yet the sun, and the brightness of the sun, are really distinct from each other.

In like manner the Father and the Son are of one and the same essence, co-eternal and inseparable, yet the person of the one is distinct from the other. And as the sun communicates its light and influence to us by its beams, so doth God communicate his goodness, and manifest himself to us by Jesus Christ.

Learn hence, That the Son is of the same essence with the Farther, yet a person really distinct from the Father brightly shines forth in Christ his Son.

That is, the express character of God the Father's person, his natural image, and essential likeness; all the perfections shining forth in God the Father, are substantially in Christ the Son: Is the Father eternal, omnipotent, omniscient, omnipresent? so is the Son, whose Character he is, whose resemblance and imager he bears; John 10:38
The father is in me and I in him; the same essential properties and nature being in each person, by virtue thereof their persons are said to be in each other. All the glorious perfections of the nature of God do belong unto, and dwell in the person of the Son of God.

Observe 2. Our apostle having declared what Christ is, next declares what he does; namely, that he up holdeth all things by the word of his power; that is, he exerts and puts forth the some omnipotent power in the work of preservation, which he did in the work of creation, keeping it from sinking into its original chaos of confusion. This work of conservation, say some, is a greater act of omnipotency than that of creation; by the former, all things were brought out of nothing, by the latter, they are preserved from returning into nothing, which their own nature, and their perpetual conflict, by contrariety of qualities, would necessarily precipitate them into.

Learn hence, 1. That such is the nature and condition of the universe, that it cannot subsist one moment without continual support; such is the dependent condition of the whole creation.

Learn, 2. That our Lord Jesus Christ has the weight of the whole creation on his hand, he upholdeth what himself created: and as well as creation of all things by the word of his power, do prove him truly and really God.

Observe, 3. A further evidence and proof of the Divinity of Christ, produced here by our apostle; as he made the world by his omnipotent power, and upholds it by his wonderful providence, so he redeemed it by his blood, He by himself purged our sins. He that made the heavens, bowed the heavens, and came down from heaven, and became a sacrifice for sin on earth, and by himself alone, by himself without a partner, by himself without a comforter, expiated the guilt of sin, and satisfied the justice of God for sin, suffering as he was man, and satisfying as he was God, who by himself purged our sins.
Learn hence, That so great was the work of expiation of sin, that it could no otherwise by really effected and accomplished, than by the sacrifice and satisfaction of Christ, who was truly and really God.

Observe, 4. THe consequent of all that Christ did or his glorious condition after his humiliation, having purged our sins, he sat down on the right hand of the Majesty on high:
That is, God the Father clothed him with the highest honour, and endowed him with the greatest power that heaven itself could afford; the right hand is the place both of dignity and honour, and also of superiority and power: Christ's sitting at God's right hand imports his exaltation to the highest authority and most supreme dominion.

Learn hence, That when our Lord Jesus Christ had finished his sufferings upon earth, he was placed in the seat of the highest honour and authority at the right hand of God his Father in heaven, even to be the object of adoration both to angels and men, as the following verses declare in which our apostle thus speaks:

Verse 4
In the foregoing verses a comparison was made between Christ and the prophets, here between Christ and the angels, and the preference and pre-eminence is given to him above them all. Angels were very glorious creatures, employed by God in giving of the law; but Christ, whom God the Father employed in the dispensation of the gospel, is far superior to them, and has an excellency above them. 

1. A more excellent name, they being called ministers or servants, he styled a Son.
2. A more excellent nature, his being a divine, theirs an angelic nature: yea, his human nature, by virtue of its union with the God- head, has a dignity surpassing the nature of angels.

3. A more excellent office and function, as Mediator between God and man, which belongs not to any angel.

4. Consequently a more excellent power and authority, with a right to adoration and worship, which the angels have not, but are commanded to worship him.

When he brought his first-begotten into the world, that is, in the morning of the resurrection, when he was in a glorious manner begotten from the dead, the Father says, Let all the angels of God worship him; and therefore he that is to be worshipped is greater than they that are to worship him.

Learn hence;

1.That the evidencing and declaring of Christ to be the Son of God, was the particular care and special work of God the Father; he said it, he recorded it, he revealed it; Thou art my Son.
2. The Lord Jesus Christ, the Mediator of the new covenant, is in his own person God blessed for ever, to whom divine honour and religious worship is due and payable from glorified angels: Let all the angels of God worship him.
3. The command of God is the ground and reason of all religious worship; the angels are to worship Christ, by the ground of their doing it is God's command: He saith, Let all the angels of God worship him.
4. It can be no part of our duty to worship the angels, who are our fellow-servants in the worship of Jesus Christ; they that are to worship Christ with us, surely are not to be worshipped by us.

Verse 7
Still our apostle goes on, comparing Christ and the angels together, and giving a transcendent preference to their one before the other. The angels are ministering servants, but Christ a Son; the angels are the prime instruments of the Father's providence, most zealous and active to accomplish his pleasure, by the Son is God: Thy throne, O God, is for ever and ever. 

God, not by analogy and deputation, as princes are, not with a limitation and diminution, as Moses was made a god to Pharaoh, but absolutely and really, as subsisting in the divine nature; to the Son he saith, Thy throne, O God, is for ever and ever.
Learn hence, That is the divine nature of Jesus Christ that gives stability and fixedness, yea, immutability and unchangeableness, to his throne and kingdom: Thy throne, O God, is for ever and ever. And whereas the sceptres of earthly kings are often unrighteously managed, and their thrones do ruinously fall, the sceptre of righteousness is the sceptre of Christ's kingdom; that is, all the laws, and the whole administration of his kingdom by his word and Spirit, are all just and equal, righteous and holy: A sceptre for righteousness is the sceptre of thy kingdom.
And farther, the apostle declares, that the righteous administration of Christ in he kingdom, proceeds from his own habitual righteousness and love thereunto: Thou hast loved righteousness, and hated iniquity, and for that reason was dignified and exalted by God over and above all his fellows.

Learn hence, That Jesus Christ as Mediator, because of his love to righteousness, and hatred to sin, is dignified and advanced by God, not only above all men, byt likewise above all angels. Therefore God, even thy God, hath anointed thee above thy fellows.
Verse 10
What proof more can be desired of Christ's Divinity, than what is here given by our apostle? the name and attributes of God are given to him, as also an everlasting throne and kingdom; divine honour is required to be paid to him: and here such divine works are ascribed to him, wherein no creature can have any share of efficiency with him; such is the making of the world, Thou, Lord, laidest the foundations of the earth, and the heavens are the works of thy hands: 

Here we have Christ's omnipotency declared, Thou has laid the foundations of the earth, and the heavens are thy handy-works: and his eternity and immutability asserted, When the heavens perish, thou remainest: when thy wax old, and are changed thou art the same.
Learn hence, That the whole world, the heavens and the earth being made by our Lord Jesus Christ, is and evident proof that he is exalted above all creatures, and that he is and almighty and unchangeable God, Thou, Lord, hast laid, &c.
Learn, 2. That such is the frailty of man's nature, and such the perishing condition of all created things, that nothing will or can yield stable consolation to us, but a firm belief of the omnipotency and immutability of our Lord Jesus Christ.

Verse 13
This verse contains a farther proof of Christ's pre-eminence above the angels, and that he is in reality the Son of God; namely, because he sits in the quality of a Son, at the right hand of God the Father; equal to him in dignity, power, and glory, commanding all the visible and invisible world, most easily, yet irresistibly; though gradually, subduing his enemies to a consummate and complete victory. 

To which of the angels said he at any time? The words are an interrogation, which have the force of a vehement negation: and imply that God the Father did never say this to any of the angels, nor put such honour upon any of them, as to say, Sit on my right hand until I make thy foes thy footstool; but to Christ he said it, Psalms 110:1. The Lord said unto my Lord, Sit thou on my right hand, until I make thine enemies thy footstool.
Learn hence, 1. That Jesus Christ is a spiritual King; and as such has many enemies to his kingdom and government. Sin is an enemy to Christ and his kingcom; and makes an universal opposition to Christ and his government; Satan is a sworn enemy to Christ and his throne, and he exerts his enmity temptations and persecutions. The world is an enemy also in the things of it, in the men of it, in the rule of it. The law is an enemy to Christ and his kingdom, not absolutely, but accidentally, by reason of the consequences that attend it. It slays them, Romans 7:9-11 which is the work of an enemy. In a word, death, the grave, and hell, are Christ's enemies.

2. All Christ's enemies shall, in Christ's time, be made his footstool they are conquering now initially and gradually, they shall be conquered ere long finally and perfectly; and all his people shall be made complete sharers in his victory and conquest.

3. Christ's sitting at God's right hand, in a certain and assured expectation of having his foes become his footstool, is an undoubted proof of the divinity of his person, and that he is essentially and really God. To none of the angels, or any of the creatures, said he, at any time, Sit on my right hand; but to the Son he said, Sit on my right hand, &c.
Verse 14
This is that last testimony produced by the apostle to prove Christ's pre-eminency above the angels. He is a Son, they are but servants to believers, to the church of Christ, to the heirs of salvation. 

Observe here, 1. The nature of angels declared: they are spirits, without any thing material or corporeal belonging to them, yet having a power to assume a body, and appear in human shape, when they please. The scripture describes them as excelling in strength, purity, and holiness, to be of great activity and swiftness, and gives intimation of several ranks and orders among them, distinguishing them by the names of principalities and powers, thrones and dominions; but what the difference of these names do import, none can positively declare.

Observe, 2. Their general office declared: they are ministering spirits, they are God's domestic servants, they attend upon his throne, they expect his commands, they execute his pleasure, and are in a constant readiness to do his will. The angels are the great instruments of Providence in the world; not that God needs them, or cannot manage with out them; for he can do whatever he pleaseth in heaven and earth. God can steer all human affairs with the least nod and beck of his will, with out any instruments at all; but his wisdom and goodness thinks fit to honour his creatures with his commands, they execute his pleasure, and are in a constant readiness to do his will.

The angels are the great instruments of Providence in the world; not that God needs them, or cannot manage without them; for he can do whatever he pleaseth in heaven and earth. God can steer all human affairs with the least nod and beck of his will, without any instruments at all; but his wisdom and goodness thinks fit to honour his creatures with his commands, that so they may be capable of his favour and rewards.

Observe, 3. The special office and employment of good angels, with reference to good men; they are sent forth, there is their designation and appointment; to minister, that is their general end and employment; for the heirs of salvation, that is their special and peculiar business; they have a charge of the bodies and souls of the saints whilst alive; a special charge of their souls at death, to conduct them to blessedness, and probably a care and charge of their bodies after death, as may be gathered from Jude 1:25
Learn hence, 1. That the highest honour of the nost glorious angels in heaven, is to minister to the saints by God's appointment here on earth.

Learn 2. That such is the love and care of God towards his saints, that he sends the most glorious attendants upon his own throne, to minister unto them, and to take care of them. Behold then the astonishing regard which the great God has for good men, in that he appoints all his angels to minister to them, for the safe guard of their persons, for the success of their affairs, and for the security of their eternal salvation.

Lord! what is man, that thou art thus mindful of him; that when thou madest him lower than the angels, thou shouldest yet make the angels minister unto him! Behold also the impiety of the church of Rome, in worshipping of angels! Surely, if they are our fellow-servants, and minister unto us, we are by no means to worship them. Revelation 19:10
02 Chapter 2 
Verse 1
As if our apostle had said, Seeing Christ is so excellent in his person, and seeing the gospel has such a glorious author as the blessed Jesus let us take great heed that we esteem his person, revere his authority, reverence his ministry and message, and that our memories be not like leaking vessels, suffering the word at any time to slip and run from us. 

Learn hence, 1. The consideration of the revelation of the gospel of the Son of God, is a powerful motive to an high estimation of it, Therefore we ought to give the more earnest heed; that is, knowing the excellency of his person, and the sublimity of his doctrine.

2. The true and only way of honouring our Lord Jesus Christ as the Son of God, is by diligent attendance and obedience to his word: where there is no faith in, nor love unto, Jesus Christ, the author and dispenser of the gospel.

3. There are sundry times and seasons wherin, and several ways and means whereby, men are in great danger of losing the word, if they attend not diligently to its preservation. Lest at any time; some lose the word in a time of prosperity, others in a time of persecution, some in a time of temptation.

4. The word heard is not lost without great sin, as well as with the inevitable ruin of the souls of men. If we suffer the word to slip out of our memories, that we forget it; out of our hearts, that we despise it; out of our lives, that we are disobedient to it; it is lost as to us, and will end in our loss, yea, in our ruin at the last.

5. The only way to prevent this sin and danger, under the word, is by a very diligent attendance upon it, and giving mor earnest heed to the things contained in it: we are to attend to the word before we hear, to bring us to it; to attend upon it in hearing, that it may be remembered by us; and after we have heard it, that it may be practised by us.

This consideration, that it is the word of Christ, the great an mighty God, the wisdom of the Father, that we are going forth to hear, will engage us to give the more earnest heed to the things we hear, lest at any time we should let them slip.
Verse 2
The apostle having set forth the transcendant dignity of Christ's person and office, and shown that he was a more excellent priest than Aaron, a more excellent king than Melchizedek, hereupon he infers, that such as despise the gospel, the doctrine of this blessed Jesus, are far mare inexcusable than those that were the transgressors of the law of Moses. 

If the word spoken by angels were steadfast; that is if the law given by the ministry of angels was firm and inviolable, and all the transgressors of it were justly and severely punished; how can we escape perishing, if we neglect the gospel, which makes a discovery of that great salvation which was purchased by Christ for lost sinners?

The apostle's argument is drawn (a minoriad majus) from the less to the greater. Thus, if Almighty God was so severe against the violation of a far meaner institution, to wit the law given by the ministry and dispensation of angels; how can we escape that neglect to hear and obey the gospel, which makes a tender, yea, the only tender of salvation to a lost world?

Note here, 1. The great care which God Almighty takes to make lost sinners happy, namely by offering them a great salvation.

Note, 2. The great care which every one of us ought to take in order to our own happiness and salvation, and that is, not to neglect it.

Note, 3. The great guilt which they contract, and the inevitable punishment God will inflict on such as do neglect this great salvation, How shall they escape?
Learn hence, 1. That there is salvation; great in its author, Christ Jesus; great in the price paid for it, the blood of Jesus; great in regard of the evils it saves us from, sin, Satan, the curse of the law, death and hell; great in respect of the gracious privileges it interests believers in.

Learn, 2. That notwithstanding this salvation is so great, yet there are some that neglect it.

Learn, 3. That it is impossible for such neglecters to escape.

Quest. 1. What shall they not escape?

Ans. The curse of the law, the wrath of God, the sentence of Christ denounced and the sentence of Christ inflicted.

Quest. 2. Why shall they not escape?

Ans. Because such persons sin against the remedy, the only remedy, which the wisdom of God hath found out for man's recovery; nad accordingly the mouth of God hath spoken it, the hand of God hath written it, and the oath of God hath confirmed it, that such sunners shall not escape: such as sin against the remedy, must perish without the remedy.

Verse 4
Here we have a special reason assigned, why such as reject the gospel cannot escape divine wrath, because the gospel was first published and delivered by Jesus Christ; it was clearly, plainly, sweetly, and persuasively preached by himself first. The law was promulgated by angels, the gospel proclaimed by the Son of God, and afterwards by his apostles; and God confirmed their testimony by signs and wonders, by miraculous powers and gifts of the Holy Ghost: All which did signify God's approbation of their doctrine, and gave the world a confirmation of the truth and excellency of it, and consequently gave credibility to it. 

Here note, That as the law of Moses was confirmed by miracles, so was the gospel of Jesus also: nay, herein this was superior to that. Moses wrought signs and wonders, but the gifts of the Holy Ghost were peculiar to the times of the Messiah, and were the proper confirmation of the gospel dispensation.

Yet note farther, That though the apostles had a power to work miracles, yet it was according to God's will, and not at their own pleasure; they could not work miracles when they pleased, not what they pleased: whence it was evident that not they, but God was the worker of them. And the more God's over-ruling will was seen in the miracles then, the greater confirmation have we of the doctrine now: Which (gospel) was at first spoken by the Lord, and was confirmed unto us by divers miracles and gifts of the Holy Ghost.
Verse 5
Still our apostle prosucutes his former design, which was to persuade the Hebrews, that more heed is to be given to the word of Christ, the doctrine of the gospel, than to the word or law delivered by angels, because God had given a greater authority to Christ than ever he did to the angels, as appears by putting the world to came in subjecton to Christ, and not to angels; yea, inasmuch as angels themselves are to be in subjection unto Christ, as a part of his kingdom, Unto the angels hath he not put into subjection the world to come? That is, the world of believers gathered out of all nations by the preaching of the gospel, is put under Christ's immediate power, and subject not to angels, but to Christ himself. 

Learn hence, That it is the great privilege of the gospel-church, that it depends upon Christ as its immediate and only Head, and is not put in subjection to any other, either angels or men. The gospel-church was not put in subjection to angels in its first erection or institution, nor was it put into subjection unto angels, as to the rule and government of it when erected; but angels and saints are equally subjected unto Christ, who is both an head of vital influence, as also an head of authority, rule, and government to the whole church, and every member thereof.

Observe next, The proof which the apostle brings for this out of the Psalms, Psalms 8 in which David breaks forth into admiration and wonder, at that glory and honour which God the Father put upon man at first in the work of creation, and next in the work of redemption: When the Son of God took the nature of man upon him, well might it then be said, Lord! What is man, that thou wert thus mindful of him, and the sons of men, that thy dear and only son did thus visit them:

Learn hence, 1. That such was the inconceivable love of Jesus Christ, the Son of God, towards the sons of men, that he was free and willing to condescend unto any condition for their benefit and salvation: He that was the Creator of angels, was willing, for our sakes, to be made lower than the angels, a little lower, that is, for a little time lower than the angels, namely, during the time of his humiliation.

Learn, 2. That this wonderful condescension of Christ to take the nature of man, his respect and care, his love and eternal admiration. Oh! What is man that thou art mindful of him, and crownest him with dignity and glory.

Verse 8
We had an account of the depth of our Lord's humiliation before, of the height of his exaltation now, all things are and shall be put under him: for though God has given Christ dominion over all things, and all things are subject to his power, yet he hath not as yet exercised his complete power in ruining all his enemies, and reducing all his people to subjection; and this will not be seen until the last saint to be converted, and until death, the last enemy, be destroyed. 

But yet, in the mean time, Christ is exalted with great triumph to his kingdom in heaven, and there crowned with dignity and honour, and glory in heaven. It is easy to believe, that every thing shall be put under him that riseth up against him, in his own appointed time.

Observe here, 1. The wonderful humiliation and abasement, the examination and deep depression of the glorious Jesus; he was made for a little time lower than the angels; that is, he was made man, and mortal, and did suffer death.

Observe 2. The manner of our Lord's death, He tasted it, that is he died really and not in appearance only, he tasted it. Implying that he underwent the bitterness of it: he found out experimentally what death was by dying, as a man finds out the bitterness of a thing by tasting.

Again, he did but taste of it, he was not finally overcome and vanquished by it; he continued but a short time under it, it was not possible that he should be long holden of it; the dignity of his person rendered a short continuance of him under the power of death sufficient for our redemption.

Observe, 3. The persons for whom he tasted death, of died: for others, not for himself; that is, in their room and stead; he underwent that death in our stead, which we should have undergone in our own persons.

Observe, 4. The extent of Christ's death, he tasted death for every man; that is, Christ by his death has made God propitious to every man, made sin remissible, and every man saveable: The death of Christ renders God willing to be reconciled unto all sinners; faith renders him actually reconciled. The reason why every man doth not obtain salvation, is not for want of a sufficient propitiation.

Observe, 5. The moving cause which inclined God to deliver up Christ to death, and to transfer our punishment upon him, and that was his own grace, and free good-will, "That he by the grace of God should taste death for every man."

Observe, 6. The glorious reward of our Lord's sufferings with reference to himself, We see Jesus, for suffering of death, crowned with glory and honour. As Christ's meritorious sufferings for us, so shall our patient suffering for him be rewarded with the highest glory in heaven, The God of all grace who hath called us unto his eternal glory by Christ Jesus, after ye have suffered awhile, make ye perfect, &c. 1 Peter 5:10
Verse 10
Observe here, 1. The gracious title given to Christ, the captain of our salvation; because the whole work of salvation, from first to last, our guidance and conduct through sin and suffering, unto glory and happiness, is committed to him. As a captain he conducts with care, he leads on with power, he discharges his trust with tenderness and love; he goes before us in obedience; in suffering through death, and into glory. 

Observe, 2. That God made Jesus Christ the captain of our salvation perfect through suffering; that is, he was consecrated and set apart for the office of a complete priest by his own blood, when he offered himself without spot to God. Every Levitical priest was consecrated by the blood of a beast, sacrificed; Christ was consecrated by his own blood, for no other blood would be accepted. It is called the Father's act to consecrate and make him perfect; but indeed it was the Son's own immediate act; the Father's by designation and appointment, but his own by actual performance, offering himself through the eternal Spirit without spot.

Observe, 3. That Christ being consecrated and perfected through sufferings, hath consecrated the way of suffering for all that follow him to pass through it into glory.

Upon this consecration of the way of suffering by Christ Jesus, a believer's suffering becomes

1. Necessary and unavoidable; the head and the members must be made conformable to each other, Romans 8:29.

They are thereby made, 2. Useful and profitable: Christ has taken the curse out of the cross, and sanctified the cross to a special end and purpose; hereby likewise all sufferings for the gospel are,

3. Made honourable; no greater honour than to suffer for Christ, The apostles rejoiced that they had the honour to suffer shame for his name. Acts 5:41
And lastly, sufferings hereby are made safe to the sons of God, yea, more safe than prosperity by far. Gold is not consumed, but improved and preserved in the furnace.

Observe, 4. That such is the merit and desert of sin, and such the immutability and severity of the justice of God, that there was no way possible to bring sinners unto glory, but by the death and sufferings of the Son of God; or if possible, yet no other way so becoming God, it became him for whom are all things; and so expressive of his love and goodness to a lost world, it would have been unbecoming God, the supreme Governor of the world, to have passed by the desert of sin, without a satisfaction; therefore his wisdom contrived that grace should he exercised, and justice satisfied; that sin should be punished, and mercy magnified; that sinners should be saved, and the glory of God's attributes secured.

Verse 11
In these words, the union of Christ and us, by his participation of the same nature with us, is declared: he and we are all of one; that is, of one and the same nature, of one stock and original; it was the product of the wise, merciful, and righteous counsel of God, that the Saviour of men should have communion with them in their nature, that he might have to redeem them by his propinquity and alliance with them; Both he that sanctifieth, and they that are sanctified, are all of one. 

Learn hence, 1. That the Lord Jesus Christ was, and ought to be of the same nature and stock with those whom he did redeem, and sanctify unto God. Divine justice required, that the same nature which had sinned should suffer for sin. The wisdom of God was pleased to redeem man: man must be redeemed by man: God as God could not die, therefore God becomes man, that he might be in a capacity to die; he that as man will redeem man, must be of the same nature with man. This Christ was, both by divine institution, and by a voluntary susception: He that sanctifieth, and they that are sanctified, are all of one.
Learn, 2. That Christ having taken our nature upon him, accounts it no disgrace to acknowledge and own us for his brethren; Christ will be ashamed of none of his brethren, but such are a shame unto him.

Learn, 3. That not withstanding the union of nature which is betwixt Christ and us, yet, in respect of our persons, ther is an inconceivable distance between him and us: so that it is a marvellous condescension in him to call us brethren.

Here note, That though Christ calls us brethren, yet it becomes us to call him Lord; and as such to adore and worship him, to glorify and serve him, to honour and obey him.

Verse 14
Observe here, 1. The reality of Christ's assuming the human nature asserted: As the children are partakers of flesh and blood, he also himself likewise took part of the same. Which is in effect the same he had asserted in the foregoing verse, that he that sanctifieth, and they that are sanctified, are all of one; that is, of one nature and original. 

Observe, 2. A twofold reason assigned, why Christ thus condescendingly assumed the human nature, namely, that he might destroy the devil, who had the power of death, and deliver his people that were under the slavish fear of death.

Here note, 1. The devil described in a very formidiable manner, as one that had the power of death; not the supreme, but a subordinate, power of death; a power of death, as God's executioner to inflict it: the devil has the power of death, just as the hangman has the power of the gallows, to put those to death whom the judge condemns only.

Note, 2. Him that has thus the power of death, has Christ destroyed, that is disarmed and disabled; not destroyed his being, but disarmed him of his power and authority over the children of God.

Note, 3. That Christ did this by his own death: through death; that is, by his own dying, he destroyed him that had the power of death: it was upon the cross that he spoiled principalities and powers, and made a show of them openly; Christ by dying conquered death.

The second reason of Christ's appearing in our flesh and nature, was to deliver his people from the slavery and bondage of the sinful and servile fears of death.

Here note, 1. That there is a natural fear of death, which is not sinful. Art thou afraid of death? Thou wert not a man if thou didst not fear it: there cannot but be in nature an aversion to its own disolution; and nature will always act like itself.

Note, 2. That there is a servile, slavish fear of death, which hath both sin and torment in it; a fear of death as penal, and drawing after it everlasting punishment.

Note, 3. That unregenerate men, if a senseless stupidity has not benumbed them, and a spirit of slumber fallen upon them, are in bondage under the servile and slavish fear of death. It will daunt the stoutest man that ever lived to look upon death, when he can see nothing but hell beyond it.

Note, 4. That Jesus Christ, by dying, has freed all his children from this servile and tormenting fear of death.

1.Christ has taken away the true reason of the fear of death, namely, the curse and condemnation of the law of God. The sting of death is sin, and sin has it condemning power from the law.
2. Christ has assured believers that they shall not be losers, but gainers, yea, great gainers, by death; considering the private evils freed from, and the positive good they shall rest in.

Verse 16
It may be rendered from the original thus: He catched no hold on angels, but on man he catched hold. A metaphor taken from a person that catches hold of another who is falling down some deep and dangerous precipice, to his inevitable destruction: such a good and kind office did the Son of God for us, when he suffered angels to fall headlong from that state of happiness in which they were created, into that abyss and gulf of misery into which they had plunged themselves by their voluntary transgression: the like unto which man also has done, had he not been seasonably catched by the Son of God in the arms of preventing grace and mercy. 

Learn, That it was not the angelical, but the human nature; it was the nature of fallen man, and not of lapsed angels, which the Son of God did vouchsafe to assume, and to take into a personal union with his Godhead.

Question. Why would not Christ take upon him the nature of angels?

1. Probably because they were the first transgressors, and God might judge it decent that the first breach of the divine law should be punished with death, to secure obedience for the future:

Or, 2. Because the angels sinned without a tempter, they had no superior rank of creatures already fallen, as man had, to seduce and draw them from their obedience to their Creator's will;

Or, 3. Because the angels sinned against more clear and convictive light and knowledge: there was nothing of weakness, deceit, or ignorance, to lessen the malignity of their sin; they did not sin by mispersuasion, but of purposed malice. But, after all, the reason why Christ took not hold on the angels, but on man, the seed of Abraham, must be ultimately resolved into the sovereignty of God's will, who will be merciful.

Lord!, why mercy, thy milder attribute, should be exercised towards man, and justice, thy severer attribute, be executed upon angels; why vessels of clay be chosen, and vessels of gold rejected, must be resolved into that love which passeth knowledge; and we shall never fully understand the riches of this discriminating grace, until thy dear Son shall appear at the great day, as their judge and our justifier. Then shall we feel the comfort of these words, That Christ took not upon him the nature of angels, but in the seed of Abraham.
Verse 17
In these two verses our apostle illustrates what he had taught before, and confirms his foregoing proposition concerning Christ's participating of flesh and blood, and acquaints us here with one special end of it, namely, to be such an High-priest as our exigencies and necessities did require: for we being persons obnoxious to temptations and sufferings of all sorts, the wisdom of God, and the nature of the thing, required it, that Christ, our great High-Priest, should in a special manner be able to relieve and help us: in order to this, 

Observe, 1. How our apostle reports and re-asserts, that Christ was in all things, or every manner of way, made like unto his brethren; that is, he assumed the human nature, with all its essential properties, subjected to temptations and sufferings, but not to sin, for that would have been so far from conducing to the end aimed at, that it would have been utterly destructive of it. Had he been himself a sinner, he could never have satisfied the justice of God for our sins.

Observe, 2. The general end of Christ's conformity to his brethren: namely, That he might be a merciful and faithful High-priest. That he might be our priest, it was necessary that he should partake of our nature; for every High-priest for men must be taken from among men; this is not work for an angel, nor for God himself as such: and that he might be our merciful and faithful High-priest, he was subject to sufferings and temptations.
With great condolency and tender sympathy doth he exercise acts of mercy and compassion towards the human nature; and thus was he merciful, and with great condescension and care doth he take notice of all the concernments of his brethren under wants and sorrows, under all their temptations and sufferings: and thus is he our faithful as well as merciful High-priest.

Learn hence, That such was the unspeakable love of Christ towards his brethren, that he would refuse no condition of life, neither sufferings nor temptations, to fit him for the discharge of his office, which he had undertaken for them. Christ suffered, and was tempted, that he might succour them that are tempted: he suffered under all his temptations, but sinned in none; he suffered, being tempted, but sinned not being tempted.

Observe, 3. The special design and end of Christ's being our great High-priest: namely, To make reconciliation for the sins of the people.
From whence learn, That the principal work of our Lord Jesus Christ, as our great High-priest, and from which all other actings of his in that office do flow, was to make reconciliation or atonement for sin; his intercession in heaven is founded on earth. The Socinians, therefore, who deny the satisfaction of Christ, and his dying, as a propitiation or propitiatory sacrifice for sin, take from us our hopes and happiness; from Christ his office and honour; from God, his grace and glory; they do indeed allow of a reconciliation in words, but it is of men to God, and not of God to men.

They plead the expediency of our being reconciled to God by faith and obedience, but deny the necessity of God's being reconciled to us by sacrifice, satisfaction, and atonement; so resolved are these men to be as little as may be beholden to Jesus Christ, that rather than grant that he has made any reconciliation for us by his blood, they deny that there was any need of such a reconciliation at all, never considering the inflexibility of God's justice, nor the impartiality of his indignation against sin.

Oh! the depths of Satan! and, oh! the stupidity and blindness of those men that are taken captive by him at his pleasure!

03 Chapter 3 
Verse 1
These words are an exhortation to the believing Hebrews, to consider and ponder in their hearts the high dignity and excellency of Christ, as the great prophet and apostle of his church; and in them, 

Observe 1. The title given to the Hebrews, unto whom the exhortation is directed; he styles them.

1. Holy brethren, so they were all by external profession, and many of them, no doubt, by internal sanctification.

Learn hence, That all the professors of the gospel are obliged to be holy, and such as are real professors of it, are sanctified by the Holy Ghost, and made truly and really holy.

2. Partakers of the heavenly calling; that is of that calling from heaven which makes you heirs of heaven implying, that the only way to attain the saving knowledge of Christ in the gospel, is by means of an effectual heavenly calling.

Observe, 2. The duty exhorted to, and that is diligent consideration. Consider Christ Jesus; that is, rationally attend unto, and with great intention of mind ponder upon, the undertaking of the Son of God: for if you consider him in his person and offices, you will firmly adhere to him and his most holy and excellent religion, without entanglements unto Judaism.

Learn thence, That the spiritual and deep mysteries of the gospel, especially those which concern the person and offices of our Lord Jesus Christ, do require our deep and diligent, our most attentive and serious consideration.

Observe, 3. The title given to Jesus Christ, the object of this consideration: he is styled the Apostle and High-priest of our profession; that is, the first and chief apostle sent of God to be the prime preacher of the gospel, the first legate sent from heaven, and the great High-priest that mediates between God and man.

Here note, That the function of an apostle and high-priest were the greatest functions that ever God instituted in his church; none greater than an high-priest under the law, none greater than an apostle under the gospel, both of them never conjoined in one man but here.

Learn hence, That the Lord Jesus Christ is all in all unto his church, the king, priest, prophet, and apostle of it, all in one: Consider the Apostle an High-priest of our profession, &c.
Verse 2
Because the Jews had generally too high an opinion of Moses, our apostle here enters upon a comparison between Christ and Moses, thus, "As Moses was faithful, so was Christ in declaring the will, the whole will, of God unto his church. Was Moses universally faithful, faithful in all his house; so did the faithfulness of Christ extend itself to all the church. Did Moses do everything according to the institution and appointment of God; so was Christ faithful to him that appointed him, doing all that in and for the church which God had commanded him, and nothing else." 

Learn hence, That the worship of God in his household and family, the church, is, for the substance of it, no less perfectly and completely ordered and ordained by our Lord Jesus Christ, now under the gospel, than it was by Moses of old under the law; I say, as to the substance of it, not as to every particular circumstance.

As, for example, the manner of celebrating the passover in every minute circumstance of it is set down by Moses, how it must be killed, and how eaten; but Christ has not set down by Moses, how it must be killed, and how eaten; but Christ has not set down so for the sacrament.

A general command we have to do this in remembrance of him; but neither the time when, nor place where, nor gesture in which, is particularly and expressly mentioned. The gospel, which teaches us a more spiritual way of serving God, is not so particular in the circumstantials of worship as the law was; and yet Christ was faithful to him that appointed him, as Moses was faithful in all his house.
Verse 3
Our apostle having, in comparison between Christ and Moses, and showed in general wherein thay were alike and did agree; he proceeds now to evince the preference of Christ, and to show in sundry signal instances his exaltation above Moses; This man, meaning the Messiah, was counted worthy of more glory than Moses, &c. 

As if he had said, "Christ is as much more honourable than Moses, as the maker and master of the house is more honourable than the house: he that buildeth the house hath more honour than the house; but Christ built the house, and Moses was only the house, or a part of it. "Therefore Christ ought to have more honour than Moses: for all families or houses are founded by some man; but he that built the church, is the same that made all things, namely, God"

Another proposition proving the same conclusion, we have in the next versed: thus, "He that is a son over his own house, is of more honour than a servant in the house of another. But Christ is a son over his own house; Moses was only a servant in the house of another; therefore more honour is due to Christ than is payable to Moses."

Learn hence, 1. That the church is God's house, a building of God, a sacred building, his special temple, the place of his constant and fixed residence.

Learn, 2. That the build of the church is so great and glorious a work, as that it could not be effected by any but him who was truly and really God: such is the wisdom of its contrivance, that none but God could build it, and such omnipotent power was required in the building of it, that we may admire its excellency, but cannot comprehend it.

Learn, 3. That Christ, the builder of this church, the house of God, is worthy of all glory and honour, upon the account of that his building: he had indeed an essential glory from all eternity, the same with that of God the Father, which was clouded for a season by his taking upon himself the form of a servant: but there is a farther honour and glory, which he received in his exaltation as head of the church, and as Lord and heir of the whole creation, which renders him the object of religious adoration.

Learn, 4. That although every one that is employed as an instrument in building the house of God, and is faithful in his work and trust, is with Moses worthy of great honour; yet the honour of all such instruments put together, is inferior and subordinate to the glory and honour of Jesus Christ, the chief builder of the church.

The apostle having thus confirmed his argument, returns (according to his usual manner) to make application of it unto the Hebrews, and improves it for enforcement of his exhortation unto constancy and perseverance. Whose house are we: that is, believers who worship him according to the gospel are so, upon this condition, that we hold fast our confidence; that is, the confident profession of our Christian faith, and the joy and glorying in our hopes of the promised blessedness, unto the end.

Learn hence, That as it is an eminent privilege requires an answerable duty: because we are the house of God, it becomes us to hold fast our confidence unto the end.

Learn, 2. That as at all times, so especially in a time of trial and persecution, constancy in our Christian profession is, and will be a good evidence, both to ourselves and others, that we are living stones in the house of God: His house are we, if we hold fast our confidence unto the end.
Verse 7
The apostle having proved our Lord Jesus Christ to be the great Prophet and Teacher of his church, doth in these words draw an inference from the foregoing conclusion: namely, that seeing Christ is the chief apostle and prophet of his church, seeing he was a teacher sent of God to instruct the world in the practice of their reasonable duty, that therefore it is our obliged duty to hearken to Christ's voice, and that now to comply with his call, and that presently: Wherefore, as the Holy Ghost saith, "Today if you will hear his voice, harden not your hearts." 

Observe here, 1. The person spoken of, and that is Christ; his voice; that is, the voice of Christ our great apostle, speaking in his gospel.

Observe, 2. A duty required of us in reference to his person, and that is, to hear and obey Christ's voice.

Observe, 3. The circumstance of time, and the special season when this duty of hearing Christ's voice is to be performed, and that is presently; "Today if you will hear his voice."

Observe, 4. A cautionary direction given to all those that sit under the dispensation of the gospel, and hear Christ's voice speaking to them therein; namely, to take heed that they harden not their hearts.

Learn hence, 1. That the voice which speaks unto us in and by the gospel, is Christ's voice.

2. That it is the great duty of all those that sit under the preaching of the gospel, to hear and obey Christ's voice.

Learn, 3. That it is not only their duty to hear Christ's voice, and answer his call in the gospel, but to do it now, to do it presently, and without delay; Today if you will hear his voice.
Learn, 4. That it is the duty and ought to be the special care, of all those that sit under the dispensation of the gospel, and that hear Christ's voice speaking to them therein, to take heed that they harden not their hearts.

Observe lastly, From our apostle's drawing an instance out of the Old Testament, namely, that of the Jews in the wilderness, to instruct the Hebrews to make use of the present season for hearing the voice of Christ under the New Testament; we learn, That Old Testament examples are New Testament instructions. The examples of our fore-fathers are of use and concernment to us, and ought to be the objects of our deepest consideration: Your fathers tempted me, and I was grieved with that generation.
Verse 12
The apostle having propounded the example of the Israelites, in the foregoing verses, to the consideration of the Hebrews, here he advises them to take care that they do not imitate the old Israelites in their unbelief, which will endanger our revolt from God now, as it did theirs then: Take heed lest there be in any of you an evil heart of unbelief. 

Where note, The nature of sin in general, and of unbelief in particular, declared; it is a departure from God, from the living God; the root of all apostacy is cursed infidelity: Unbelief sets all the corrupt lusts and affections of the heart at liberty to act according to their own preverse nature and inclination; for it makes the soul negligent, careless, and slothful in opposing sin.
Note farther, That there is need of great care and heedfulness, of circumspection and watchfulness, lest at any time, of by any means, there should be found in us an evil heart of unbelief, to occasion our backsliding from Christ, and the profession of our faith in him; Take heed lest there be in any of you an evil heart of unbelief, in departing, &c.

Verse 13
These words afford us a special remedy against the forementioned evil of apostasy, and that is mutual exhortation to constancy of religion: Exhort one another, ministers the people, and the people their ministers, and themselves mutually. 

Learn hence, That sedulous and mutual exhortation is a special means to preserve Christians from the sin and danger of apostasy from Christ, and his holy religion; Exhort one another daily.
Observe next, How this duty is amplified by the properties of it, it must be frequent. Exhort one another daily; and seasonably, whilst it is called Today we know not; the day of life is uncertain, and so is the day of the gospel; a summer's day for clearness, a winter's day for shortness; our working day is a wasting day.

Observe, lastly, The great peril and danger which attend the neglecters and neglecting of this duty, Lest any of you be hardened through the deceitfulness of sin.
Learn hence, That sin is very full of deceit, or exceedingly deceitful. That the deceit which is in sin, and inseparable from it, tends exceedingly to the hardening of the sinner. There are three eminent evils in sin' pollution, by which it defiles; baseness, by which it dishonours; deceitfulness, by which it deludes us with a false expectation of what it is never able to perform.

Verse 14
That is, hereby we shall declare ourselves to be made partakers of Christ and his saving benefit, if we persevere in the faith of the gospel, of which we have begun to make a profession of Christianity, either through fear or flattery, were never made partakers of Christ, nor savingly united to him: No better evidence of our interest in Christ, than what perseverance gives. 

Verse 15
The intention of our apostle in these and the following verses, is to confirm his preceding exhortation, to hearken unto the voice of Christ, speaking in and by the gospel; and this he does by propounding the example of the Israelites, who came forth by propounding the example of the Israelites, who came forth out of Egypt under the conduct of Moses, and heard the voice of God in the wilderness; howbeit all did not provoke, but only some. 

Note here, 1. How the apostle again repeateth over the words of the Psalmist, which he had mentioned before, Hebrews 3:7-8. Today if you will hear his voice, harden not your hearts.
From whence we may learn, that the repetition, yea, frequent repetition of matters of moment, is very useful and necessary: We can never hear that too often, which we can never learn too well.

Note farther, The privilege which the Israelites of old enjoyed in the wilderness, and which we now enjoy under the gospel: Both theirs and ours is this, To hear the voice of God. This is a very great privilege, but privileges are as men use them; in themselves they are very valuable, but unto us they are no more than as they are prized and improved by us. Many, yea, most of them to whom Christ himself preached, finally perished; they got nothing by hearing his doctrine, through their unbelief, but an aggravation of their sins, and hastening of their ruin.

Christ himself, in his whole ministry, was a stone of stumbling, and a rock of offence to both the houses of Israel. Let not his ministers then be discouraged at the smallness of their own success, knowing that they shall be a sweet savour unto God, as well in them that perish, as in them that are saved.

Note lastly, That although many, very many in the wildernss that heard the voice of God, provoked him, yet not all, Hebrews 3:16. Some when they heard, did provoke, howbeit, not all that came out of Egypt.

Learn hence, That in the most general and visible apostasy of the church, God evermore reserves a remnant to himself to bear witness for himself by their faith and obedience; They provoked, howbeit, not all. God always has, and ever will reserve a remnant of faithful and undefiled souls unto himself, to maintain and keep up his own kingdom in the world, and to have a revenue of special glory from them, and by them, so long as the world continues.

Verse 17
Observe here, The party grieved, God; the parties grieving, the people of Israel: The time of both, forty years; the occasion of this grief, sin in general, unbelief in particular, hardness of heart, and final apostasy; the punishment of their sin, their carcases fell in the wilderness. 

Learn 1. That sin is the proper object of God's displeasure, the only thing he is displeased with for itself, and with the sinner for sin's sake.

Learn, 2. That public sins, or the sins of societies, are great, very great provocations unto God: It was not for their personal and private sins that God was thus provoked, but for their confederacy in sinning.

Learn, 3. From their exemplary punishment, their carcases fell in the wilderness; that God sometimes makes men who have been wickedly exemplary in sin, to be righteously exemplary in punishment.

The rest here spoken of is the land of Canaan, so called, because God promised it to Abraham, to plant and settle his posterity in it; and because it typified heaven that eternal rest which God has promised for his saints; into this rest the rebellious and unbelieving Israelites must not enter.

God swore the contrary, he swore by himself, he swore in his wrath, he swore to make his sentence irrevocable and immutable.

Lord! thine oath stands as a bar against the Israelites of old, and cuts of all hope of future entrance into thy eternal rest which they have eternally forfeited! To whom swore he that they should not enter into his rest, but to them that believed not?
Learn hence, 1. That unbelief is the immediate root and cause of all provoking sins. Did men believe the happiness of Heaven, they would not neglect it; did they believe the torments of Hell, they would avoid them.

Learn, 2. That the oath of God is engaged against all unbelief, and no unbeliever shall enter into the rest of God, Hebrews 3:19. We see they could not enter in because of unbelief.
04 Chapter 4 
Verse 1
As if the apostle had said, "Seeing you have so dreadful an example of God's wrath executed upon your fathers in the wilderness for their unbelief, take heed of their sins, lest ye suffer the like punishment." 

Here note, 1. the manner of the exhortation, and how the apostle includes himself in the admonition, Let us fear: it is wise and safe for the ministers of God to include themselves in the exhortations and admonitions which they give to others: for they need excitement, and the means of establishment, as well as others.

Note, 2. The affection of fear which our apostle recommends for their preservation from falling; by which he means a fear of care, diligence, and circumspection. Let us fear lest we come short and fail. Fear is a good monitor, and the best preservative from sin.

Note, 3. The duty exhorted to, lest a promise of rest being made, we should fall short of attaining it, as the Israelites did that fell in the wilderness.

Learn hence, 1. That it is matter of great and tremendous consequence to have the promises of God propounded to us; they are either a savour of life unto life, or of death unto death; one of these two will certainly be the consequent of their proposal. God will demand a strict account of the sons of men, of the entertainment given to his promises and threatenings.

Learn, 2. That they which mix not the promises of God with faith, shall utterly come short of entering into God's rest.

Learn, 3. That the failing of men through unbelief, doth no way cause the promises of God to fail or cease; the veracity of God is engaged for the stability of the promise; so that though men by their unbelief may disappoint themselves of their expectation, yet they cannot bereave God of his faithfulness.

Verse 2
Observe here, 1. That the gospel is no new doctrine, no new law, but one and the same to all persons, and at all times, ever since the first publication of it in the original promise, Genesis 3:15. It is the same for substance, though not for clearness of revelation; the same gospel was preached to Adam, to Abraham, to the Israelites in the wilderness, which was preached by Christ and his apostles, but with clearer light, evidence, and power in the administration of it; Unto us was the gospel, the same gospel, preached, as well as unto them. 

Observe, 2. That the generality of persons, who have sat under the preaching of the gospel in all ages, have not savingly profited by it, The word preached did not profit: from the beginning it has been so, partly through carelessness, and want of due attention in the hearers, and partly for want of meditation upon, and particular application of, the word unto themselves after they have heard it; partly through the neglect of prayer for a blessing upon the word they hear; for those and the like causes the word preached did not nor does not profit.

Observe, 3. That unbelief in man's heart is the great cause of that unprofitableness which is found in the word preached: unbelief hinders the efficacy of the word preached, by withholding men from yielding their assent to the truths thay hear, by hindering them from applying, from a particular and close applying, of the word they hear to their own consciences; and unbelief hinders men from calling upon God by prayer, for a blessing upon the word they hear.

Observe, 4. That the word preached then profits, and only then, when it is a mixed word: the original word is a metaphor taken either from seed, from meat, or from physic. As seed must be mixed with the soil, and with the dew and rain of heaven, or it will never spring and grow; or as meat must be mixed with the stomach, or it will not nourish; and as physic must meet and mix with the humour, gripe and put the patient to some pain, or it will never cure: so must the word be rooted in the heart, or it will never fructify in the life: it mest be mixed with faith, with love, with humility, with patience, or it will never bring forth fruit with joy.

Verse 3
As if the apostle had said, There is a rest promised to us believers, as well as the typical rest, Canaan, was promised to the Israelites. 

Learn thence, That the state of believers, under the gospel, is a state of blessed rest. There is a spiritual rest in heaven. This spiritual rest consists in peace with God, in satisfaction and acquiescence to God, and in means of communion with God.

Learn, 2. That it is faith alone which is the only way and means of entering into this blessed state of rest: We who have believed do enter into rest; as unbelief cuts off from, so faith gives an entrance into, the rest of God.

It follows, "-As I have sworn in my wrath, If they shall enter into my rest:"

Observe, Here is a threatening confirmed by the oath of God, that they who believe not should never enter into his rest, and a promise that such as do believe shall certainly enter.

Learn thence, That there is a mutual in-being of promises and threatenings in the covenant, which must be considered together, and cannot be separated each from other. Where there is a promise expressed, there a threatening is tacitly understood; and where there is a threatening expressed, be it never so severe yet there is a gracious promise included: nay, sometimes God gives out a threatening for no other end, but that men may lay hold upon the promise. Thus the threatening, that Nineveh should perish, was given out mercifully, that that Nineveh might not be destroyed.

It follows, "-Although the works were finished from the foundation of the world."

That is, Almighty God, when he had perfected and finished the work of creation in six days, rested on the seventh day from his labour; showing us by his own example, that work and labour must precede our rest: after God had finished the glorious work of creation, he returns as it were into his own eternal rest, and directs to seek rest himself; and by his own example teaches us, that our days of labour must go before our day of rest.

Verse 4
For the clearer understanding of these words, we must know, that there is a three-fold rest spoken of in scripture, all which are called His, that is, God's rest, being all of his appointing and providing: namely, 

1. The rest of the sabbath day, in remembrance of God's resting from the work of creation.

2. The typical rest in the land of Canaan.

3. An eternal rest with God in heaven, of which the sabbath and the Israelites' rest in Canaan were a type and figure.

Now the apostle's design is, to prove that the rest which God principally intends for his people is this last rest, namely, an everlasting rest with himself in heaven; and this he evidently proves, because if that rest which they had obtained in the land of Canaan, under the conduct of Joshua, called (in Syriac) Jesus, had been all the rest which Almighty God ever intended for them, then it had been needless for David in the 95th Psalm, which was penned a long time after, even some hundreds of years, to make mention of any other rest.

But this he does, and therefore infers, that there is a third rest yet to come, which by the preaching of the gospel was now proposed to them, and that under the same promised and threatenings with the former. If Jesus, of Joshua, had given them the true spiritual and eternal rest here spoken of, in Canaan, then would not David afterward have spoken of another rest after their rest in Canaan; which seeing he has done, the apostle concludes, there must yet remain a farther rest to be enjoyed by the people of God.

From the whole note, That God has by promise given his people a full assurance of enjoying a rest upon condition of faith, and this another manner of rest than that of Canaan, which the Israelites of old did enjoy.

Verse 9
From the foregoing premises the apostle draws this conclusion, That there remaineth yet a more glorious, perfect, and complete rest, for the people of God. 

Observe here, 1. Something implied, namely, That the people of God, whilst here upon earth, have works to do, and labour incumbent upon them. Rest and labour incumbent upon them. Rest and labour are correlates, the one supposes the other; the apostle affirming, that there is rest remaining for them, strongly supposes that there is labour at present belonging to them; God's people are and industrious, working people: Christ's present call is to service and duty.

Observe, 2. That God has already given his people a foretaste of, and some entrance into, rest, during this present state of work and labour; the better to enable them for that, and the more to sweeten that to them. The state of sin is a state of all labour, and no rest; the state of glory is all rest, and no labour; but the state of grace is a mixed state, partly of labour, and partly of rest;; of labour in respect of ourselves, in respect of the world, against sin, under affliction and persecution; but of rest in Christ, in his love, in his favour, and grace; and thus our labour makes our rest sweet, and our rest makes our labour easy.

Observe, 3. That there is reserved and laid up in heaven for all the people of God that serve him laboriously and everlasting, rest; for its quantity it is full of rest; for its quality it is unmixed rest; rest, and nothing but rest: for its duration, it is an eternal rest; the least fear of losing or leaving it, would imbitter all the joy which the saints taste in the fruition and enjoyment of it: There remaineth, or there is laid up and reserved, a rest for the people of God.
Verse 10
Into the spiritual heavenly rest, mentioned in the foregoing verse, the believer is said to have entered, in this verse; and this is done two ways, initially, inchoatively, and imperfectly in this life; fully finally, perfectly, and completely in the next. They have now a present title and right to enter into this rest; the actual enjoyment and full possession of it is to come. 

Observe, 1. Believers have already entered initially into this rest whilst here on earth, and accordingly have ceased from their own works; that is, the works of the flesh, the service of sin; these they have discarded by repentance and mortification.

Here note, That before conversion a person is doing his own works, fulfilling his own will, and not God's; but after he ceases from all sinful works, inchoatively, though not perfectly: He that hath entered into his rest, hath ceased from his own works.
Observe, 2. That when believers have finished all their works of evangelical obedience, they shall then, and not till then, fully and finally enter into God's rest, and be forever happy in the enjoyment of it. All men desire rest, but it is not to be found on earth, but in heaven; not in the creature, but in God.

O happy they, which believing the excellency and glory of this rest, do work, wait, and wish for it, and with diligence and constancy use all holy endeavours for the attaining and securing of it.

Verse 11
As if our apostle had said, "Seeing there is such and eternal glorious rest prepared for, and promised to believers then it is the duty, and ought to be the endeavour of everyone of us to secure our title to it, and our interest in it, by a stedfast faith, and persevering obedience, lest, following the example of our forefathers in the wilderness, we fall and perish as they did." 

Learn hence, 1. That there is a rest promised to us uder the gospel, as there was to the Jews of old under the dispensation of the law.

Learn, 2. That the Jews heretofore, by sin in general, by unbelief and disobedience in particular, did fall short of the rest proposed to them, and never entered into it, but were destroyed by the just indignation of God.

Learn, 3. That in the Israelites' sin and God's displeasure, in the event of the one, and in the effects of the other, there was an example set forth, of what would be our own lot and portion if through unbelief we fall short of the rest which the gospel proposed to us: Let us labour to enter into that rest, lest any man fall after the same example of unbelief. It is our duty to improve examples, lest we be made examples of divine displeasure.

Learn, 4. That we cannot rationally have tha least expectation of escaping vengeance under the guilt of those sins, which others, in like manner, being guilty of, having not escaped; for with God there is no respect of persons. Did the Israelites miss of the earthly Canaan? So shall we of the heavenly, through unbelief.

Verse 12
As if the apostle had said, "Take heed especially of unbelief: for the word of God, or doctrine of the gospel will quickly find you out, if you be guilty of it." 

There is a piercing power in the word of God, through the energy and efficacious operation of the Godly Spirit; it is here compared to a sword, because it does divide things most nearly united, and discover things most inward and secret, or rather God by the word doth this; he by the word pierces, even to the dividing asunder of the soul and spirit; that is, the actings of the understanding, and the motions of the will and affections it cuts asunder the most resolute and compacted purposes of the will: yea, it pierces to the marrow, that is, the most secret and close contrivances of the soul, the thoughts and intents ot the heart.

O mighty power of the word; and of God in and by the word, to convey strength to the weak, wisdom to the simple, comfort to the sorrowful, light to the blind, and life to the dead; it brings souls out of the captivity of sin into the blessed liberty of faith in Christ.

Verse 13
There is not any one place of scripture, I think, which more fully informs us of the perfect and exact knowledge of Almighty God, as to all persons and things, than this before us. 

Observe, 1. The object, all and everything, our persons, our actions, the manner of our actions, the design and end of our actions: he knows what we have been and done, and what we will be and do.

Observe, 2. The full manifestation and clear representation of all persons and things unto God.

1. All things are here said to be naked, unclothed, their dress and paint taken off: These words are and allusion to bodies, which being stripped and unclothed, all see what they are; there may be many deformities, blemishes, yea, ulcers, upon a body undiscerned, while it is clothed and covered; but when naked, every scar appears, and nothing is hid; all things are naked in his sight; that is, he as plainly discerns what they are, as we discern what a body is that stands naked before us. The knowledge which God has of persons and things, is a clear and distinct knowledge.

2. All things are here said to be open as well as naked, unto God; a metaphor taken, says St. Chrysostom, from the sacrificed beasts, which being excoriated, their skins plucked off, they were cut down from the neck to the rump, so that all the inwards of the best lay bare, and every part might be clearly seen; it is one thing to see a sheep alive, with its skin and fleece on, and another thing to see it naked and flayed; but a farther thing to see it opened and emboweled, with all its intestines and inwards exposed to the eye.

Others think there is in the original word an allusion to anatomists, who open and dissect human bodies, the heart, the liver, the lungs, the bowels, all exactly appear whether sound or decayed: Such a kind of anatomy doth God make upon man's heart; his piercing eye sees and discerns what is flesh, and what is spirit in us, what is faith, what is fancy, what is grace in reality, and what in appearance only.

Doubtless the phrase doth signify a most intimate, full, and thorough knowledge of all persons, and all things, which is found in that God with whom we have to do, and to whom we must give and account for all that we have done.

Verse 14
Our apostle comes now to assert the priesthood of Christ, and to set forth the dignity and excellency of his office; from whence he encourages the believing Hebrews to perseverence and stedfastness in the profession of their faith in him. 

Here note, 1. The eminency of the person, Jesus the Son of God; not by supernatural conception only, but by eternal generation also; this is the eminancy of that person who is superior to men and angels.

Note, 2. The excellency of his office, a priest, and high priest, a great high priest: not barely equal with Aaron, but superior to him, and infinitely above him, the universal supreme pontiff of heaven and earth, in comparison of whom all other priests, even the highest of them, were but shadows.

Note, 3. His relation to us, We have him; that is, special interest in him, making profession of obedience to him; and he is passed into the heavens, to open heaven to us, and to make intercession with the Father for us. This entrance of Christ's into heaven, was shadowed forth by the high priest's entrance into the holy of holies here on earth.

Note, 4. Our obligation to him, Let us hold fast our profession; that is, the profession of our faith in him, without wavering, with constancy and perseverance.

Learn hence, 1. That great oppostion, ever has been and always will be made unto the stedfastness of believers in their holy profession. The apostle's exhortation plainly supposes opposition.

Learn, 2. That it is our duty, in the midst of all opposition, to hold fast our holy profession, without either apostatizing in the whole, or declining in parts of it. The glory of God is in the highest manner concerned in it, and assured destruction attends the omission of it, and that in a peculiar, terrible, and dreadful manner, Hebrews 10:29.

Learn, 3. That believers have great encouragement unto, and assistance in the stedfastness and constancy of their holy profession, by and from the priesthood of Jesus Christ: for as he is our High Priest, he knows our temptations, pities us under them, affords us actual help and relief against them, he interceding with the Father, that our faith may not fail, and that we may be kept the almighty power of God, through faith unto salvation.

Learn, 4. That Jesus Christ, our great High Priest, was the Son of God; and the necessity of his being so, did thus appear;

1. Before the entrance of sin there was no need of the office of priesthood between God and man: For every one was then in his own name to go to God with his worship, which would have been accepted according to the law of creation.

2. Sin being entered into the world, there was no more worship to be performed immediately unto God; two cannot walk or converse together, except they be agreed.

3. That the worship of God might be again restored in and to the world, it was indispensibly necessary that some one should interpose between sinners and the holy God; for should sinners approach him immediately in their own names he would be unto them a consuming fire.

4. No creature could undertake the office of being a priest for the church of God, which now consisteth all of sinners: neither the nature of the office, which was to interpose between God and sinners, nor the quality of the work, which is to make atonement for sin, would admit of it.

5. Jesus Christ therefore undertaking to be a Priest for sinners, it was necessary, he should be what he was, the very Son of God: which denotes he divine person and nature, and that our great High Priest was essentially and truly God: Seeing we have a great High Priest, even Jesus the Son of God let us hold fast our profession,
Verse 15
These words contain a farther description of Christ our great High Priest, by his merciful disposition towards his people; he is said to be touched; that is, sensibly affected with the infirmities, that is, the miseries, sufferings, and calamities, which the human nature is exercised with, and exposed to. 

Our Lord Jesus Christ, now in heaven, doth exercise a tender and compassionate spirit towards his suffering children and servants here on earth: he has an experimental knowledge of what his people suffer, either from God, or from man, for God's sake, as one that is interested in them, as one concerned for them, as one related to them, yea, as being one with them.

This sympathy of Christ with, and towards his suffering people, is a tender sympathy, an extensive sympathy, it reaches all our infirmities, a proportionable sympathy, answerable to every occasion, a perpetual sumpathy; as long as he continues High Priest, and we remain subject to infirmities, so long will he be touched with the feeling of them.

Observe farther, The assigned reason why our great High Priest is so sensibly affected with our suffering condition: namely, because he was in all points tempted like as we are, sin excepted. Christ, by assuming our nature, became humbly affectionate, and by suffering our infirmities, became experimentally compassionate.

Here note, That tempatations may be without sin; it is not our sin to be tempted, but to comply with the temptation.

2. That Christ was tempted, yea, in all points tempted like unto us: His temptations were in all points like ours; he was tempted to sin, yet without sin.

There is a two-fold temptation to sin, inward and outward;

inwardly Christ was not tempted to sin,

outwardly he was, and with greatest vehemency assaulted both by men and devils to the worst of sins that ever man was; but he always resisted, and always overcame.

Oh, what a consolation is this unto us under all our temptations, that Christ was in all things tempted like unto us, but without sin!

Verse 16
These words are an inference drawn from the apostle's foregoing discourse, "Seeing we have such an High Priest as is before described, let us come with boldness, with freedom and liberty to the throne of grace, &c." 

Note here, 1. There is a throne of grace which believers may come unto; God has a throne of justice, and a throne of grace: If he look upon man according to the law of works, he must needs sit upon the throne of justice as a severe Lord, and strict Judge, to condemn us; but being propitiated and atoned by the blood of Christ, his throne is a throne of grace and mercy, from which he represents himself to us as a God in Christ, as a God of forgivenes, as a God in covenent, and as a God that will have communion with us.

Note, 2. That believers may come boldly, and with confidence to this throne of grace; they have liberty to do it, they have authority to do it, and may have confidence and assurance of audience in the doing of it.

Note, 3. That all help succour, and spiritual assistance in every time of need, is found with God, and proceeds from mere mercy and grace in God, That we may obtain mercy, and find grace to help in time of need.
Note, 4. That the way to obtain mercy, and find grace to help in every time of need is by a due application of our souls for it to the throne of grace; Let us come boldly to the throne of grace, that we may find help in time of need.
05 Chapter 5 

Verse 1
Observe here, The apostle describes an high priest serveral ways. 

1. By his original, He is taken from amongst men: that is, of the same nature with themselves, otherwise, he had not been capable of those compassionate impressions which are required to the due discharge of his office. This Christ's participation of our nature was necessary to the discharge of his office as High Priest, and a manifest evidence that he will be tender and compassionate towards, then whose nature he sustains and bears.

2. He is described by the general nature of his office, he is ordained for men in things pertaining to God; that is, he was to act and negotiate, for the good of sinful men, in things wherein they have to do more immediately with Almighty God; particularly to offer gifts, oblations, and sacrifices for their sins.

Where note, That it was the entrance of sin that made the office of the priesthood necessary: Had it not been for sin, everyone might have gone to God in his own person, but now God will not be immediately treated with by any, but through the interposition of a Mediator; and he having first made an atonement for sin.

3. The high priest is here described by the exercise of his office, and the special discharge of his duty, which is to offer both gifts and sacrifices for sins, that is, to give satisfaction and make atonement for sins.

Here note, That the light of nature dictates to us, that something ought to be offered unto God, in acknowledgement of his supreme dominion; and because men are guilty of sin, and God essentially just, sacrifices must be offered, and a priest ordained to offer those sacrifices for the averting of his wrath and procuring of his favour: But by what sacrifices God will be atoned, and by whom, and in what manner they must be offered, not the law of nature, but the light of Scripture, divine revelation, must teach us: Every high priest taken from among men, is ordained for men; that is, instituted and appointed of God, for the service of men in things pertaining to God.

Verse 2
Our apostle proceeds in giving the character of the high priest which God required under the law; he must have compassion for men, for sinful men, being compassed with sinful infirmities himself. 

Observe here, 1. A great and necessary qualification of endowment of an high priest he was, and is one able to have compassion; that is, able with all meekness and gentleness, with all patience and forbearance, to bear the infirmities, sins, and provocations of men, even as a nurse bears with the weakness and frowardness of a poor infant.

Observe, 2. The peculiar object of his compassionate care and regard; namely those of his compassionate care and regard; namely, those that are ignorant, and do wander out of the way; in these two words does the apostle comprise all sorts of sinners whatsoever, with all sorts and kinds of sin.

Observe, 3. A special reason rendered why the high priest was thus compassionate, because he himself is compassed with infirmities; his own condition will mind him of his duty in this matter, being beset on every hand with infirmities of his own.

Learn hence, 1. That it is a mighty privilege to us, that our Lord Jesus Christ, our Great High Priest, was encompassed with the sinless infirmities of our nature.

2. That no sort of sinners are excluded from an interest in the care and love of our compassionate High Priest; such as are ignorant, and such as are out of the way, he has compassion upon both; none are excluded, but those who by unbelief do exclude themselves, and cause the blood of the reconciling sacrifices to cry against them.

Verse 3
That is, by reason of which infirmities he ought, both by God's command, and also from the reason and nature of the thing, as for the people, so also for himself, to offer sacrifices for sins. 

Note here, That this is a description of the high priest under the law, not of our Lord Jesus Christ our Great High Priest under the gospel, because Christ had actually no sin of his own to offer for, being holy, harmless, and undefiled, separate from sinners. This expression therefore of offering for his own sins, belongs to the weakness and imperfection of the legal high priest.

Learn hence, That it was a part of the darkness and bondage of the church under the Old Testament, that their high priests had need to offer sacrifices for themselves, and their own sins. This they did in the vies of the people. They first took care to offer for their own sins, and then for the sins of others; whosoever dealeth with God about the sins of others, ought to look well, in the first place, unto his own: it is a great evidence of hypocrisy for men to be severe towards the sins of others, and careless about their own sins.

Learn, 2. That such was the absolute holiness and spotless innocency of the Lord Jesus Christ our Great High Priest, that what he offered was not for himself, but for his people. Atonement for sinners was made by him who had no sin of his own to atone for.

Verse 4
The foregoing verses declare the personal qualifications of the High Priest; here we have his call and commission to theis office and function: The former made him meet for it, the latter gave him right unto it. No man taketh this honour that is, the honour of priesthood to himself, but only he that is called of God, as was Aaron, and his posterity. 

Note here, 1. That it is and act of sovereignty in God, to call whom he pleases to his work and service.

2. That as it is an act of sovereignty in God, so is it a special dignity and honour to us to be duly called to, as well as qualified for his work and service.

Learn, 3. That the highest excellency, and utmost necessity of any work or service to be here done for God, will, by no means, warrant our undertaking of it, and engaging in it, without a lawful call unto it.

Learn, 4. That the more excellent any work of God is, the more express ought to be our calling to it. No man taketh this honour upon him, but he that is called of God: It were well if our lay preachers considered this.

Observe next, How the apostle applies all this to Christ: So also Christ our great High Priest, glorified not himself to be made an High Priest, uncalled, but he dignified him who said unto him, Thou art my Son; and thou art a Priest forever; without succession, after the order, similitude, and manner of Melchizedek.

Learn hence, That the office of the high priesthood over the church of God, was an honour and glory to Jesus Christ; it was so to his human nature, even as it was united to his divine nature. Christ glorified not himself to be made an High Priest, implying that it was a glory and honour, though not assumed, but conferred: and that as Aaron was called of God, so was Christ, but in a more excellent and glorious manner.

By this we understand the intolerable pride, and bold presumption for many in these times, who take upon them to officiate in matters of religion, though neither qualified for, nor called to this work: if ever any man or angel, then surely Christ might have taken this honour to himself, yet he did not uncalled. Verily, this will be the eternal condemnation of all such usurpers, who, without any commission from God or man, undertake what they do not understand.

Verse 7
Observe here, 1. A special act of Christ's priesthood or priestly office. He offered up. 

2. The subject-matter of his offering, supplications and prayers.
3. The intense manner of his offering, with strong cries and tears.
4. The person to whom he offered unto god, who was able to save him from death.
5. The time of his offering in the days of his flesh; that is, in the time of this mortal life, when clothed with our frail nature.

6. The issue and success of all this, he was heard in that he feared.
Learn hence, 1. That the holy Jesus did not only take upon him our human nature, but the infirmities of our nature also. Christ had in this world a time of infirmities as well as ourselves.. True, his infirmities were sinless, but sorrowful and grievous, which exposed him to all sorts of temptations and sufferings.

Learn, 2. That the Lord Jesus Christ, our great High Priest, offered up most ardent prayers and supplications to Almighty God, in the days of his flesh, upon its own and our behalf. The text mentions prayers and supplications, with strong cries.
Learn, 3. That Christ shed tears as well as blood for a lost world: He offered up strong cries and tears: by this he showed the truth of his humanity, and that he did not accept only the human nature, but did also assume human affections.

Learn, 4. That Christ's prayers were always heard, either in kind or in equivalency: He was not specifically heard as to the passing of the cup from him, when he prayed in the garden; but he was equivalently heard as to the support of his spirit, and as to supplies of strength, to enable him to drink the bitter cup with silence and submission; he was heard in that he feared, by being delivered, not from death, but out of death, as his followers must expect to be delivered.

Verse 8
Observe here, 1. Christ's eminent dignity; he was a Son, that is, the Son of God, and God himself; the word was God, John 1:1. And as the word was made flesh, so he was mearer to God than any other person; he was a Son a sinless son, yet a suffering Son; and he learned obedience, by the things which he suffered. 

Observe, 2. As Christ's eminent dignity, so his exemplary obedience; he learned obedience; not by personal speculation, but by real experience; he experimentally understood what obedience was.

Note here, That there are two ways of learning obedience.

1. By the comprehension of the mind. 2. By the experience of sense.

Christ as God was perfect in knowledge, nothing could be added to him, but when he became man, then he came to understand and learn by sufferings, which was a new method and way of knowing. And the obedience which Christ learned, was free and voluntary, universal and complete, sincere and pure, persevering and constant. Christ learned this lesson of obedience, not barely to know it, but to do it; to learn to obey, is to obey by the things which he suffered; he did perfectly learn, and experimentally understand, what obedience was.

Blessed Jesus! As didst thou, so may we learn practical obedience by the things which we suffer.

Verse 9
Observe here, 1. A choice and singular blessing and benefit spoken of, and that is, eternal salvation; which implies not only deliverance from hell, and redemption from eternal misery, but the obtaining of eternal life had happiness. 

Observe, 2. The author of this great blessing and benefit to mankind, namely, Jesus Christ our great High Priest, who, by making atonement for us, and reconciling us to God, is said to be the author of eternal salvation to mankind.

Observe, 3. The way and means whereby he became the author of our salvation, and that was by being mad perfect; the original word is an allusion to one that runs in a race, where he that wins receives the crown. Thus Christ having finished his course of sufferings, and received the reward of them, by being raised from the dead, and exalted to the right hand of God, he is said to be made perfect.
Observe, 4. The qualification of the persons who are made partakers of this great benefit, or the condition upon which it is offered and tendered, and that is obedience, He became the author of eternal salvation to them that obey him.
Question, 1. How does Christ become the author of eternal salvation?
Answer, As a rule and pattern, as a prince and propitiation, and as an advocate and patron: By the purity of his doctrine, as a rule: by the piety of his example, as a pattern; by the merit of his obedience and sufferings, as a propitiation: and by his prevailing intercession, as our Advocate now in heaven.

Where note, That the virtue of his intercession in heaven is founded on his satisfaction here on earth, in shedding of his blood for us.

Question, 2. What obedience does the gospel require as a condition, and is pleased to accept as a qualificaton, in those who hope for eternal salvation?

Answer, Negatively, Not a bare external profession of obedience, though accompanied with prophesying and working miracles, but an hearty and universal conforming to the precepts of the gospel in sincerity and uprightness; allowing our selves in the neglect of no known duty, nor in the practice of any known sin.

Question, 3. But is fallen man under a possibility now of performing this obedience?

Answer, We are no more sufficient of ourselves, and by any power of our own, to perform the conditions of the gospel, than we are able to answer the demands of the law.

But the face of God is offered to us, and stands ready to assist us to perform the condition which the gospel requires.

Consequently, what the grace of God stands ready to enable us to do, if we be not wanting to ourselves, that may properly be said to be possible to us, and in some sense in our power to perform.

Question, 4. But is not making our obedience the condition of our salvaton prejudicial to the freeness of God's grace, and the law of faith?

Answer, In no wise; seeing it is acknowledged, that faith is the root of all true holiness and evangelical obedience; that we stand continually in need of assistance of God's grace, to enable us to perform that obedience which the gospel requires, and is pleased to accept; and that God confers eternal life upon us, not for the merit of our obedience, but only for the sake of Christ.

The sum of all is this, That it is indispensibly necessary for a man to be a good man, that he may get to heaven; and that it is the greatest presumption in the world for any man to hope to attain salvation without obedience, and an holy life. For though our obedience cannot merit heaven; yet it does qualify and fit us for heaven; though it doth not make us worthy, yet doth it make us meet to be partakers of the inheritance of the saints in light. And whosoever finds fault with this doctrine, finds fault with the gospel itself.

Verse 10
These words may be looked upon as an evidence and testimony, that the Lord Jesus Christ was, and is the author of eternal salvation to all them that obey him, because he is a Priest after the order of Melchizedek; that is, because his priesthood is eternal. 

Note here, 1. That God was pleased to put a signal honour upon the person and office of Melchizedek, that in him there should be an early and excellent representation made of the person and priesthood of Jesus Christ. Melchizedek was an illustrious type of Christ ; he was the first personal type of Christ that ever was in the world; after him there were many others, and he was the only type of the person of Christ that ever was in the World. Others were types of Christ in the execution of his office, but none but Melchizedek were ever type of his person for being introduced without father, without mother, without beginning of days, nor end of life, he was made like to the Son of God, of whom it is said, Who can declare his generation? And farther, Melchizedek was a type of Christ in those two great offices of a King and a Priest, which none but he ever was.

Note, 2. That the priesthood of Christ was not after the order of Aaron, which was to expire, and not to last long, but after the order of Melchizedek, which was to continue and last forever: Thou art a Priest forever after the order of Melchizedek. The priesthood of Christ is an eternal priesthood, He never liveth to make intercession for us.
Verse 11
That is, of which priesthood of Christ, as compared with Melchizedek, we have much to say, which is not easy to make intelligible by words, to those that are ignorant and dull of understanding. 

Learn hence, 1. That all Scripture truths are not equally easy to be understood, but require a peculiar diligence in our attendance upon them, that they may be understood.

Learn, 2. That it is the incapacity of hearers, through dullness and slothfulness, and want of preparatory knowledge, which makes Scripture teaching no more and no better understood. All our miscarriages under the Word, are to be resolved into our own sloth, negligence, and depraved affections; We have many things to say, but ye are dull of hearing.
Verse 12
As if the apostle had said, "When, for the time that you have professed the Christian faith, you ought to have been able to be teachers of it to others, you had need yourselves to be instructed in the first rudiments of the Christian religion, and are become such as have need of milk, the food of babes, and not of strong meat, the food of men." 

Learn hence, 1. That the time when, and how long we enjoy the dispensation of the gospel, is a circumstance which must, in particular, be accounted for; whereas for the time, all have time, but all have not time alike. The day of the gospel is not of the same light to all nations, churches, and persons.

Learn, 2. That it is reasonably expected by God that persons should thrive and grow in knowledge and holiness, proportionably to their time and means; and not doing so, is charged upon them as a great aggravation of their guilt: For the time ye ought to have been teachers; that is, of ability sufficent for the teaching of others. They had not learned of their teachers, when the apostle had reason to hope they had been able to teach their learners. Many, after long teaching, are ignorant, and ought to be taught again the same things which they long ago heard.

Learn, 3. That the holy Scriptures are to be looked upon, consulted with, and submitted to, as the oracles of God; they are sometimes called the living, sometimes the lively oracles of God; because they are the oracles of the living God, and also life-giving oracles to them that obey them.

Learn, 4. That there are, in the Scripture, truths suitable to the spiritual instruction and edification of all sorts of persons; there is in it both milk and strong meat, plain doctrines, and first principles necessary for all, and truths of a deeper search that are profitable to some. "In the Scripture, said one, there are shallows and there are depths; fords where the lambs may wade, and depths where the elephants may swim."

Verse 13
Our apostle here speaks of the difference of doctrines under the metaphor of meats: From whence we may gather, 

1. That the Word of God, in the dispensation of it, is food provided for the souls of men.

2. That the Word, as food, will not profit the soul until it be eaten, and digested: It is not food prepared, but food received, that nourishes. When manna was gathered and eaten, it nourished the Israelites: But when gathered and laid by, it putrified and bred worms.

Lord! What pains do some take to gather manna, to hear the Word, but alas! it lies by them, and is of no use.

Learn, 3. That as the gospel is the word of righteousness, so God requires and expects that all those who live under the dispensation of the gospel should be skillful in the word of righteousness. The gospel is a word of righteousness; it is so declaratively, as the severity of God against sin is hereby more fully revealed, and as the righteousness which God requireth, approveth, and accepteth for our justification, is therein declared; and the righteousness which God requireth in us, and expecteth from us, is hereby discovered also; and as it is the great instrument of working holiness in us, and making us inherently righteous, so it is the word of righteousness efficiently as well as declaratively; our justification is wrought in us thereby, John 17:17.

Learn, 4. That the spiritual senses of believers, well exercised in the word of righteousness, are the best and most undeceiving helps in judging of what is good or evil, what is true or false, that is proposed to them: Such, by reason of use, have their senses exercised to discern both good and evil.
06 Chapter 6 

Verse 1
In these words of the apostle, he seems to allude to the building of an house: as in that we first lay a good and sure foundation, but do not rest there, but proceed in raising up the fabric; in like manner, it is neither satisfactory nor sufficient to advance no further in the Christian religion, than the knowledge of the first principles of it; but endeavours must be used to attain a more perfect degree and measure of knowledge in the mysteries of the gospel. Leaving the principles of the doctrine of Christ, he means not leaving them by going beyond them and advancing further and higher in the knowledge of Christianity. 

Learn hence, 1. That in Christianity, and other sciences, there are certain rudiments and fundamental principles, which must and ought to be carefully taught.

2. That it is a necessary and useful practice, in the church of God, to teach the doctrine of Christianity, in the first principles of it, plainly and summarily to young beginners.

Learn, 3. That when the ministers of the gospel have laid a good foundation of Scripture knowledge in the understanding of their hearers, they must excite them by all pressing considerations to make a further progress in their knowledge, and leaving the doctrine of the beginning of Christ, go on unto perfection.
Verse 2
Still our apostle pursues his metaphor, in comparing Christianity to a building, and the first rudiments of principles of the Christian religion to a foundation which supports the superstructure. Next he summarily declares what these fundamental doctrines, and first principles of the Christian religion are, namely, these six. 

1. Repentance, or a turning from all singul works, called dead works, because they end in death; dead, because deadly; they proceed from death spiritual, and end in death eternal.

2. Faith towards God, or faith in God; that is, in the whole Trinity, Father, Son, and Holy Ghost. Particularly, faith in the first original promise of God, to send Christ into the world to save us from our sins, and granting remission of sins by him.

Here not, How closely repentance and faith are united and knit together; where the one is, there is the other; and where either is not, there is neither. He repenteth not, who hath not faith towards God, who repenteh not.

3. The doctrine of baptisms: that is, of both the Christian sacraments, as also of the covenant of grace, of which the sacraments are seals. Persons admitted into the church by baptism, ought to be well instrusted, as soon as capable of it, in the nature, use, and end of the sacraments; acquainting them not only with the nature of the outward sign, but with the necessity of the inward grace.

4. The doctrine of laying on of hands, to confirm the baptized persons in the faith, and to oblige and enable them to keep the covenant they entered into with God, when they were baptized; which was done before their admission to the Lord's table.

Imposition, or laying on of hands, was on ancient and veverable rite, used in the primitive church upon several occasions; particularly, in ordination, in absolution of penitents, in healing the sick, in conferring the gifts of the Holy Ghost, Acts 8:17.

And lastly, in confirmation, when baptized persons were brought before the church to acknowledge, confirm, and renew their baptismal covenant with God; and to receive the benefit of public prayer and episcopal benediction, in order to the further endowments of grace to perform their vows, adorn their profession, and be admitted to the Lord's table, as complete members of the visible church of Christ.

5. The ressurection of the dead, a doctrine denied by the Sadducees, derided by the Athenian phiposophers, and perverted by heretics; but is a fundamental principle of the gospel; the faith whereof is indispensibly necessary unto our consolation, and has a peculiar influence upon our obedience. This is the animating principle of gospel-obedience, because we are assured that our services shall not only be remembered, but rewarded also.

6. The eternal judgement, which wiil doom men to everlasting rewards and punishments in a future state. The ministers of the gospel ought to dwell much upon this fundamental principle of religion, to represent the dread and terror of that eternal day to all men, to the intent they may be excited and stirred up to take effectual care that they fall not under the vengeance of that fatal day.

These six principles being laid down by the apostle, he tells them his resolution, to endeavour the carrying of them on to a more perfect degree and measure of knowledge in the mysteries of the gospel; in order to their becoming skillful in the word of righteousness; "Leaving the principles of the doctrine of Christ, let us go on unto perfection; which we will do, if God permit."

Verse 4
By the enlightened here, understand those that were baptized and embraced Christianity: The ancients called baptism illumination, and baptized persons the enlightened; because of that divine illumination which was conveyed to the minds of men by the knowledge of Christianity. 

By tasting the heavenly gift, and being made partakers of the Holy Ghost, understand such as had not only heard of the extraordinary gifts of the Holy Ghost, but had some experience of them themselves; as also of the spiritual benefits conferred upon them in baptism, by the Holy Spirit. By tasting the good word of God understand some relish of the truth and goodness of the gospel, some pleasure in entertaining it, by reason of the gracious promises of eternal life and happiness contained in it.

The gospel that proclaimed remission of sins, was a good word; this good word they saw confirmed by miracles, tongues, and prophecy, and so could not but be convinced of the truth of it, which is here called a tasting it; who have tasted the good word of God; it follows, and the powers of the world to come; that is, the power of the gospel-age; for the "world to come," in the language of the prophets, doth signify the times of the Messiah: And thus, the powers of the world to come, are the miraculous powers of the Holy Ghost bestowed upon men, in order to the propagation of the gospel; such were the gifts of healing, casting out devils, woking miracles. Others, by tasting the powers of the world to come, understand some apprehensions of the resurrection and furture judgement, with affections suitable thereunto.

Now concerning these, says our apostle, if they fall away; that is, if they shall, after all this apostatize from this profession, out of love to this present world, or from fear of persecution and sufferings, if they shall relapse either to Heathenism or Judaism, it is impossible to renew them again to repentance; that is, it is a thing very difficult, hardly to be hoped for, that such willful apostates should be restored again by repentance: seeing they crucify to themselves the Son of God afresh, and put him to an open shame; that is, they virtually, and in effect crucify him over again, and as much as in them lies; for, by denying and renouncing of him, they declare him to be an imposter, and consequently worthy of death.

So that the plain sense of the words seem to be this: "If those that are baptized, and have received the doctrine of the gospel, and are endowed with the gifts of the Holy Ghost, shall yet, after this, apostatize from Christianity, it is very difficult, and next to an impossibility, to recover such again by repentance; seeing they are guilty of as great a crime, as if, in their own persons, they had put to death, and ignominiously used the Son of God."

Here note, That it is not a partial apostasy from the Christian religion, by any particular vicious practice, but a total apostasy from Christianity, and more especially to the Heathen idolatry, which is here intended.

From the whole learn, 1. That they which have been enlightened, awakened, and made partakers of the gifts and graces of the Holy Spirit in some measure, and tasted the sweetness of the word and ways of God in some degree, may yet fall away.

2. That if such do fall away, it is very difficult, though not altogether impossible, to renew them again to repentence: and that for these reasons;

1. Because of the greatness and heinous nature of the sin, it being a downright apostasy from God, against the clearest light and knowledge, and fullest conviction of a man's mind; and the highest affront to the Son of God, who revealed the Christian religion to the world, and sealed it with his blood.

2. Because those who are guilty of this sin, do renounce and cast off the means of their recovery, and therefore it becomes extremely difficult to renew them again to repentance: they reject Christ and his holy gospel, and refuse the only remedy appointed for their recovery.

3. Because it is so high a provocation to God, to withdraw his grace and Holy Spirit from such persons, by the power and efficacy whereof they should be brought to repentance: God justly leaving those who so unworthily leave him.

Lord! how fearful and fatal a condition is it, to begin in the spirit, and end in the flesh; to decay in religion, and apostatize from grace; to have had some work of the Spirit and word upon our hearts, so as to have light and love, some taste and savour of religion, some desires after, and hopes of heaven; and, after all, to cool and give over, to revolt and backslide, and have our latter end worse than our beginning?

Verse 7
The design and scope of our apostle in these words is threefold. 

1. To set forth the excellency and necessity of the gospel, dispensed to us in the the ministry of the word; he compares it to rain, which doth soften, refresh, and fructify the earth.

2. He discovers the different effect which the word of God, of the doctrine of th gospel, has upon different persons that sit under the preaching and dispensation of it; the sincere Christian becomes fruitful under the dews and showers of divine grace, and receives a blessing; but the barren and fruitless professor is like an howling wilderness, of dry desert, which, after innumerable refreshing showers, brings forth nothing but briars and thorns.

3. He declaes the different state and condition of such persons. A people that answers God's care and cost, is like a field that drinks in the rain, bringeth forth herbs, and receives a blessing. But such a people, as, after all the refreshing showers from heaven, and after all the culture and labour of God's husbandmen on earth, shall remain bushes and briars, barren and unfruitful under all, or worse than such; they are nigh unto cursing and their end is to be burned. Blessing attends the one, burning awaits the other.

Note, 1. That what the rain is to the earth, that is the word of God and the doctrine of the gospel to the souls of men. Is the rain of heavenly extraction? So is the word of God. Does the rain fall by divine direction? So does the word preached: Colossians 1:6. The word of the gospel is come unto you, and bringeth forth fruit, since the day you heard of it. In a word, as after plenty of rain there follows a great drought, and want of rain, so after a long and plentiful enjoyment of the gospel, if people do not prize and improve their mercies, God will cut them short, and deprive them of them.

Note, 2. That it is possible for a people to sit long under the ministry of the word, that spiritual rain, that celestial dew may be daily dropping and distilling down upon them, and yet that people may be bush and briar after all; barren and unfrutiful in the account of God.

Note, 3. That a people so remaining, and under such advantages, are nigh unto cursing, and their end is to be burned. Barrenness under the dispensation of the gospel, is always accompanied with and increase of sin, and of condemnation also: Those that are not, because they will not be healed and reformed by the preaching of the gospel, are righteously given up by God to extreme obstinacy, and final obduration.

Verse 9
Observe here, 1. The holy widom of our apostle, in mollifying the severity of the foregoing commination and prediction; and the good hope, and firm persuasion he had of the Hebrews' perseverance in grace unto salvation, notwithstanding all the cautions and warnings he gave them of apostasy and apostates: I am persuaded better things of you, though I thus speak. We may represent the ugly and filthy face of sin to our best friends, to the end that they may hate it, and, as occasion requires, publicity testify that confidence to themselves; We are persuaded better things of you. 

Observe, 2. The ground of this confidence declared, and that is two fold:

1. The graces of God's Spirit found operative to them; their faith in Christ, and love to all his members; it was a working faith, and laborious love that was found with them, they have administered to the saints, and do minister. Behold the nature of Christian love, it is an immortal fire, ever burning, never dying.

2. Another ground of this persuasion, was the knowledge of God's faithfulness in remembering and rewarding this their labour of love: God is not unrighteous to forget your work, and labour of love; that is, God is righteous, and will certainly remember and reward your faith, your charity, and good works; for he has promised so to do, and he is faithful that has promised.

Learn hence, 1. That faith, if it be a living faith, will be a working faith. Obedience is the fruit of faith, and we ought to look on obedience as our work.

Learn, 2. That it is the will and pleasure of God, that many of the saints and servants in this world be in such a condition, wherein they stand in need of being ministered unto.

Learn, 3. That the best evidence we can have of the sincerity of our love, is its readiness to minister to the saints in all distresses.

Learn, 4. That both the labour of our sufferings, and the labour of our services shall be remembered, and rewarded by a righteous God: God is not unrighteous to forget your work, and labour of love, in that ye have ministerd to the saints, and do minister.
Verse 11
Note here, 1. That although the apostle had a firm persuasion, that they were sincere and upright, and would hold on their way, yet he exhorts them to show the same diligence which they had done, and to persevere to the end, as they had begun. 

Learn hence, That ministerial exhortation unto duty is needful, even unto them that are sincere in the practice of it, that they may abide and continue therein: we desire that you show diligence unto the end.
Note, 2. The special duty he exhort them to, and that is, to attain a full assurance of hope. Hope is a certain and assured expectation of good things promised, accompanied with love, and a longing desire to enjoy them. A full assurance of hope, is such a fixed, constant, and prevailing persuasion, concerning the good things promised, and our certain enjoyment of them, as will support us under, and carry us through all the difficulties and troubles that we conflict with.

Learn hence, That a good man may, in this life, arrive at an assurance of faith and hope, as touching the goodness of his condition in the life to come. The original word signifies a full gale of hope, a metaphor taken from sailors, who enter the harbour with a full gale of wind, both with facility and safety. The Christians soul is a ship sailing in a tempetuous sea: Faith represents the pilot, love the sail, hope the wind that must fill the sail: be the pilot ever so confident, the sail spread to the utmost, yet without a gale of wind the ship lies becalmed, moves not towards the harbour. A Christian on earth without hope, is as a ship at sea without wind.

Note, 3. The special means directed to, in order to the attaining of this full assurance of hop, and that is, to show diligence, the same diligence, and that to the end.

Learn thence, That Christians ought by no means to wax secure, but to use all their hope to a full assurance; We desire that every one of you do show the same diligence, to the full assurance of hope to the end.
Verse 12
Our apostle, having exhorted the Hebrews to great diligence in good works in the former verse, in this verse endeavours to excite and provoke them to it by the examples of deceased saints, who are now reaping the reward of their former pains, and inheriting the promises. 

Here note, 1. A cautionary direction given, that ye be not slothful, either timorous and faint-hearted, or remiss and negligent. God having engaged so firmly on his part, to let nothing he wanting which is requisite to enable us to persevere; if we miss of the promise, that is, of heaven, the good promise, we must thank our own sloth for it.

Note, 2. The great duty exhorted to, and that is, to be followers of the saints: be followers of them; that is, vigorously and constantly imitate them in their graces and gracious conversations. The graces of the saints (whether living or dead) are patterns presented to our imitation.

Note, 3. The particular and special graces in the saints which we are to imitate and follow, namely, their faith and patience: their faith, that is, their firm trust in God, and belief of his promises, relying on his word under all trials: and their patience, that is, their perseverance in well doing, and patient expectation under all delays, and constant adherence to him under all difficulties.

Learn hence, 1. That heaven is not ours by purchase, but by promise.

2. That heaven is a promised inheritance, which saints, by faith and patience, have possessed.

3. That by being followers of them in their faith and patience, he may also come with them to inherit the promises.

Verse 13
The apostle having told us in general, that the saints by faith and patience do inherit the promises; instances here paticularly in Abraham, unto whom God made a promise of multiplying his seed greatly to him, and confirmed that promise by and oath; but Abraham waited long by faith and patience for the complete fulfilling of the promise; and so must we. God delights to be trusted by his people upon his word and oath; and when they do not live to see the promise of God fulfilled, they glorify him exceedingly, by dying in the faith and firm belief, that it shall be fulfilled in God's own appointed time. 

Note here, The wonderful condescension of God towards the infirmity of men, he swears, he swears by himself, he pawns and pledges his Godhead, and if he performs not what he promises and swears, is willing to forfeit it. O felices nos! quorum causa Deus jurat! O miserrimi! si nec juranti credamus. "O happy man! For whose sake God condescends to swear. O miserable man! If we doubt of God's promise confirmed by his oath, in which he has laid down his Godhead as a stake and pawn, never to take it up again, if he fails in the least jot in the punctual performance of it."

Verse 16
These words contain a reason, why God, in gracious condescension to man's infirmity, is pleased to confirm his promise with an oath; it is to determine a controversy, and put an end to a strife depending between God and the falled creatures: And this is the general reason for an oath amongst men, it is to put hounds and limits to the contentions and contradictions of men; to make and end of all strife between them, which otherwise would be perpetuated, and to bring them to a mutual acquiscency; An oath for confirmation is as end of all strife. 

Learn hence, 1. That there is, as we are in a state of nature, a strife and difference between God and us.

2. That the promises of the gospel are gracious proposals of the only way and means for the ending of that strife.

3. That the oath of God interposed for the confirmation of these promises, is every way sufficient on God's part, to put a period to this strife, and to establish a firm peace with us through the blood of Christ. Men verily swear by the greater, and an oath for confirmation is an end of strife.
Verse 17
Here the apostle acquaints us with the design of God in confirming his promise, namely, to manifest the immutability of his counsel to us; that is, his decree and purpose for our salvation; to the intent, that by his word and oath we might have strong consolation. So unspeakable is the weakness of our faith, that we stand in need of the utmost condescension of God for its confirmation. 

Note here, That God has made many promises for the confirmation of his people's faith. God's oath is a surety for his promises; and that God's end, both in his promise and his oath is to give his people the highest assurance, and strongest consolation.

Question, why are we so hard to believe God upon his single word; yea, can scarce trust him upon his oath?

Answer, Because of our guilt; no, guilt is always full of fear, and fear full of suspicion and distrust; and because the way of reconciliation is so rare and wonderful, that we can scarce conceive it, much less believe it; also the privileges of the gospel are so glorious, that they exceed our belief: and because we ourselves are so false and fickle, both with God and one another, that promises, vows, and oaths, are all little enough to hold us. Now we are apt to measure God by ourselves therefore he gives us his oath.

Inference, 1. How ought we to bind ourselves to God by oath, seeing he condescends thus to bind himself to us?

2. How unreasonable is it for the believers to distrust God upon his oath? This is not only to accuse God of a lie, but to impeach him of perjury.

3. How absurd is it for the impenitent sinner not to tremble at the threatenings of God, which are confirmed by an oath, as well as his promises? "I have sworn in my wrath they shall not enter into my rest."

--"Who have fled for refuge, to lay hold upon the hope before us:"

In these words there is an allusion to the cities of refuge spoken of under the law: God appointed six of them for those to fly unto, who were guilty of casual homicide, or killing a man by chance, that so they might avoid the fury of the avenger of blood. Now these cities of refuge were an illustrious type of Christ.

Note here, 1. Christ is the believer's city of refuge, the only sanctuary for distressed souls.

2. That believers do by faith fly unto him for refuge, when the guilt of sin, and the wrath of God for sin, do pursue and follow them. This flying for refuge doth imply diligence and earnestness, as in the case of life and death, yea, unwearied diligence; and it implies continuance in this refuge, when once got into it, not to stir out of it for all the world.

Lord! open the eyes, and awaken the consciences of all impenitent sinners, make them sensible that the avenger of blood is at their heels, and that their damnation slumbers not, if they do not presently fly from the wrath to come, and take sanctuary in thy Son.

Verse 19
In these words we have the nature of a Christian's hope described. 1. By a metaphorical; 2. By a typical similitude. 

1. Observe the metaphor made use of, to set forth the nature and office of hope, it is compared fo an anchor; which hope we have as an anchor of the soul. Doth the anchor hold fast the ship, and keep it steady, both in storms and tempests, and in the midst of the most tumultuous waves? In like manner, the hope of eternal glory quiets, stays, and strengthens the Christian's spirit, when tossed upon the waves of this troublesome world.

Learn hence, 1. That believers are exposed to many storms and tempests here in this world; their afflictions, persecutions, temptations, fears, &c. are compared fitly to storms, because of their fierceness and violence, and because of their tendency to ruin and destruction.

Learn, 2. That these storms would prove ruinous to the souls of believers, did not hope, the anchor of the soul, take fast hold on the promises of the gospel, which keeps the Christian firm and invincible against all opposition; which hope we have as an anchor of the soul, both sure and steadfast.
Observe, 2. Hope is described by a typical similitude, it entereth into that within the veil. The veil here alluded to, if that which parted the holy of holies from the body of the temple, a type of heaven. The heavens are as a veil to the sense and reason of man, there their sight and their thoughts are bounded, they can neither discern nor judge of any thing that is above or within that veil: But faith and hope pierceth through it; no created thing can keep them at a distance from God himself.

As the anchor stays not in the waves of the sea, but pierces through them all till it comes to the solid bottom; so the Christian's hope fixes on nothing under heaven; but pierces through all, till it entereth into that within the veil: that is, till it fixes on God as the author, on Christ as the purchaser, on the Spirit as the insurer, on the covenant as the conveyer of all grace, mercy and peace. Here hope fixes itself, to hold the soul firm and steadfast in all the storms that may befall it.

Learn hence, 1. That the hope and faith of believers are invisible unto the world; they enter within the veil, where the world's eye can never follow them.

Learn, 2. that hope firmly fixed on God in Christ, by the promise, will hold the soul steady, and keep the Christian tight, in all the storms that may befall it. It is and anchor both sure and steadfast, and which entereth into that within the veil.
Verse 20
Observe here, The person spoken of, Christ: the subject matter spoken of him, his entering into heaven; and the quality in which he entered heaven; namely, as our forerunner. 

This denotes, 1. His public capacity, that he entered heaven in our name, and to negotiate our affairs.

2. His absolute precedency, he is our forerunner, but he himself had no forerunner, none entered before him in their own names, but in his, and upon his account, through the virtue of his merits, and by the prevalency of his mediation.

Learn hence, 1. That there is a place and state of happiness above, prepared for pious souls, which Christ is already entered into, and has taken possession of: This place may be considered in its amplitude and largeness, in its stability and firmness, in its sanctity and holiness, in its pleasure and delightfulness, in its glory and blessedness, in its eternity and everlastingness: And this place is by Christ prepared for believers; namely, by his death and satisfaction, by his resurrection and ascension, by his mediation and intercession.

Learn, 2. That our Lord Jesus Christ is not only entered into heaven, but entered as oour forerunner, to take and keep possession of it in t he name and stead of all believers. To enter heaven as our forerunner, implies, that he entered in our natures, that he keeps possession of it in our names: As sure as the Head is gone before the members, so certainly shall the members follow their Head; as a forerunner supposes others to follow after; and it implies that Christ will put us into the actual possession of heaven in his own time.

Inference, 1. Is Christ gone before to heaven, then let us be willing to follow him in the way of obedience, and in the way of suffering, as well as to meet him in the end.

2. To make haste after him. Did he fly as an eagle towards heaven, and shall we creep like a snail? Is not the bosoms of Christ more desirable than the arms of our dearest friends? Shall not we enjoy all comforts in the enjoyment of our Comforter?

3. Let our hearts at present be with him. O! Where should or hearts be, but where our Head is?

07 Chapter 7 

Verse 1
Here observe, 1. The person spoken of described by his name, Melchizedek to be Shem the Son of Noah; but this cannot be, because of his genealogy is exactly set down by Moses. Others take him to be one of the posterity of Japhet, the father of the Gentiles: In the midst of these sinners, above others, was Melchizedek raised up as an illustrious type of Christ, the promised Messiah. See here, how God can raise up instruments for his service, and unto his glory, whence where, and how he pleaseth. 

And learn hence, that this signal prefiguration of Christ, in the nations of the world, at the same time when Abraham received the promises for himself and his posterity, gave a pledge and assurance of the certain future call of the Gentiles unto an interest in him and participation of him.

Observe, 2. Melchizedek is here described by his office; he was king of Salem, and a priest of the Most High God; yea, the first that was so by special institution and separated to the office by God's approbation? None went before him, and none succeeded him in his office.

Here note, That the first personal instituted type of Christ, was Melchizedek, as priest; for in his kingly office he was not so directly typical of Christ. There were moral types of Christ's person before Melchizedek, as Adam, Abel, and Noah, which represented him in sundry things: But the first person, who was solemnly designed to represent Christ by what he was and did, was Melchizedek the priest; teaching us, that the foundation of all that the Lord Jesus Christ had to do in and for the church, was laid in his priestly office, whereby he made atonement, and reconciliation for sin: Melchizedek king of Salem, and priest of the Most High God.
Observe, 3. He met Abraham returning from the slaughter of the kings. This meeting of Melchizedek and Abraham, after Abraham had gotten the victory over all his adversaries, was a type and representation of the glorious meeting of Christ and his church, at the last day; then he will bring out of his stores in heaven for their eternal refreshment, as Melchizedek brought forth bread and wine to refresh Abraham returning from the slaughter of the kings.

2. He blessed him, And Melchizedek said, Blessed be Abraham of the Most High God, possessor of heaven and earth. Genesis 14:19 Sacerdotal blessings were authoritative, and that by specal institution. In this blessing of Abraham by Melchizedek, all believers are virtually blessed by Jesus Christ: Melchizedek represented all his believing posterity, in what he then received.

3. Another sacerdotal act, or exercise of priestly power ascribed to Melchizedek, is, that he received of Abraham tithes of all; the one paid them in a way duty, the other received them in a way of office.

Note here, The aniquity of tithes, and how very ancient they were paid in Abraham's time, long before the ceremonial law, and therefore cannot be said to be Jewich and Levitical. The patriarchs before the law, the Jews under the law, and the Christians in times of the gospel, have all paid this proportion: From whence some have concluded, that as the seventh part of our time, so the tenth part of our goods and estates were given to God from the beginning, as Lord of all our time, and proprietor of our estate.

Whatsoever we receive signally from God, in a way of mercy, we ought to return a portion of it to him in a way of duty. It is a certain sign that a man has not engaged God in getting an estate, when he will not intitle him to any portion of it when it is gotten.

Observe, 4. The apostle proceeds unto other instances in the description of Melchizedek, wherein he was made like unto the Son of God, Hebrews 7:3. Without father, without mother, without descent, having neither beginning of days, nor end of life: which expressions must not be understood absolutely, but tropically, not of Melchizedek as a man, but as a priest; for as a man, he had certainly both father and mother, though not recorded in Scripture; he was assuredly born, and did no less certainly die than other men; but neither his beginning of days nor end of life, are registered and rehearsed, that he might be the fitter type of Christ, concerning whom it is said, Who can declare his generation?
But though Melchizedek, as a man, had father and mother, yet as a priest he had no predecessor nor successor; no predecessor from whom he might by birth receive his sacerdotal power; no successor who derived his priesthood from him: Now herein also was Melchizedek, and illustrious type of Christ, who derived his priesthood from no mortal predecessor from whom he might by birth receive his sacerdotal power; no successor who derived his priesthood, together with his kingdom, to God the Father, who gave him both.

Observe, 5. What is here asserted concerning Melchizedek; namely, that he abideth a priest for ever; that is, things are so related concerning him in Scripture, as that there is no mention of the ending of the priesthood of his order. We read of no resignation of his office, or of the succesion of any person to him therein; and thus he remaineth a priest for ever. This was that which our apostle did principally design to confirm from hence, namely, that there was in the Scripture, before the institution of the Aaronical priesthood, a representation of an eternal, unchangeable priesthood, to be introduced into the church; which demonstrated to be that of Jesus Christ, of which Melchizedek's priesthood was a type.

Verse 4
These words are the apostle's application of what was before discoursed; by comparing Melchizedek's excellency with Abraham's; he shews Christ's excellency above Melchizedek's, and he calls upon them to consider this, consider how grat this man was. It will be fruitless, and to no advantage, to propose and declare the most important truths of the gospel, if those unto whom they are proposed do not diligently inquire into them, and duly ponder and consider of them. The Hebrews are here called upon to consider: But what? And whom? Why, who Melchizedek was, and how great a man he was? 

Note here, That the greatness of Melchizedek did not respect either the endowments of his person, of the largeness of his dominion, or his riches and wealth, in which sense some are said to be great in Scripture: but he is pronounced great with respect to his office, and in regard of his nearness to God on that account, as also in his representing our Lord Jesus Christ.

Observe farther, The proof here given of the greatness of Melchizedek, in that no meaner person than Abraham, than Abraham the Patriarch, did give the tenth part of the spoils unto him.

Here remark, That notwithstanding the highest advantages and privileges which Abraham was possessed of, which rendered him almost adored by his posterity, yet when the meanest duty was presented to him, he readily complied with it. The highest privileges neither can nor ought to exempt any person from the performance of the meanest duty. Duty is our highest honour, and chiefest advantage; but privileges, promotions, dignities, and exaltations, may become snares, and end in the ruin of men's souls. When a person is dignified and advanced in the church, if thereby he thinks himself exempted from the ordinary service of the ministry, he is guilty of horrid pride and in gratitude: But if he farther indulges himself in a course of idleness, sloth, sensuality, and worldliness, these are crimes unpardonable, and want a name to express them.

Verse 5
Still the apostle goes on to give Melchizedek the preference above Abraham, and from thence to infer, that Christ, whom Melchizedek typified, was much mor excellent than Abraham, and all the Levitical priests which sprang from him. 

The argument lies thus: "The law allowed Aaron and the other priests to take tithes of their brethren that sprung from Abraham; but Melchizedek received tithes of Abraham, who was none of his people, yea, and blessed Abraham also, which is a demonstration that he was greater than Abraham; and consequently it is evident, that Christ is greater than the Jewich priests; to bless authoritatively is an act of superiority; Now Melchizedek blessed Abraham, he is therfore greater than Abraham: because he that blessed is greater than he whom he blesseth.

Behold here the excellency of the office of God's ministers, namely, to bless the people in God's name: They bless authoritatively, they bless declaratively, they bless optatively. God help them to take heed, lest, by their miscarriages, they prove a snare and a curse unto them whom they ought to bless.

Verse 8
Our apostle still carrieth on the same argument, proving Melchizedek's priesthood to surpass and excel the Aaronical and Levitical priesthood in the immortality of it: As the less is blessed of the greater, so is that which is immortal greater and better than what is mortal: But such is Melchizedek, and his order of priesthood, though the priests be superior to the people, and take tithes of them, yet they do die as well as the people: But we read not a word of Melchizedek's death, he is a priest for ever; that is, he did typically prefigure Christ, who doth properly and indeed live for ever. Melchizedek ever lives secundam historiam, Christ secundam veritatem. 

Learn hence, That the life of the church depends upon the everlasting life of Jesus Christ: He liveth for ever, when ministers die or have their mouths stopped. This great High Priest lives, upon whom the life and preservation, the continuance and salvation of the church does depend: Here men die that receive tithes.
Note, From their mortality, that in the outward administration of God's worship, he is pleased to make use of the ministry of frail, mortal and dying men. Zechariah 1:5.

The prophets, do they live for ever?
Hereby it does evidently appear, that it is the power of God, and nothing else, which gives efficacy and success to all gospel-administrations, 2 Corinthians 4:7.

We have this treasure in earthen vessels, that the excellency of the power may be of God, and not of us.
Verse 9
By Levi here we are to understand the Levites, or the Levitical priesthood; they being in Abraham's loins are said to pay tithes in Abraham to Melchizedek, which the apostle produces as an evidence, that Melchizedek is superior to the Levites, and greater than they: and consequently, that Christ, whom Melchizedek did typify, must needs be more excellent than they also. 

The argument runs thus: "They who receive tithes of others, are certainly superior to them of whom they do receive them; but Melchizedek received tithes of Abraham, and of Levi in Abraham's loins; therefore he is superior to them, and of a more excellent order than they:" Which is the great truth he had been so industriously proving.

Verse 11
In perfection, that is, a perfect expiation and remission of sin, could have been made by the sacrifice which the legal priests offered, there should then have been no need that God should institute a priest of another and more excellent order, namely, his own Son, to be a priest after Melchizedek's order, and not after the order of Aaron. 

Where note, That perfection is denied in the Levitical pristhood, and ascribed to the priesthood of Christ. To perfect sinful man, is to free him from the guilt of sin, and from the direful and dismal consequences of sin, and to make him righteous and holy, capable of communion with God, both here and here after. Now this the Levitical pristhood could not do. "But Jesus Christ has by one offering perfected for ever them that are sanctified," Hebrews 10:14.

Thus the apostle infers the necessity of changing the pristhood: And next he tells us, Ver. . That the Change of the Levitical priesthood necessarily draweth along with it a change of the Levitical law, and the legal dispensation of the covenant of grace; for the Levitical priesthood and the Levitical law do both stand and fall together: The priesthood being changed, there is made of necessity a change also of the law. By the changing of the priesthood, understand the abolition of it; by the change of the law, understand the abrogation of it; by the word necessity, understand that the change was not casual and contingent, but absolutely needful, in regard of the imperfection and inability of the Levitical priesthood to effect any such thing.

Learn hence, That the promulgation of the gospel, and the instution of Christianity, did abrogate the Levitical law, and make it of no farce. This might be the reason why God did not only be the Death and Sacrifice of Christ, the great High Priest, abolish the Levitical Priesthood, but also destroyed the Temple itself, where he had put his name, and never suffered it to be rebuilt; denoting thereby the utter abolition of the Levitical Presthood, and the total abrogation of the ceremonial law.

Verse 13
In the foregoing verses, our apostle had asserted the change of the Priesthood, and there with the changing of the law. In these verses he proves it by the translation of the Priesthood, and therewith the changing of the law. In these verses he proves it by the translation of the Priesthood to another tribe; namely, from Levi to Judah. The Levitical Priesthood was confined to one certain tribe, that of Levi, and to one certain family, that of Aaron: 

Whence it follows, that the tribe being changed, and God having instituted a Priest of another tribe, the Priesthood must be changed also. Now it being evident, that Christ sprang not of the Tribe of Levi, but out of Judah, the apostle from the changing of the tribe, strongly infers the change of the Priesthood.

Note here, 1. How it was a fruit of the manifold wisdom of God, and a very great mercy and favour to give the law, but a far greater to take it away.

2. If under the law, the whole worship of God did so depend on the Priesthood, that that failing, the whole worship was to cease, as being no more acceptable to God, how much more will all worship under the New Testament be rejected by him, if there be not a due regard therein to our Lord Jesus Christ, as the great and only High Priest of his church.

Verse 15
That the Aaronical priesthood was to be changed, and consequently the whole law of ordinances that depended thereupon, and that the time was now come wherein this change was to be made, is the grand truth which our apostle here designs the confirmation of; it being indeed that truth, where into our faith of the acceptance of evangelical worship is resolved. 

And accordingly he give a farther proof of the change of the priesthood from the different manner of the priest's consecration. Thus the Levitical priest was set apart to his office by a number of carnal rites and outward ceremonies, which the law prescribed to be used at the consecration of Aaron and his sons, who were purified with water, anointed with oil, sprinkled with blood, clothed with priestly vestments, initiated with sacrifices, administered in an earthly tabernacle and temple.

But says our apostle, the evangelical or gospel High Priest, Christ Jesus, was not constituted thus, or made a priest with such carnal rites and outward ceremonies, but with the power of an endless life: That is, he was consecrated a Priest by the power of the Holy Ghost, having an immortal life suitable to his priesthood, an authority to give eternal life to as many as depend upon the benefit of his sacrifice and satisfaction; He was made, not after the law of a carnal commandment, (with corporeal ceremony and carnal duration), but after the spiritual power of an endless life.
Learn hence, That all the outward ceremony which seemed to be wanting unto Christ, in his entrance into his priestly office, was on the account of a greater glory. Aaron was made a priest with great outward solemnity, Christ with none at all; yet all Aaron's ceremonial glory which accompanied those invisible acts of divine authority, wisdom, and grace, which communicated Christ's office unto him.

Verse 18
Now the apostle comes to declare, that the Levitical priesthood being abolished, and the ceremonial law abrogated, the whole state of the church, and of the solemn worship of God therein, must necessarily be changed also. This he foresaw would be a mighty surprisal to the generality of the Hebrews, to hear that they must quit all their concern and special interest in the law of Moses; and therefore he assigns a double reason for the abrogation and disannulling of that law; namely, the weakness and unprofitableness thereof, ver. . There is a disannulling of the commandment, for the weakness and unprofitableness thereof. Not that the law was weak in itself, or unprofitable to the end for which God made it; namely, to lead them to Christ; but weak and unprofitable for justification and salvation. They expected expiation of sin, sanctification, and holiness by it, without any regard to Christ and his sacrifice, by whom alone it could be obtained. Those things the law could not effect in its best estate; how vain was it then for the Jews to expect them when it was abolished? 

Observe next, How the apostle proves the law to be weak and unprofitable; namely, because it made nothing perfect. The law, that is, the whole system of Mosaical ordinances, the legal covenant, made nothing perfect; that is, no person, how strictly soever he observed, could be justified and saved by it: It could not of itself cleanse from sin, reconcile us to God, justify our persons, sanctify our natures, and procure salvation for us.

Observe, lastly, Though the ceremonial law made nothing perfect, yet the gospel law, called here a better hope, because the promises of it are a good ground of hope, has efficacy, power, and virtue, to do all those things for us, and by it we have freedom of access to God. The law made nothing perfect, yet the gospel law, called here a better hope, because the promises of it are good ground of hope, has efficacy, power, and virtue, to do all those things for us, and by it we have freedom of access to God. The law made nothing perfect, but the bringing in of a better hope, whereby we draw nigh to God.
Learn hence, 1. That the law could not justify or sanctify any person, nor make him perfect, by reconciling him to God, and procuring salvation for him.

Learn, 2. That believers of old, who lived under the law, did not live upon the law, but upon the hope of Christ, or Christ hoped for; could justification and salvation have been had any other way, or by any other means, Christ's coming had been needless, and his death in vain.

Learn, 3. That the introduction of a better hope by the gospel, after a sufficient discovery made of the weakness and insufficiency of the law, did make all things perfect, or bring the church to that state of consummation, which was designed unto it.

Learn, 4. That when all mankind were at an inconceivable distance from God, it was infinite condescension and grace to appoint his own Son, who was the blessed hope of the saints under the Old Testament, to be the only way and mean of our approaching unto him. When the law made nothing perfect, the bringing in of a better hope did, by which we draw nigh unto God.

Verse 20
Our apostle has not yet done with his several arguments to prove the transcendent excellency of Christ's priesthood above that of Aaron's: His argument in the verses now before us lies thus: he that is made an unchangeable priest by the oath of God, is a better, greater, and more excellent priest, than any made so without it. But whereas the Levitical priests were made without an oath, by the law changeable at the will of the lawgiver; Jesus Christ was made a Priest by the unchangeable oath of God. The Lord swore and will not repent, Thou art a priest for ever. 

Learn hence, That nothing was wanting on the part of God, that might either give eminency and glory, or stability and efficacy to the priesthood of Christ: This was both due to the glory of his person, and also needful to encourage and secure the faith of the church.

Learn, 2. That Jesus Christ, our great High Priest, being initiated into his office by the oath of God, his priesthood is liable to no alteration, succession, or substitution; but the church may continually draw nigh to God, in full assurance of his meritorious satisfaction and prevailing intercession, and receive from thence a solid foundation of peace and consolation; By so much was Jesus made a surety of a better testament.
Observe here, 1. The title given to the gospel-covenant, it is here called a better testament: Better not for substance, but for clearness; for substance, the old covenant dispensation and the new are the same: but the latter is made more clear, more free, more full, more surely ratified, by the death of Christ, and accompanied with a more mighty operation of the Spirit of God.

Observe, 2. The title here given to Christ, he is the surety of a better testament. Our surety, because our sacrifice. The Socinians own Christ to be the surety of the covenant in respect of his holy life, and exemplary death, sealing it as a testimony by his blood, but deny him to be a surety in respect of his satisfaction, merit, and intercession. But alas! as our sinful condition requires a mediator of redemption so our changeable condition requires a mediator of intercession; and, blessed be God, he has appointed one for both, even his own and only Son, who is the surety of a better testament.

Learn thence, that the Lord Jesus was not only made a surety on God's part to us, to assure us, that the promise of the covenant on his part, should be performed, but was also a surety on our part, to furnish us with that grace and assistance which shall enable us to do, answer, and perform all that is required on our part, that we may enjoy the benefit of the covenant, first, to satisfy for sin, by offering himself a propitiatory sacrifice: and next to furnish forth sufficincy of grace to enable for the fulfilling the conditions of the gospel-covenant. Thus was Jesus the surety of this better covenant.
Verse 23
Now our apostle is come to his last argument, by which he proves the excellency of Christ's priesthood above that of Aaron. The Levitical priests, he says, were many and mortal: their mortality was the cause of their multitude: they were cut off by death, and suceeded one another; but Christ is one and the same to his church, yesterday, today and for ever; he had no partner, has no successor, but executes an everlasting unchangeable priesthood in his own person. 

Note here, 1. That the multiplication of priests, particularly of high priests under the legal dispensation, was a manifest evidence of the imperfection of it; from Aaron the first High Priest, unto Phineas the last, who was destroyed with the temple, are reckoned fourscore and three high priests, who succeeded one another: of these, thirteen are said to live under the tabernacle, eighteen under the first temple built by Solomon, and all the rest under the second temple: The ground of which multiplication of priests was this, because they were not suffered to continue by reason of death.

Learn, 1. That the priesthood of Christ, as unchangeably exercised in his own person, is perpetual; and its perpetuity is a principal part of the glory of that office. He continueth for ever, having and unchangeable priesthood.
Question But did not Christ, our great High Priest, die as well as Aaron and other high priests?

Answer Yes, he died as a priest, they died from being priests; he died as a priest, because he was also to be a sacrifice.

The apostle doth not say, that he did not die, but that he always abideth: he abode a priest even in the state of death, and after his resurrection he became immortal, never to die more; he ever liveth, he dieth no more, death has no more dominion over him. See how he describes himself, I am he that liveth, and was dead: and behold I am alive for evermore; and have the keys of hell and death. Revelation 1:18
Verse 25
These words are a comfortable inference and conclusion, which our apostle draws from his presiding discourse concerning the eternity and unchangeableness of Christ's priesthood; seeing he lives for ever, he is therefore able to save to the uttermost, and that for ever. 

Observe here, 1. The complete power and ability of Jesus Christ to save sinners asserted; He is able to save, and that to the uttermost: that is, completely and everlastingly.

Learn hence, That what ever difficulties lie in the way of salvation and whatever oppostiions do arise against it, either with respect to the guilt of sin, or the power and dominion of it, the Lord Jesus Christ is able, by virtue of his sacerdotal office, and in the exercise of it, to carry on the work through them all unto eternal perfection: Such is the dignity of his person, such is the sufficiency of his satisfaction, that he expiates the guilt of sin universally and perpetually.

Observe, 2. The character and description given of the persons whom Jesus Christ thus perfectly and eternally saves, Such as come unto God by him; those, all those, and only those, whom God will save, are such as come unto him for salvation by and through our Lord Jesus Christ as mediator. Oh how injurous then are they to their own souls, who sit down desponding, either under the guilt, or under the power of their sins, and conclude them either so great that they cannot be pardoned, or so strong that they can never be vanquished or overcome!

Observe, 3. the reason of this power and ability in Christ to save sinners to the uttermost assigned, and that is, the eternity of his priesthood, the perpetuity and prevalency of his intercession; Seeing he ever liveth to make intercession for them.
Here note, 1. The state and condition of Christ as an High Priest, he ever liveth. He is always living in heaven a threefold life.

1. The eternal life of God in his divine nature; this he liveth in himself.

2. A life of inconceivable glory in his human nature; this is a life which he liveth for himself.

3. A mediatory life in heaven; and this he lives for us.

Note, 2. What he doth as an High Priest in that state and condition: He maketh intercession for us.
Learn, That the Lord Jesus Christ ever liveth to make intercession with his Father in heaven, on the behalf of all penitent believers here on earth. We are not to conceive of Christ as an intercessor with his Father in heaven, in such and humble supplicating manner as when here upon earth, with knees bended down, and eyes lifted up to heaven, this is inconsistent with his glorified state. But it is such a pleading and petitioning with his Father as is in the nature of a claim and demand; and it is such a claim and demand made to his Father, as is accompanied with the presenting the memorials of his death unto him. Christ need not use his mouth to plead with his Father in heaven, the bare showing of his wounded body pleads prevalently and perpetually, and this intercession of Christ is a standing evidence of the continuance of his love and care, his pity and compassion to us. Blessed be God that our great High Priest, who suffered for us, ever liveth in heaven to make intercession for us.

Verse 26
Observe here, 1. Something supposed and necessarily implied, namely, That if we intend to come unto God, we had need of an High Priest to encourage and enable us therunto; Such and High Priest became us; implying, that without and High Priest in general we can do nothing in this matter. 

Observe, 2. The care and kindness of God in providing for us, not only and High Priest, but such as High Priest as our condition required, one that has made atonement for us, procured acceptance, given us assistance, preserved us in grace, and will preserve us unto glory; behold the infinite wisdom, love, grace, and goodness of God, in giving such an High Priest, as in the qualifications of his person, the glory of his condition, and the discharge of his office, was every way suited to deliver us from a state of apostasy, sin, and misery, and to bring us to himself through a perfect salvation.

Observe, 3. The double character given of this High Priest in his purity.

1. He is holy, harmless, undefiled, separate from sinners. Thus he was in his conception, birth, life, and death, never tainted or stained with the least sin, but both habitually and actually mor pure and holy than a priest on earth, or angel in heaven.

2. In his dignity, He is made higher than the heavens; advanced above all the inhabitants of that glorious place, where he ever liveth, and keeps his residence, remaining a Priest for ever not to sacrifice, but to apply effectually his former sacrifice to all believers.

Verse 27
That is, "As Jesus Christ, our great High Priest, had no sin of his own to expiate, like other high priests, but his business was to offer for our sins; so the oblation and offering he made upon that account, was not bullocks or rams, but himself in sacrifice, and that once, and but once upon the cross, which once offered sacrifice was abundantly sufficient to take away sin; whereas other high priests offered for their own sins, and for the people's sins, and that often which was a token of their insufficiency and imperfection." 

Learn hence, That no sacrifice could bring us to God, and save us to perfection, but that wherein the Son of God himself was both priest and offering; such and High Priest became us who offered himself once for all.

Learn, 2. That the perfection of Christ's sacrifice makes the repetition of it needless, and the often repeating of it would argue the imperfection both of priest and sacrifice: He needeth not daily to offer up sacrifice, for this he did once, when he offered up himself.
Verse 28
That is, the Levitical law appointed men to be high priests that laboured under infirmities, were sinners, and subject to mortality; but the promise made to Christ, and confirmed by God's oath long since the law was given, maketh the Son, and none but the Son, (who is perfect, holy, and consecrated to this everlasting office) a priest for evermore. 

Learn hence, 1. That there never was any more that two sorts of priests in the church; the one made by the law, the other by the oath of God.

Learn, 2. That the great foundation of our faith, and the main hinge whereon all our consolation depends, is this, that our High Priest is The Son of God, and his everlasting continuance in his office is secured by the oath of God.

08 Chapter 8 

Verse 1
Observe here, 1. The apostle's preface in which he doth briefly recapitulate the sum and substance of his preceding arguments, Now of the things which we have spoken, this is the sum. 

Learn hence, That when doctrines are important, and the matters treated of very weighty and momentous, we should endeavour by all means to make an impression of them upon the minds of our hearers, by a brief recapitulation of the things we have insisted on; thus doth our apostle here.

Observe, 2. A declaration of the first general pre-eminence of our High Priest, and that is taken from his present state and eternal condition. He is set on the right hand of the throne of the Majesty in the heavens. A throne, a sceptre, a crown, are ensigns of majesty, and ornaments of sovereign power: To sit in the throne, is to possess sovereign power and dominion: This Christ now enjoys in heaven, as the reward of his deep humiliation, and as the highest degree of his exaltation.

Learn hence, That the principal glory of the priestly office of Christ depends of the glorious exaltation of his person.

Observe, 3. Another pre-eminence of our Lord Jesus Christ, as our great High Priest; he is called a minister of the sanctuary.

A minister; this intimates to us, that our great High Priest, in the height of his glory condescends to discharge the office of a public minister in the behalf of his church. Our thoughts sometimes dwell upon what Christ did for us on earth, but too seldom are they taken up with the contemplation of what he is still doing for us in heaven.

And a minister of the sanctuary or true tabernacle; that is, not of the literary sanctuary and tabernacle here below, for Christ never entered into that, but of the sanctuary of heaven, in which dwelleth all that was represented in the sanctuary here below: Christ our great High Priest abides in the sanctuary of heaven for us continually: always representing the efficacy of that blood whereby atonement was made for all our sins.

O blessed Jesus! Thy being continually in heaven, will draw our hearts and minds continually thither, if so be we are really interested in thy holy ministration.

Verse 3
That the Lord Jesus Christ is our great High Priest under the gospel, the apostle had sufficiently demonstrated and confirmed before. 

Observe here, How he next declares what is the nature, duty and office of Christ as our High Priest; namely, to offer gifts and sacrifice. A priest that has nothing to offer is no priest at all, Christ therefore offered as well as other high priests; but what! Bullocks and rams? In no wise: he offered himself his whole human nature, soul and body. As to the typical sacrifices he did not, could not offer them, were he upon earth, because he was not of the tribe of Levi, whose proper office it was to meddle with those offerings; therefore leaving the shadow to them, he offered the substance, himself; that is, his own body, signified by those shadows.

Learn hence, That there was not salvation to be had for us, no, not by Jesus Christ himself, without his sacrifice and oblation; It was of necessity that he should have somewhat to offer, as well as those priests had of old, according to the law. No salvation without atonement for sin but by sacrifice; no sacrifice sufficient for atonement but the death of Christ; and whoever looks for salvation otherwise than in the faith and virtue of that sacrifice, will be disappointed and deceived. But although applicaiton of its efficacy to the souls of belivers is made by Christ now in heaven; without which, neither their access to God nor their peace with God could be maintained, Hebrews 8:3-4.

In the fifth verse, , the apostle asserts, that the Levitical priests here below did perform those administrations which were but shadows of heavenly things above. Who serve unto the example and shadow of heavenly things.
Where to serve, is to officiate as priests, in offering gifts and sacrifices: But this their service was not spiritual and heavenly, but carnal and earthly: Yet a shadow and imitation of heavenly things.

Learn hence, That God alone limits the signification and us of all his own institutions. The ministry of the priests of old was only in and about earthly things, not having a resemblance and shadow of heavenly things. We must not take any thing out of God's insitutions which he has put in them, nor must we put more in them than God has furnished them withal. To expect that from any ordinance or institution of God which he never intended or designed, is to make an idol of the ordinance, and the way to render it useless, yea, pernicious and perilous to us; to put that into an ordinance which God never put into it, and to expect more from an ordinance, than God ever promised, is to overthrow it.

-"As Moses admonished of God, when he was about to make the tabernacle. for See, (saith he), that thou make all things according to the pattern showed to thee in the mount."

The words imply, that divine institution is the only pure rule of religious worship: Moses did nothing of his own head when he built the tabernacle, but had his directions in every thing from God. If persons will carve out the worship of God according to their own fancies, they may please themselves perhaps, but they never can please their Maker; for nothing is pleasing to God, as to the substance of religious worship, but what is of his own prescribing; consequently all that theatrical pomp which is found in the church of Rome, and makes the worship of God a dead thing, is a mere fornication in religion, and an abomination in the sight of God.

All their human inventions are intolerable presumptions. And as Moses was bound to give directions according to the pattern given him, so the priests, in their administrations, were bound to follow Moses' directions. Yet after all, the things which Moses was concerned about, were carnal things; the tabernacle was earthly, the offerings carnal, yet shadows of better things, even of heavenly; for the sanctuary was a shadow of a heavenly sanctuary; the priest of a better priest; the service, of a far better service: This seems to be the intention of our apostle.

Verse 6
Our apostle, in these words, proves the excellency of Christ's ministry of priesthood above that of Aaron and his sons, from the excellency of the new covenant (or the new dispensation of the covenant of grace) above the old, of which he was the mediator. Now the more excellent the covenant the more excellent the ministry. 

Learn hence, 1. That the gospel-covenant, or the new covenant, was the best covenant that ever God made with man; not but that the old and new covenant were the same for substance, though not for clearness; indeed temporal things were types and shadows of better things, even of heavenly things; And accordingly believers under the Old Testament were saved by a covenant of grace as well as we.

Learn, 2. That the gospel covenant is therefore a better covenant, because established upon better promises; their promises of old were chiefly temporal, though not only temporal promises. Ours are chiefly spiritual, yet are temporal things promised us also; but more rarely, and with the exception of the cross, or rather they are thrown in as additions to spiritual promises, Matthew 6:33. But the promises of the covenant of grace are therefore better, because strength and assistance is engaged for, and graciously offered, in order to enable us to perform the conditions of them: The law required sinless obedience; the gospel accepts sincere obedience, and offers grace to perform it.

Learn, 3. That Jesus Christ is the mediator of this better covenant: As there was a covenant made between God and man, so there was need of a mediator that the covenant might be effectual: for a mediator is necessary, both where there is a controversy and difference, and also where there is an imparity and distance between persons: In both respects Christ is mediator; and his mediation was needful, that he might bring us to God.

God stood upon terms before he would pardon sin. Justice must be satisfied, and that by blood, and that blood of infinite value; therefore Christ is first a sponsor before a mediator; he first satisfies for a breach, before he goes about to make up the breach between God and the sinner: Thus was he the mediator of a better covenant.

Verse 7
Observe here, 1. What is charged on the first covenant, and that is faultiness: By which we are not to understand any sinful faultiness, but defectiveness and imperfection only: For it was not faulty in the matter and substance of it, as it was instituted and ordained by God, but therefore called faulty because it was obscure, was not so surely ratified, and not attended with that virtue, power, and efficacy, which the new covenant is accompanied with. 

Observe, 2. Wherein consisteth that defectiveness and imperfection of the first covenant which is here complained of, namely,

1. In its inability to justify and save us, because of our inability, through the weakness of the flesh, to answer the demands of it, Romans 8:3. The law was not properly weak to us, but we were weak to that.

2. The legal covenant required exact obedience, but afforded no spiritual assistance for the performance of what is required: But the covenant of grace, the new covenant, is called a ministration of the Spirit: and under the gospel we are said not to serve in the oldness of the latter, but in the newness of the spirit.
Now, says the apostle, ver. . Almighty God finding fault with the Jews for the breach of the former covenant, declared by the prophet Jeremiah, Jeremiah 31:31. That the covenant he would make with all true Israelites for time to come, should not be like that which he made with their fathers in Egypt, which they continued not in the observation of, (wanting those assistances from the Holy Spirit to enable them thereunto, which are procured for us by Christ); and accordingly, I regarded them not, saith the Lord, but gave them up for their sins, into the hands of their enemies.

Observe, lastly, How Almighty God makes the imperfection of the old covenant, and the Israelites instability therein, the reason of his making a new covenant with us, in which grace and assistance is offered to enable us to obey and persevere in obedience: Finding fault with them; that is, for the breach of the former, he saith, Behold the days come that I will make a new covenant with them.
From the whole, Note, 1. That the grace and glory of the new covenant are much set off and manifested by comparing it with the old.

Note, 2. That nothing but effectual grace from Christ will secure our covenant-obedience one moment: What greater motives, or stronger outward obligations to obedience could any people under heaven have, than the Israelites had? But they quickly turned out of the way: therefore, in the new covenant, is this grace promised in a peculiar manner, as we shall see in the next verse.

Verse 10
Observe here, 1. The persons with whom this covenant is made, the house of Israel, and the house of Judah; not made with them as a political body, because their policy was to be dissolved, but as a part of the universal church. 

Observe, 2. The author of this covenant, and that is God himself, I will make it, saith the Lord.
Note, That the abolishing of the old covenant, and establishing the new, is an act of sovereign wisdom, grace, and authority in God: I will make a new covenant.
Observe, 3. What is the great and comprehensive promise of the new covenant: I will put my laws into their minds, and write them in their hearts; that is:

1. I will make a clear and perspicuous revelation of my mind and will unto them, and give them a thorough knowledge and understanding of my laws, so that their own consciences shall condemn them when they do transgress them.

2. By my holy Spirit I will make a deep and efficacious impression of them upon their hearts and spirits.

Where note, That the precepts of the old covenant are all of them turned into promises under the new; ther preceptive and commanding power remaineth; but grace is promised for the performance of them.

Note farther, That the work of grace, in the new covenant, passeth on the whole soul, in all its powers and faculties, to their change and renovation: I will put my laws into their minds, and write them in their hearts.
And, consequently, to deny the necessity and efficacy of the sanctifying and renewing grace of God in the habits and acts of it, is plainly to overthrow the evangelical covenant.

Observe, 4. What is the relation which is here said to ensue between God and his people; I will be to them a God, and they shall be to me a people.
Here note, 1. God's relation to us ; I will be to them a God, I who am all-sufficient in myself, will be your all-sufficient preserver, and your all-sufficient rewarder. As nothing less than God's becoming our God can relieve and help us; so nothing more can be required thereunto.

Note, 2. Our relation to God, they shall be to me a people; that is, a special and peculiar people, owning dependency upon him, and professing all subjection and obedience to him.

And observe, God undertakes for this, they shall be to me a people.
Learn thence, That God doth as well undertake for our being his people, as he doth for his being our God: He that assumes them into that relation freely will preserve them in it powerfully: I will be to them a God, and they shall be to me a people.
Verse 11
These words are not to be understood absolutely, but comparatively: They are a promise that under the new covenant dispensation the Holy Spirit shall be so plentifully poured forth, and the light of the gospel so clearly shine forth that there shall not be such need as under the law, to teach men the knowledge of God, and their duty to him; they shall not need, in such a manner as formerly, to instruct one another in the meaning of the types and shadows of the law: they shall all know me: that is, all ranks and degrees of men, all sorts and conditions of persons, shall own me to be the Lord. 

Note here, What abuse is put upon this text by some, who bring it to set aside the necessity of human teaching; for it is by such teaching that God gives men the knowledge of himself.

Learn hence, That there is a duty incumbent on every man to instruct others according to his ability and opportunity, in the knowledge of God.

But, Lord, pity us we have more, that mutually teach one another sin, folly vanity, yea villainy of all sorts, than the knowledge of God, and the duty we owe unto him! This is not what God here promiseth, believers in a way of grace, but what he hath given up careless unbelieving professors to, in a way of vengeance.

Verse 12
This is the great fundamental promise of the covenant of grace, pardon of sin. 

Thence learn, That free and underserved grace, in the pardon of sin, is the original spring and foundation of all covenant-mercies and blessings.

Observe farther, How copiously the Spirit of God sets forth the benefits of pardoning grace, I will forgive and forget; I will be merciful, and remember no more; pardoning mercy is full as well as free.

Observe, lastly, The aggravating names here given to sin, it is called unrighteousness, because nothing can be more unequal and unjust, than for man to sin against God his Creator, his ruler and benefactor; and iniquity, or a transgression of the law, and erring and swerving from the rule of holiness, which we are to walk by.

Learn hence, 1. That the aggravations of sin are great and many, which the consciences of convinced sinners ought to have regard unto.

Learn, 2. That we can never understand aright the glory and excellency of pardoning mercy, unless we are convinced of the greatness and vileness of our sins is these several aggravations of them.

Learn, 3. That the covenant of grace fully assures us, that there are riches of grace, and abundance of pardoning mercy in God, which disposes him, for Christ's sake, to be merciful to penitent sinners' unrighteousness, and to remember their transgressions no more, how many and heinous soever they have been.

Verse 13
The apostle having, in the foregoing verses, proved the insufficiency of the old covenant, and the necessity of the new, and given the preference to the latter above the former; in this last verse he acquaints us with the abrogation of the old covenant, it is made old; and with the abolition of it, it is ready to vanish away: 

As the old things lose their power, strength and vigor; so the old covenant lost it binding power and obliging force. And as that which waxeth old moulders away by little and little, till at last it does totally vanish, and utterly perish; thus the legal dispensation by little and little decayed, until it wholly ceased at last: yea it is observable, that the whole policy and Jewish government did vanish away, and totally expire in a few years after the writing of this epistle.

Learn hence, 1. That the outward appearance of the legal administration was glorious, and very taking to the Jews: The fabric of the temple, the ornaments of the priests, the order of their worship, had a glory in them which dazzled the eyes, and captivated the minds and affections of the people.

Learn 2. That all this glory did gradually vanish, and at last totally disappear: all the glorious institutions of the law were at best but as stars in the firmament of the church, and consequently were all to disappear at the rising of the Sun of righteousness: In that he saith, A new covenant, he hath made the first old; now that which decayeth and waxeth old, is readly to vanish away.
09 Chapter 9 

Verse 1
In this, and the following verses, the Apostle gives us a particular and distinct view of the typical ordinances in the old covenant under the Mosaic dispensation, and also of their accomplishment in Jesus Christ: 

And here in general he acquaints us, that the first covenant had an outward legal service, with sundry rites and ordinances of divine worship, and a wordlly sanctuary, raised by men, of earthly materials; a temporary tabernacle; verily the first covenant had ordinances of divine service, &c.

Observe here, That there never was any covenant between God and man, but it had some ordinances and institutions of divine worship annexed unto it; the original covenant of works had the ordinances of the tree of life, and the tree of knowledge of good and evil. The covenant of Sinai, whereof the apostle here speaks, had a multitude of them, and the gospel covenant is not destitute of them; witness our sacraments and public worship.

Observe, 2. That all ordinances for worship must be resolved into divine ordination or institution, as that which renders them acceptable and well pleasing unto God: A worship not ordained by God is not acceptable to God: it had ordinances of worship.

Observe lastly, How God can animate outward carnal things with an hidden invisible spring of glory and efficacy. So he did their sanctuary with its relation unto Christ, which was an object of faith, which no eye of flesh could behold.

Verse 2
In these verses, the Holy Ghost, by the apostle, sets before our eyes the beautiful face of God's public worship, under the ceremonial law. And first, He describes the place appointed by God for his solemn worship. 

This was, first, the tabernacle, then, the temple: The tabernacle was an ambulatory temple; the temple a standing tabernacle. The tabernacle was a type and figure of Christ's incarnation, whereby the fulness of the Godhead dwelt in him bodily, as it dwelt typically in the tabernacle; this tabernacle had two parts, the sanctuary or holy place, and the sanctum sanctorum, or the holy of holies. Our apostle tells us what sacred utensils were, by God's appointment, in both these places.

1. In the sanctuary there was the candlestick, representing that fulness of light which is Christ, and which is by him communicated to the whole church. The table whereon stood the shew-bread, typifying the saints' communion with Christ, and with one another; also the shew-bread itself, which typified Christ, as being the only bread of life to his church the only spiritual food of the soul that nourishes it unto life eternal.

2. In the holy of holies there was the golden censer, which was to hold the incense. This represented the intercession of Christ, which gives efficacy to the prayers of all believers: The prevalency of all our prayers depends on the incense which is in the hand of our merciful High Priest.

The ark of the covenant overlaid with gold; this, with the mercy-seat which covered the ark, was the most glorious and mysterious utensil of the tabernacle, the most eminent pledge of the divine presence; called the ark of the covenant, because the two tables, in which the ten commandments were writ by the finger of God, were kept in it; next the golden pot, in which the manna was laid up, and miraculously kept from putrefaction, (which of itself would have stunk in a few days), a type of Christ the bread of life.

Then Aaron's rod that budded: This originally was the rod of Moses, wherewith-he fed his sheep in the wilderness, and afterwards wrought his miracles, and particularly smoted the rock with it till it gushed out water. When Aaron was called to the office of the priesthood, it was delivered unto his keeping. This rod of Moses, wherewith he smote the rock, is commanded to be laid up in the tabernacle, because the spiritual rock that followed them was to be smitten with the rod of the law, that it might give forth the waters of life unto the church.

Last of all, The tables of the covenant; that is, the two tables of stone cut out by Moses, and written on with the finger of God, containing the ten commandments, which were the substance of God's covenant with the people. These two tables of stone were, by the express command of God, put into the ark, and there was nothing else in the ark but them. The pot of manna, and Aaron's rod, were laid up in the holy of holies, near the ark, but not in it, which were of no actual use in the service of God, but only kept as sacred memorials.

Having thus described what was in the ark, next the apostle tells us what was over the ark, namely, the cherubims and the mercy-seat. The cherubims were Alata animalis, winged creatures, of human shape, but with wings, to denote their angelical nature; there were two of them, one at each of the ark, shodowing the mercy-seat; from between these cherubims, over the mercy-seat, it was God that manifested his majestical presence, spake unto Moses, and gave out his oracles as a prince spake from his throne.

The mercy-seat was of pure beaten gold, the measure of it exactly answering the ark: This covered the ark wherein the law was; and was a type of Christ, who fully covers our sins; the transgressions of the law, out of God's sight; and is therefore called by the apostle, Romans 3:25.

Our propitiatory, or proptiation, or mercy-seat. For if thou, Lord, shouldest mark iniquities, according to the law, who could stand? These are the particular things which the apostle thought fit to take notice of, in the Jewish tabernacle; all which we see pointed at Christ; and there was in them all, more or less, a representation of the person and mediation of Christ. Hereunto were they designed, by divine wisdom, to denote, that in him alone is God well pleased, in him alone will he be glorified.

Verse 6
Our apostle having given an account, in the preceding verses, of the structure or fabric of the tabernacle, in the two parts of it which belonged to the priest; namely, the holy place, and the holy of holies, (for the first court, the court of the people, he says nothing); he comes now to discourse of this service, which, by the appointment of God, the priests were to perform in this maginificient structure. 

Where observe, 1. The persons administering, the Priests only, and they of the posterity of Aaron: All others were forbidden upon pain of excision.

Observe, 2. The general foundation of the services of these priests in the sanctuary. They entered into it, but were to go no farther; they must not so much as look into the holy of holies; no, nor yet abide in the sanctuary when the high priest entered into the most holy place.

Observe, 3. The time of this their entrance into the sanctuary to discharge their service, always; that is, every day, and at all times, as occasion did require.

Observe, 4. The service itself, accomplishing the service of God; these services were either daily or weekly: Daily, were dressing the lamps, supplying them with holy oil, morning and evening; also the service of the golden altar, on which the priests burnt incense every day. The weekly service of the sanctuary was the changing of the shew-bread every sabbath in the morning.

All the service was typical, representing the continual application of the benefits of Christ's sacrifice unto his church to the end of the world. The tabernacle itself, and the inhabitation of God in it, was a type of the incarnation of the son of God. All the utensils of it were representations of his grace. He is the light and life of the church, the lamp and the bread thereof.

The incense of his intercession renders all our obedience acceptable unto God; and accordingly, there was continual application unto these things without intermission, every day: Signifying unto us that a continual application unto God by Christ, and a continual application of the mediation of Christ by faith, are the springs of light, life, and comfort of the church. Having thus described the priest's service in the first part of the temple, Hebrews 9:6, he comes now to declare the service and administration of the high priest in the second part of the temple, or holy of holies, Hebrews 9:7.

Verse 7
Observe here, 1. The person administering described, The high priest alone; none of the priests were permitted to be so near him as the sanctuary, when he administered in the most holy place. Thus sacredly was the presence of God, in the holy of holies, made inaccessible not only to the people, but even to all the priests themselves. The great truth which was represented and shadowed forth was, that there was no entrance into the gracious presence of God, but by our great High Priest the Holy Jesus. The high priest alone, and no other person, entered into the holy of holies.

Observe, 2. The high priest engaging in his service. He entered through the vail into the holy place. This was a type both of the entrance by him into the throne of grace. We read,Matthew 27:15. Of the rending of this vail, at the death of our Saviour, from top to bottom: Signifying thereby, that the way was laid open into the holy place, and the gracious presence of God discovered, and made accessible to all that come unto him by Jesus Christ.

Observe, 3. The time of this service expressed, it was once only every year; and the day, the precise day of the year, determined, Leviticus 16:29, to wit, the tenth day of the month Tizri, answering our September called the great day of atonement; on which day such a complete atonement was made for sin, that the Jews had a saying, "That on the day of expiation all Israel was made as innocent as in the day of creation."

Observe, 4. The nature of this service; the apostle tells us, it was not without blood, that is, he did it by blood, sprinkling it seven times with his finger towards the mercy-seat, Leviticus 26:11-12. There is an emphasis in the expression, not without blood, to manifest the necessity of the death and blood-shedding of Jesus Christ our great High Priest, and the impossibility of our entering into the gracious presence of God without the blood of the reconciling sacrifice Christ Jesus.

Observe, 5. For whom this blood was offered; first, for himself, then for the people; that is, for his own sins, and the sins of the people: This argued the great imperfection of that state; whereas Christ our great High Priest, was not to offer up the blood of goats, but his own blood, not for himself at all, but for others only; not once a year, but once for all; by one offering he hath for ever perfected them that are sanctified.
Verse 8
The apostle, in this verse, declares the spiritual use and signification of the Levitical service, and what the Holy Ghost did intend thereby; namely, that the true and proper means to enter into heaven, the holy of holies, was not so fully and clearly manifested; and that heaven, represented by the holy of holies, was as yet inaccessible; for Christ first entered into heaven as our forerunner, with his blood to appear before God, and thereby to prepare the way for our entrance after him.

Hence learn, 1. That the Holy Ghost's design, in all the Levitical service, was to direct the faith of believers to Christ the promised Messiah, who was signified thereby; the Holy Ghost thus signifying.
Learn, 2. That although typical institutions, attended diligently unto, were sufficient to direct the faith of the Jews unto the expectation of a real expiation of sin, and a gracious acceptance with God thereupon; yet the clear manifestation of the way of expiation of sin by the blood of Christ, is the great privilege and discovery of the gospel.

Learn, 3. Although the standing of the first tabernacle was a great mercy and privilege, yet the removal of it was a greater, because it made way for the bringing in of that which was much better, the gospel state.

Verse 9-10
As if the apostle had said, "The first tabernacle was but a figure, or typical representation of good things to come, serving only for the present nonage of the church: for the gifts and sacrifices then offered could not, of themselves, perfectly justify, sanctify, or save any man, nor could they pacify the conscience of the sinner."

Where note, That conscience cannot be satisfied until God's wrath be pacified. Now, the ceremonial rites could not pacify God's wrath, because they could not satisfy God's justice: nothing but the blood of Christ could do that, which those sacrifices were only typical representations and prefigurations of.

Observe farther, The apostle's reasons why those legal rites could not make them perfect; namely, because the nature of them was such, that they reached only to the outward man, consisting only, for the most part, in meats, drinks, and divers washings, that concerned the flesh and body of man, which did not, of themselves, commend any man to God and were imposed upon them as a yoke, until the times of reformation; that is, the time of the Messiah, the times of the New Testament dispensaton.

Note here, The great imperfection of the Jewish dispensation, it was weak and imperfect, and consequently not to be continued.

Note farther, That nothing can give peace to conscience but what gives satisfaction to God's justice. Whoever seeks it in any other way, than by virtue of Christ's atonement, will never attain it in this world, or in that which is to come: No offerings could make him that did the service perfect, as pertaining to the conscience.

Verse 11
Our apostle having showed, in the preceding verses, how, and after what manner, the Levitical priests executed their office, he comes now to declare how, and after what manner, Christ, our great High Priest, did also execute his. 

And, 1. As the Levitical priests had a tabernacle, and earthly sanctuary, to officiate in; so Christ had a greater and more perfect tabernacle to execute his office in, namely, that of his own body, not like theirs, made with hands, but miraculously formed in the virgin's womb, by the overshadowing power of the Holy Ghost; in which tabernacle the fulness of the Godhead dwelt substantially.

The human nature of Christ was that tabernacle in which the Son of God administered his sacerdotal office in this world, and wherein he continueth yet to do so in heaven by his intercession.

And well may his tabernacle be called greater, being so not in quantity and measure, but in dignity and worth; and more perfect, that is, more perfectly fitted and suited to the end of a tabernacle, both for the inhabitation of the divine nature, and the means of exercising the sacerdotal office, in the making atonement for sin, than the other was.

Learn hence, That the human nature of Christ, in which he exercised and discharged the duties of his sacerdotal office in making atonement for sin, is the greatest, most perfect and excellent ordinance of God, far excelling those that were most excellent under the Old Testament. The glory of this tabernacle of our Saviour's body in heaven, will be the object of holy admiration unto all eternity, as it was admirably fitted and perfected for service and usefulness here on earth.

Observe, 2. The apostle declares, That as Christ had a more excellent tabernacle, so he was incomparably a more excellent High Priest than ever the legal dispensation had; they entered the holy of holies, He entered heaven; they entered often, He but once; they entered with the blood of goats and calves, He in his own blood. And the effect, fruit, and benefit of it was unspeakable: Thereby he obtained eternal redemption for us.
Note here, That where as it is said that Christ entered into heaven with his own blood, it is not so to be understood, as if he carried the material blood which he shed with him into heaven, in a vessel or otherwise, as the high priest carried the blood of the sacrifice in his hand into the most holy place; but that Christ presented his body in heaven, out of which the blood was shed, and, by the merit of his death, made expiation for sin, and purchased eternal redemption for sinners.

Learn hence, That the entrance of our Lord Jesus Christ, as our Great High Priest, into heaven, to appear in the presence of God for us, and to save thereby to the uttermost was a matter so great and glorious, that it could not be accomplished but by his own blood. No other sacrifice was sufficient to this end; not by the blood of bulls and goats.
Verse 13
The Apostle had asserted, in the former verse, That eternal redemption was the fruit of Christ's sacrifice; he proves it in these, and that by an argument drawn from the less to the greater: Thus, "If," says he, "the blood of bulls and goats, and the water that was mixed with the ashes of the burnt heifer, (or red cow, mentioned, Numbers 19) purified from ceremonial uncleanness, and procured the external sanctification of the flesh, or outward man; how much more shall the blood of Christ, who by the eternal spirit, (that is, Godhead, his divine nature) offered up himself, his whole man, soul, and body, a sacrifice, without spot, to God the Father, be able to purge our consciences from all spiritual impurity and uncleaness of sin, (that dead, because deadly work), and render us fit to serve the living God in an holy course of christian obedience? 

Note here, 1. That Christ's offering himself to God was a special act, as High Priest of the church, wherein he gave up himself in a way of most profound obedience, to do and to suffer whatever the justice of God required unto the expiation of sin, even to the shedding of his blood.

Note, 2. That Christ's Godhead it was, which rendered the suffering of his manhood infinitely meritorious; or that Christ's blood was effectual, not simply, as it was material blood, but as offered by the eternal spirit; his blood, though not the blood of God, yet was the blood of him that was God.

Note, 3. That the purging of our consciences from dead works is and immediated effect of the death of Christ, and a benefit which, upon our faith and obedience, we are made partakers of.

Note, 4. That the best works of men, antecedently unto the purging of their consciences by the blood of Crist, are but dead works, unsuitable to the nature of the living God.

Lord help us to remember, that when we come to hear, to pray, or perform any act of worship, that we are doing it to the living God.

O how improper for, and unsuitable to, a living God, are dead services wihout life, wihout heart, without spirit!

Verse 15
These words represent unto us one special benefit accruing by the death of Christ, namely, the ratification of the gospel-covenant; for by this means he took upon him the glorious office to be the Mediator of the new covenant, that by the intervention of his death he might make satisfaction of the sins of believers under the Old Testament, as well as for those that live under the New; and that as well those that lived before Christ's coming in the flesh as since, might, by virtue of his death, obtain the promised eternal inheritance. 

Note here, That God designed an eternal inheritance unto some persons; that the persons designed are them that are called; that the way and manner of conveying a right and title to his inheritance enjoyed, God made a new covenant, which had a Mediator, who expiated sin by the sacrifice of his death.

Note farther, That the efficacy and merit of Christ's death and mediation extends itself to all that are effectually called, as well those that lived before his coming in the flesh, as to those that lived since.

Note lastly, How the covenant of grace is here called a Testament, because it received its ratification and confirmation by the blood of Christ. All things required in a testament are here found, namely, a testator deceased, Christ Jesus: Legacies bequeathed, temporal, spiritual, and eternal blessings; legates named, the heirs of promise; conditions required, upon which only the legacies may be obtained, faith, repentance, and sincere obedience; seals annexed, baptism, and the Lord's supper; witnesses subscribing, the Father, the Word, and the Holy Ghost.

The sum is this, That the death of Christ is the foundation, life, and soul of the new covenant; and that the new covenant is of the nature of a testament, and the benefits promised therein: To wit, remission of sin, reconciliation with God, sanctification on earth, and glorification in heaven, are legacies freely left us by our deceased Testator, who was dead but is alive again, and lives for evermore, to execute his own will and testament, of which the Scripture is the instrument, and the sacraments the seals.

Learn from the whole, 1. That there is an irrevocable grant of the whole inheritance of grace and glory made unto believers in the new covenant.

2. That as the grant of these things is free and gracious, so the enjoyment of them is secured against contingencies, by the death of Jesus Christ the great Testator. A testament is of force after men are dead; but of no strength at all whilst the testator liveth.
Verse 18
Our apostle heving entered upon a comparison between the first and second covenant in the former verses, he goes on to prosecute it in these; showing that both of them were dedicated, that is, confirmed by blood. 

The first covenant which God made with Israel in Horeb, had not its sanction without typical blood and life for the observation of them. Now that the covenant between God and Israel was thus solemnized, and received its confirmation by blood, the apostle makes appear from the history of Moses, Exodus 24 unto which he appeals; where we find the sprinkler to be Moses, the sprinkling to be blood the things sprinkled were the book wherein the covenant was written, and the people who engaged themselves in the covenant.

Now the use and end of this sprinkling upon of it upon the altar was the confirmation of God's part. And the words added to the action were, this is the blood of the covenant; that is, this is the blood by which the covenant is confirmed, and made inviolable betwixt God and you: He calls is the blood of the covenant, because it was a sign of it, and a seal confiming it.

In like manner, the new covenant was confirmed by blood, ever by the blood of Christ, as is evident from his own words. Luke 22:20. "This cup is the new testament in my blood for remission of sins."

Remission of sin is one principal blessing promised in the new covenant; but this promise had been in vain, if Christ's blood made it remissible: So that the blood of Christ is the firm and immoveable basis and foundation upon which the new covenant was fixed. This is the first part of our apostle's design in these words: Namely, to prove the necessity of Christ's blood for confirmation of the new covenant.

Next, he proves the efficacy of that blood for taking away of sin; telling us, that the tabernacle, the vessels, and all the utensils thereunto belonging, yea, all the things which were purified, were ceremonially purified by blood; and that as without shedding of blood then there could be no remission, so no acceptance with God now without the shedding of the blood of Christ.

Learn hence, That in all things wherein we have to do with God, and whereby we approach unto him, it is the blood of Christ, and the application of it to our consciences, that gives a gracious acceptance with God; without this all is unclean and defiled now, as without shedding of blood there was no purification then.

Verse 23
As if the apostle had said, "If the tabernacle and utensils thereunto belonging, which were patterns and types of heavenly things, must be consecrated by the blood of bulls and goats, much more must the heavenly things themselves, which were shadowed by them, be purified and consecrated by better blood than the blood of beasts, even with the precious blood of Jesus Christ." 

Learn hence, 1. That there is such uncleanness in our natures, in our persons, in our duties, in all our services, that, unless they and we are purified by the blood of Christ, neither we nor they can have any acceptance with God.

Learn, 2. That the sacrifice of Christ is the one only everlasting fountain and spring of all sanctification and sacred dedication, whereby the whole new creation is purified and dedicated unto God.

Learn, 3. That neither heaven itself, nor heavenly things, could have been made meet for us, or we for them, had not they been dedicated, and we purged, by the sacrifice of Christ. By heavenly things here we may understand heaven itself, of which the tabernacle was a type.

Now as the purification which their persons might be presented before God; in like manner, was heaven itself prepared and purified for us by our Lord's entrance into it, with his own atonement, or propitiatory sacrifice. Christ's entering into heaven, and his appearing with his blood of sprinkling in the presence of God for us, procures the acceptance of our prayers and praises whilst we live, and our admission into those heavenly mansions of bliss and glory prepared for us when we die.

Verse 24
Observe here, 1. The person spoken of, and that is Christ, our Great High Priest, the mediator of the new covenant. 

Observe, 2. What is spoken of him:

1. Negatively, That he is not entered into the holy place of the sanctuary, or tabernacle made with hands, that is, built by the hands of men, which was a figure of the true holy of holies, to wit, heaven. All God's appointments in his service have their proper season, their proper glory, beauty, and use; even the tabernacle, and the external utensils thereof, made with men's hands, had so, whilst they had the force of a divine institution.

2. Positively, He is entered into the heaven itself, the place of the peculiar residence of the presence, majesty, and glory of God; where all his blessed saints enjoy him, and his holy angels minister unto him.

Observe, 3. The end of our Great High Priest's entrance into heaven declared, now to appear in the presence of God for us. The priests of old, when they entered the holy place, were forced soon to go out again to prepare for a new sacrifice: But this word now is expressive of the whole season and duration of time, from the entrance of Christ into heaven, until the consummation of all things: There is no moment of time in which it may not be said, he now appeareth in the presence of God for us.
Learn hence, That the continual appearance of our Lord Jesus Christ for us in heaven, as our Great High Priest, in the presence of his Father, is the foundation both of our safety and our comfort, from whence relief may he derived upon all occasions, whatever difficulties, temptation and trials may be before us.

Verse 25
Our apostle, in these words, sets forth the excellency of Christ's sacrifice from its singularity; it needeth no repetition, as their sacrifices of old did: Their sacrifices were repeated often, and their repetition was an evidence of their imperfecton; but Christ's once offering himself a sacrifice was sufficient, in regard of the infinite worth and dignity of his person: Once in the end of the world, in the gospel-age, the last age of the world, hath he appeared to take away sin by the sacrifice of himself. 

Here note, That the virtue of Christ's sacrifice once offered, did extend itself to all times, and purchased pardon for sins committed in all ages, even long before it was offered: For the death of Christ must be considered, not as a natural, but as a moral cause: Not as a medicine that heals, but as a ransom that frees a captive. A captive may be released upon assurance given that a ransom shall be paid, though it be not actually paid.

Thus the death of Christ was available to purchase pardon for believers before his coming, because he interposed as their Surety; and is therefore called the Lamb slain from the foundation of the world, not only in respect of God's decree, but Christ's efficacy: The salvation we derive form him, was ever in him; Christ's once offering was sufficient; his sacrifice may be often commemorated, but only once offered. Such indeed is the absolute perfection of the once offering of Christ, that it stands in need of, and will admit of no repetition in any kind.

Note farther, That this once offering of Christ is always effectual unto all the ends of it, now and hereafter, even no less than it was in the day and hour when it was actually offered. This sacrifice needs no repetition like those of old, but is always fresh in the virtue of it, and needs nothing but revewed application by faith for the communication of its effects and fruits unto us; for by one offering he hath forever perfected them that are sanctified. Though the sufferings of Christ were necessary to the expiation of sin, yet he suffered neither more nor oftener than was necessary; to have suffered often was altogether needless, and would have been useless.

Note lastly, The great end for which Christ once became a sacrifice, namely, to put away sin; plainly implying, that sin had erected a dominion, a tyranny over all men, as by a law; that no power of any mere creature was able to disannul or abolish this law of sin; that the destruction and dissolution of this law of sin, was the great end of Chirst's coming, to discharge his priestly office in the sacrifice of himself: Now in the end of the world hath he appeared to put away, to abolish and destroy sin by the sacrifice of himself.
Verse 27
These words may be considered relatively and absolutely. Relatively thus; "As God hath appointed that all men should once die penally for sin, and then be judged, so did he determine that Christ should once suffer penally, to expiate sin, and take away the guilt of it fully. And as after death men must appear the second time to judgment, so, after his once offering to take away sin and death, Christ shall appear the second time to bestow upon us eternal salvation." 

Note here, That Christ's being offered to take away the sins of many, cannot be meant of his taking them away in the Socinian sense, to wit, by his holy doctrine, which was confirmed by his death, but of his bearing our sins by way of imputation: For this is evident from the opposition here between his first appearance and his second: Christ was once offered to bear our sins, but he shall appear a second time without sin:
Why? Did he not appear the first time without sin?

Yes, certainly he did, as to any inherent guilt; for the scripture assures us he had no sin.
What then is the meaning of the opposition, at his first coming he bore our sins; at his second coming he shall appear without sin?

The words can have no other imaginable sense but this: That at his first coming he sustained the person of sinner, and died as a sacrifice; but at this second coming he shall appear as a judge, to confer eternal life on those who are made partakers of the sacrifice of his death. Thus the words are to be considered relatively: Absolutely thus, "It is appointed for all men once to die.
Here is the first word of certainty, All men must die: Then the word of sigularity, they must once die, not often; once and but once; they die by statute and appointment. The supreme Lord of life and death appoints man his time, both for coming into the world, and going out of it; We come in at his command, and leave it at his dispose.

And after death the judgment: The word after signifies the order of time; for death goes before, and judgment follows it. The judgment is both particular of every individual person, and general and universal of all: After which follows the final, eternal, and unalterable condition of man, either in a state of misery, or felicity.

The parties judged will be angels and men; the person judging, Jesus Christ: He, by redeeming mankind, obtained right and power to judge mankind; such a Judge as the power of the mightiest cannot daunt: Such a Judge as the subtlity of the wisest cannot delude; such a Judge as the riches of the wealthiest cannot bribe: In a word, such a Judge as there is no appealing from, or repealing of his sentence.

O great day! When the stiffest knee shall bow at the tribunal of Jesus Christ, and the strongest back shall break under the insupportable burden of a Redeemer's wrath! When the Alexanders and Caesars, which once shook the earth, and made the world to tremble, shall revere and lie prostrate at the foot of Christ!

And, Lord, seeing that judgment is before us, let us seriously believe it, daily expect, duly prepare for it; let no profit tempt us, no pleasure entice us, no power embolden us, no privacy encourage us, to do that thing which we cannot account for at thy tribunal. AMEN.
10 Chapter 10 

Verse 1
In the former part of this chapter, the apostle proves the impotency and imperfection of the Levitical sacrifices by sundry arguments; namely, first from the nature of them, they were but shadows; from the plurality of them, they were many; from the repetition of them, they were often; and from the efficaciousness of them, they could not take away sin. 

The former of these is taken notice of, in this first verse, The law having a shadow of good things to come. An allusion probably to the art of painting, wherein a shadow is first drawn; and afterwards the very image itself: or a metaphor taken from the shadow of a body in the light of the sun. As a shadow is the representation of a body; a just and true representation of a body; the life, vigour, and spirit of a body, cannot be represented by it:

Thus was it between the sacrifices of the law, and the sacrifice of Christ; the blood of those sacrifices were representations of Christ: They were a just representation of Christ: He was the idea in the mind of God, whan Moses was charged to make all things according to the pattern showed him in the mount; and they were but an obscure and dark representation of him; the glory and efficacy of these good things appeared not visible in them.

Learn hence, That whatever there may be in religious institutions, and the diligent observation of them, if they only shadow forth Jesus Christ, and do not actually exhibit him to the faith of believers, with the benefits of his mediation, they cannot make us perfect, nor give us acceptance with God.

Here we have a second argument to prove the impotency and weakness of the legal sacrifices; and it is drawn from the repetition and non-cessation of them.

Thus, "Those sacrifices which were often repeated, year by year, could not of themselves make satisfaction for sin, or purge the conscience of the sinner from guilt. Had justice been satisfied, and conscience quited, there had been no reason why those sacrifices should have been so often repeated. But the case was otherwise, for in their most solemn sacrifices there was a commemoration and confession made of their former sins by the High Priest every year; which was an intimation to them, that they needed a new and better sacrifice for the expiation of sin, namely, that of the Messiah, in and by which alone remission of sin was to be expected and obtained."

Learn hence, 1. That the repetition and reiteration of the same sacrifices, is an evident demonstration of their weakness and insufficiency. Accordingly the church of Rome, by affirming the sacrifice in the mass to be the very same with that which Christ offered on the cross, do prove an insufficiency in the sacrifice of Christ for the expiation of sin, if the apostle's argument here be good: For he affirms, that all sacrifices that must be repeated are weak and insufficient.

Learn, 2. That although repeated sins have need of repeated confession, and renewed pardon, yet they have no need of a sacrifice; For he who is once purged has no more conscience of sin, that is, though he knows he has many sins, yet he has not a trembling, tormenting, accusing conscience, because he is purged, and his sins pardoned, through that one sacrifice of Jesus Christ.

Learn, 3. That the discharge of conscience from the guilt of sin, by virtue of the sacrifice of Christ, is a full demonstration of the sufficiency of the virtue of that sacrifice: And that there needs no reiteration of it, but only fresh applications made unto it by repeated acts and exercises of faith.

Verse 4
The intendment of our apostle in these words, is to prove that the sacrifices of the law could not expiate sin, nor make reconciliation with God, wich the sacrifice of Christ alone was ordained and appointed to. 

Here observe, 1. The subject-matter spoken of, The blood of bulls and goats: They were accompanied with great solemnity and pomp of ceremony in their celebration; and the people had a great esteem and veneration of them in their minds; but when all was done, that which was offered was no more than the blood was done, that which was offered was no more than the blood of bulls and goats.

Observe, 2. That which is denied of these sacrifices, namely, the taking away of sins: To take away sin, is to make atonement for sin, to expiate the guilt of it before God, by a satisfaction given, or price paid, that it shall never bind over the penitent sinner unto punishment.

Observe, 3. The manner of the negation; It was impossible that the blood of bulls and of goats should take away sins. Impossible from divine institution; they were never designed for that end therefore could never effect it; for the virtue of every institution depends upon its designation to its end.

Now the blood of bulls was only designed to represent the taking away of sin, but never by itself to effect it. And it was also impossible from the nature of the thing; for how could the blood of a beast expiate the sin of a man? Satisfaction must be made for sin in and by the same nature that had sinned.

Learn hence, That it was utterly impossible that sin should be taken away before God, and from the conscience of a sinner by any other blood than the blood of Christ: It is this alone that cleanseth us from all sin, for he alone was the propitiation for them.

Verse 5
Our apostle having showed the weakness and insufficiency of the Levitical sacrifices in the former verses, he comes now to declare the efficacy and sufficiency of Christ's sacrifice, and of his blessed undertaking, to do, fulfil, perform, and suffer all things required by the will and wisdom, by the holiness and righteousness of God, unto the complete salvation of the church. And this he doth by a quotation out of the Old Testament, Psalms 40:6-8. Where Christ is brought in, as newly made man, speaking to his Father, in and after this manner: 

"Forasmuch as thy wisdom did institute, and formerly appoint sacrifices, as types to prefigure the sacrifice of thy Son, but thou didst not intend their longer continuance, when he shold once be offered up; persuant to this holy will and pleasure of thine, I am now come into the world: Thou hast prepared me a body, and holy and innocent human nature, fit to be united to my glorious Godhead, in which nature I will suffer, and, by my sufferings, satisfy thy justice for sin; and, by the sufficiency of my sacrifice, put a period to all the Levitical sacrifces that did precede me, and prefigure me."

Learn hence, 1. That in the fulness of God's appointed time, Christ came into the world to accomplish that which the Levitical sacrfices did only prefigure, but could not effectuate.

2. That in order thereunto, Christ did assume the human nature, and offered in himself that nature willingly to his Father, as a sacrifice to atone divine displeasure.

3. That by this one sacrifice and oblation of Christ, which he performed in obedience to the will of God, all that believe in him are justified and saved, do obtain remission of sin, grace here, and glory hereafter; By which will we are sanctified, through the offering of the body of Jesus Christ, once for all.
Verse 11
Our apostle still proceeds upon his former argument, namely, to assign a farther difference between Christ and the Levitical priests. 

1. The Levitical priesthood consisted of a plurality of persons; the priests were many; by reason of death they had many successors; but the evangelical priesthood consisted by of one single person, the Lord Jesus, called here, this man.
2. The Levitical priesthood consisted of a plurality of sacrifices; there were also many, many in number, and many in kind, bulls, lambs, goats, &c. but the sacrifice which Christ offered was but one, as to the kind namely, That body which was prepared, ver. .

3. The Levitical sacrifices were oft-times offered, ver. . But the sacrifice of Christ was but once offered.

4. The Levitical sacrifices could never take away sin; but Christ by the sacrifice of his death took away sin for ever, fully and everlastingly.

5. The Levitical priests stood and ministered, ver. . "Every priest standeth daily." This is the posture of servants; but Christ sits, which is the posture of a Lord; This man after he had offered, sat down.

6. They stood daily ministering and offering, because their sacrifices could not take away sin; but Christ did his work fully by one offering, and after that sits or rests forever in heaven.

Learn hence, 1. That Christ crucified is the only divine and proper sacrifice under the gospel.

Divine, because its institution and appointment was of God:

proper, because all the essential properties of an expiatory sacrifice were found in this.

It was a living creature offered by a priest; it was offered to God, and it was a sweet savour unto him; and it is the only proper sacrifice of the gospel: Doing good is called a sacrifice, Hebrews 13:16. Righteousness is called a sacrifice, Psalms 4:5 but not properly, but allusively and metaphorically only.

Learn, 2. That the sacrifice of Christ is but of one kind, and was but once offered; yet it is of such unspeakable value, and everlasting efficacy, as to take away sin fully and finally, and to perfect all them that are or shall be sanctified to the end of the world. The virtue of this sacrifice reacheth backward as far as Adam, and reacheth forward to the last believer springing from Adam:

And as it reacheth backward and forward to all believers, in former, present, and future ages, so to all the sins of all believers, which are fully purged and expiated by it; the design and end of this oblation being to atone, pacify, and reconcile God, by giving a full and adequate compensation and satisfaction to the justice of God, for the wrong done to the holiness of his law. Thus our Jesus, by one offering, has perfected forever them that are sanctified.
Verse 15
Our apostle had asserted the perfection of Christ's sacrifice in the former verses, he proves it in these by the testimony of the Holy Ghost, recorded, Jeremiah 31:31, where after he had promised a new covenant instead of the old, and had said, This is the covenant I will make with them after these days, namely, when the days of the Old Testament are expired, then he says, I will put my laws into their hearts, and their sins and iniquities will I remember no more. 

Now seeing God promiseth, under the new covenant, sanctification and remission of sin to all believers, of which covenant Christ is Mediator, and by whose death the covenant is ratified and confirmed, therefore this one sacrifice once offered up is abundantly sufficient.

And if remission of sins be obtained by Christ's one sacrifice, there needs no repetition of it, nor any other offering for sin.

Learn hence, That the sacrifice of Christ was of that excellent virtue and transcendent merit, that by once offering it took away sin, all sin, and made it eternally remissible; and upon faith actually and eternally remitted: To what purpose then should then should there be any more offerings for sin? Yea, they who look for and trust to any other, fall into that sin for which there is no remission provided in the covenant, nor shall any other offering be accepted for them forever; for they despise both the wisdom and grace of God, the blood of Christ, and the testimony of the Holy Ghost; whereof there is no remission.

Here now we are come to a full end of the doctrinal part of this epistle, concerning the nature of Christ's prieathood, the necessity and efficacy of his sacrifice, the power and prevalency of his intercession.

O glorious mysteries; the light of the church of the Gentiles, the glory of the people of Israel, the foundation and bulwark of evangelical faith!

Verse 19
The apostle having thus finished the doctrinal part of his discourse, and informed their judgment of the excellency of the evangelical service above the Levitical sacrifices, he comes now, in several weighty and important duties, which appeared to be incumbent upon them; as namely to "draw near to God," to preserve in the Christian profession, to stir up one another to love and good works, to continue in Christian communion, Hebrews 10:22-25. 

The first duty exhorted to is to draw near to God, seeing we have boldness, &c. Let us draw near with a true heart.
Note here, 1. The duty exhorted to, and that is, to draw near to God; in general, to worship him; in particular, to pray unto him, and seek remission fo sin and eternal life from him; to come unto God as clothed with glorious majesty, sitting upon a throne of grace, and propitiated by the blood of Christ.

Note, 2. The manner of performing this duty, with a pure heart, and in full assurance of faith: With the heart, or we give him a skin instead of a sacrifice: With sincerity of heart, which is the life and soul of all acceptable worship; and with a full assurance of faith grounded upon the fidelity of God, and the immutability of the promise.

Note, 3. THe qualifications of the person: He that draws near to God must:

1. Have his heart sprinkled from and evil conscience, that is, his soul cleansed by the blood of Christ, and freed from the accusatons of an evil condemning conscience.

2. His body washed with pure water, to wit, the lover of regeneration, which was signified by the legal washings.

Note, 4. The encouragement we have thus to draw near to God; and that is threefold:

1. We have a new and living way unto the holiest by the blood of Jesus; an allusion to the legal dispensation, wherein the high priest had a way to pass through the vail with blood into the holiest, to expiate the people's sins, and obtain mercy for them: Ours is called a new way, because newly made manifest; and a living way, because it leads to and ends in life eternal; or a living way, in opposition to the typical way of of going into the holiest, which was a dead way to all but the high priest, and to him too if he entered above once a year, and then also if he entered without blood.

Farther, this new and living way is here said to be consecrated through the vail of Christ's flesh; that is, made passable for penitent sinners, the throne of grace made accessible through the blood of a mediator. When Christ died, the vail of the temple was rent, to signify that our great High Priest was ready to enter the holy place of heaven, to procure eternal redemption for us.

2. Encouragement is boldness, or freedom and liberty to enter into the holiest; a freedom for our prayers to enter heaven whilst we live and a right and liberty for our persons to enter it when we die.

3. The mean whereby we obtain this liberty, By the blood of Jesus. We, that before could not come near him for our sins, may now come near him by faith in the blood of his Son; for that blood satisfied justice, merited divine favour, and made God accessible.

Learn hence, 1. That as sin had mad God inaccessible to sinners, as sinners; so the blood of Christ, that new and living way, has made him accessible to believers.

2. That although, from the first promise of Christ, there was always a way for believers to come to God, yet it was not so manifest, as it was after Christ's death and ascension, and the gospel's revelation.

Verse 23
The second duty which the apostle exhorts the Hebrews here unto, is perseverance in the Christian faith and hope, in order to the actual enjoyment of the great reward. 

Where observe, 1. The duty itself to hold fast the profession of our faith: not blindly, without due examination; but, having examined the grounds and foundations of our faith, to maintain the profession of it against all tempations and terrors of the world, occasioned by sufferings and persecutions, and against all the cunning arts and insinuations of busy and disputing men, whose design it is to unhinge us from our religion, and make us proselytes to their party and faction: Thus let us hold fast the profession of our faith without wavering.
Observe, 2. The reason enforcing this duty, because he is faithful that has promised. Mark the gradation: We have a promise, even a promise of eternal glory, as the reward of our perseverance. This promise is God's promise, not man's, and the promise of a faithful God, who neither can nor will change his mind; he can as soon change his being as change his word and promise; He is faithful, &c.
Verse 24
Observe here the duty exhorted to, To consider one another, that is, to watch over one another. This consideraton respects the gifts, the graces, the temptations, the dangers of one another, and is the foundation of all those mutual duties of warning, exhorting, and admonishing one another: Duties, God knows, generally lost amongst us, and with them is the glory of the Christian religion departed from us. 

Learn hence, That the mutual watch of Christians over each other, and their mutual exhortations of each other unto gospel-duties, is necessarily required, as a special mean for their preservation in their Christian profession.

Observe, 2. The duty we are to provoke and be provoked unto, and that is, to love and good works; that is no true faith which can be separated from love; and that is no true love that is separated from good works. The great end of Christian communion amongst believers, should be to excite one another to love! Which is the spring and fountain of all good works: And to provoke one another to good works; as the genuine effect and fruit of a sincere love to God and our neighbour.

Verse 25
Observe here, 1. That in the apostle's time there were Christian assemblies, in which Christians did meet together to worship and serve God, and edify and comfort one another; and, in times of peace and liberty, they had convenient places erected, and separated for that end and use. The light of nature, as well as of Scripture, dictates that God is to be worshipped solemnly and publicly; that public worship pleases him most, and that he accepts it best. 

Observe, 2. It was the manner of custom of some then to forsake the public assemblies; some out of sloth and negligence; others out of fear and persecution: This was a dangerous sin, and so continues. God and Christ esteem themselves forsaken, when their worship and worshippers are causelessly forsaken.

Observe, 3. The duty initmated and directed to, not to forsake the assembling together, as some do; for Christian assemblies are the life, the food, and nourishment of our souls; Consequently forsaking of church-assemblies is usually the forerunner of apostacy.

Observe, 4. The great inducement and encouragement to this duty, because the day approacheth.
What day?

Ans. The day of Jerusalem's approaching destruction to them; the day of death and judgment coming upon, and hastening towards us.

Learn hence, That the intimations given of approaching judgments, ought to influence unto special diligence in all evangelical duties.

2. That to see evidently the approaches of death and judgment, and yet not to be sedulous and diligent in the duties of divine worship, is a sign and token of a backsliding frame, tending unto final apostasy from Christ and his holy religion.

Verse 26
In these verses the apostle gives a vehement enforcement of his preceding exhortation, to an unfainting perseverance in the profession of Christianity, and this is drawn from the dreadful consequences of apostasy. We have here the nature of the sin expressed, the impossibility of deliverance from the guilt of it declared, and the punishment that will unavoidable follow upon it asserted. 

Observe, 1. Wherein the nature of this sin consists, if we sin wilfully, that is, by renouncing Christianity.

Where note, How our apostle puts himself in among the number; to show that there is no respect of persons in this matter, but those who have equally sinned, shall be equally punished.

Note farther, That the apostle, by sinning wilfully, does not mean every wilful sin, and that there is no recovery after any voluntary sin committed: But by wilfully, he means obstinately, maliciously, and with despite.

Observe, 2. The season and circumstance of this sin, After we have received the knowledge of the truth, that is, after the gospel has been preached unto us, and we, upon conviction of its truth, and sense of its power, have taken upon us the public profession of Christianity: After we have dedicated our selves to Christ in baptism, and joined ourselves unto the body of his church: After all this, to relinquish and renounce the Christian profession, either for fear of suffering, or love of this present world, exposes us to a unutterable and inevitable condemnation.

Observe, 3. What the apostle charges as an aggravation of this sin, namely, that it cannot be expiated, There remains no more sacrifice for sin: For God has no other Son to offer as a sacrifice for sin, if this be rejected; and no other Spirit to make that sacrifice effectual, if the Holy Spirit be despised, and finally resisted; and therefore no ground of hope can remain for such apostates. The punishments of sins unpardonable is unavoidable: It is an eternal decree of divine justice, that the sacrifice of Christ shall never benefit that man, who finally falls away after he has received the knowledge of the truth.

Observe, 4. The dreadful and tremendous judgment here threatened to apostates, and what they must eternally expect, namely, the fiery indignation, and fearful wrath of the just and holy God.

From the whole learn, 1. That there is an inseparable connection between apostasy and eternal ruin.

2. That the minds of wretched apostates are oft-times filled with dreadful expectations of approaching wrath.

3. That the dread and terror of God's final judgement against apostates, is, in itself inconceivable, and accordingly shadowed out by things of the greatest dread and terror in the world.

4. That God's fiery indignation, thogh it shall devour his adversaries, yet shall it never eat them up' it shall eternally prey upon them, but never consume them, or annihilate their being.

O mysterious fire! Whose strange property it is always to torture, but never to kill; or always to kill, but never to consume. God grant that we may never experimentally know, or feelingly find, either where hell is, or what it is.

Verse 28
The apostle here confirms what he had before spoken, of the sad and certain destruction of apostates; and compares it with the punishment inflicted on the breakers of Moses' law. If those, under the testimony of two or three witnesses, of that apostasy died without mercy; how much sorer plunishment is due to the contemners of Christ, who tread under foot, that is, vilify and undervalue our Lord Jesus Christ, esteeming him as one that died a public malefactor; counting the blood of the covenant an unholy thing; that is, a common thing; making nothing of the solemnest rite that ever was used in the world for the confirmation of any covenant, to wit, the shedding of the blood of the Son of God, and doing despite unto the spirit of grace: as if he were guilty of lying and falsehood, in bearing witness of the divine power of Christ. 

Learn hence, 1. That although to transgress Moses' law was an heinous offence, yet to sin wilfully against the gospel, after we have received the knowledge of it, is far more heinous.

Learn, 2. That to revolt from and rebel against God loving sinful man, against Jesus Christ ransoming and redeeming captive slaves, and against the Holy Spirit sanctifying and cleansing polluted souls, comes nearest the sin of devils; and as the sin is the more heinous, so the punishment must be far more grievous: For God has allotted different degrees of punishments unto different degrees and aggravations of sins.

Learn, 3. That the punishment of final apostasy is eternal without any hope of mercy, and without the least relaxation of punishment: For they shall have judgment without any mercy.

Verse 30
The apostle had declared in the verses before, the certain judgment of apostates: Here he declare the Judge, the Lord; and the judgment, vengeance; Vengeance is mine saith the Lord: Where, by vengeance, is meant vindictive justice in punishing sinners. The apostle's arguments seems to lie thus: 

"If God professes himself an avenger of all sin and injury done to his people, as he certainly doth, Deuteronomy 32:36. Much more will he show himself an avenger of so horrible an indignity offered to his Son and his Holy Spirit."

Learn hence, That the consideration of the righteous nature of God, and that inclosure he has made of vengeance, to himself under an irrevocable assurance of the unavoidable purpose for its execution, gives undubitable assurance of the unavoidable destruction of all wilful apostates.

Verse 31
Our apostle, In these words, winds up his whole argument against the wilful despisers of the gospel, taken from the aggravation of that sin, with the severity of the punishment that would certainly befall them that are guilty of it. 

Note here, 1. The description given of God, he is the Living God; so called, both by way of opposition unto all dead and dumb idols, and also with respect to his lively power and strength, whereby he is able to avenge the sins of men; and likewise to signify the eternal duration of his existence. He ever liveth to execute his wrath, and inflict vengeance on the apostate sinner.

Learn, That the name of the living God is full either of terror or comfort to the souls of men. O Lord! Thine attributes, which are the principal delight of all sincere Christians, and the special object of their hope and faith, are an eternal spring of dread and terror to all impenitent sinners.

Note, 2. What is the effect and fruit of all sin in general, and of apostasy in particular, namely, a falling into God's hands. There is a threefold hand of God mentioned in Scripture; his protecting hand, his correcting hand, and his wrathful and revenging hand. It is safe and comfortable to fall into God's protecting hand: It is profitable and beneficial, though not pleasing and delightful, to fall into God's chastening and correcting hand; but to fall into his angry hand; his wrathful and revengeful hand, this is sad and fearful; either to fall under this sentence of his wrath in this life, or under the full and final execution of that wrath in the life to come.

Note, 3. THe tremendous dreadfulness of that wrath; it is a fearful, dreadful thing, that which no tongue can utter, no heart can conceive. Who knoweth the power of thy wrath? Psalms 90:11.

Learn hence, That the wrath and vengeance which the ever-living God will certainly inflict upon all wicked sinners in general, and upon all wretched apostates in particular, is very dreadful and tremendous; and so must needs be, because it is a wrath inconceivably great, and unavoidably sure, and because it is the wrath of a just God, of an almighty God, and of an ever-living God.

Verse 32
Our apostle here proceeds to a new argument to persuade Christians to perseverance drawn from the consideration of their former sufferings for christianity: 

"Since ye were illuminated, that is, baptized into the Christian faith, ye endured courageously afflictions, a fight of afflictions, yea, a great fight of afflictions."

Learn hence, That the wisdom of God oft-times permits and suffers persons, at their first conversion, to fall into manifold trials and temptations: Carnal relations now first scoff, then frown, and at last cast off. The world hates them, marks them out for persecution, loads them with calumny and slander.

But observe, farther, The apostle directs them to call to remembrance their former sufferings: He doth not mean the remembrance of what was bitter and afflictive in their sufferings, but the cause for which they suffered, and the presence of God enjoyed by them in and under their sufferings: This would encourage, embolden, and strengthen unto duty:

Learn hence, That a wise management of former experience is a great direction and encouragement unto future obedience.

Verse 33
Here our apostle particularly mentions the sufferings which the primitive saints underwent for the sake of Christianity, and reduces them to three heads, shame, pain, loss: They suffered in their names, by being disgraced; in their persons, by being scourged; in their estates, by the spoiling of their goods. Let all that make profession of the name of Christ expect and provide for such sufferings, especially for reproaches. 

We may put a due value upon our names and reputations, but must not be over solicitous about the preservation of them. Let us keep in the way of our duty, and leave our good name to God's care and keeping. The world first thunders out our reproaches, then falls into a storm persecution.

Learn hence, that all temporary sufferings, in all their aggravating circumstances, in all their formidable dress and appearance, may be, and oft-times are, the lot and portion of those who have undertaken the profession of Christianity. Ye endured a great fight of afflictions, whilst ye were made a gazing-stock to the world.
The Christians here wre exposed to the world as it were upon a stage, or in a theatre where multitudes might gaze upon them, revile, and make a sport of them.

Verse 34
The first words of this verse, Ye had compassion on me in my bonds, prove St. Paul to be the author of this epistle; for who else could there be, whose bonds for the gospel were so known, and so famous among the believing Jews? 

His bonds were first at Jerusalem, afterwards at Rome, the two capital cities of the Jews and Gentiles. And St. Paul declares here what a tender sympathy and fellow feeling with him in his suffering they did express: ye had compassion on me in my bonds, that is, ye owned me in my sufferings, ye sympathized with me under my sufferings, ye administered to my succour and relief when burthened with my sufferings.

Observe next, he reminds them of their deportment under their own sufferings; Ye took joyfully by the spoilers, than it was by the spoiled.

Learn, It is the peculiar glory and excellency of the gospel, that is gives insuperable joy unto the Christian's mind, under the greatest outword sufferings: They endured joyfully the spoiling of their goods.
Observe lastly, THe reason of this their Christian patience under sufferings; they had a substance; they had a substance in heaven; and they had a better substance in heaven that they lost upon earth; and they knew they had it, knowing in yourselves that ye have in heaven a better and more enduring substance.

Learn hence, That faith by giving and incomparable preference to the things of heaven, above all perishing things on earth, affords abundant joy and full satisfaction in the loss of them all, upon the account of an assured interest in better things.

Verse 35
As if he had said, "Seeing you have endured so much, never shrink back from a bold and courageous profession of Christ and his holy religion, which will be crowned with a great recompence of reward." 

Observe, 1. The exhortation, Cast not away your confidence and courage in the free profession of Christianity, like cowardly soldiers, that in the heat of the battle do cast down their shields and armour, and run away. The Christian is a spiritual soldier; he must not shrink, or give back, but die a conqueror rather than be taken prisoner.

Observe, 2. The reason which enforces the exhortation, (which hath great recompence of reward,) mark, the reward is certain, and that it is due to such as persevere. Perseverance and the reward are in separably joined together, so that the one shall infallibly follow the other.

Hence learn, That in times of suffering, and in the approaches of them, it is the duty of believers to look upon the glory of heaven, under the notion of a refeshing and all-sufficient reward; cast not away your confidence, which hath great recompence of reward.
Verse 36
Ye have need of patience: But had they it not already, when they endured such a great fight of afflictions? Yes, assuredly; the meaning hereof is this: "Ye have need of the continued exercise of patience;" implying, that without the constant exercise of patience, none can pass through tribulation to the glory of God, and their own advantage. 

We have need of patience to perform difficult duties, to resist strong temptations, to wait for an answer of our prayers, and also to wait for the reward of our patience. After we have done the will of God, we have need of patience to enable us to wait for the receiving of the promise, that is, the good promised.

Here note, that the glory of heaven firmly believed, will powerfully sustain the Christian spirit under sufferings.

2. That patience is as necessary to enable us to expect and wait for the reward of our sufferings, as it is needful and necessary to support and uphold us under sufferings.

Observe farther, The comfortable assurance which the apostle gives, both of the certain coming, and speedy coming of Christ to reward their faith and patience: He that shall come will come, and will not tarry.
Note here, The Christian's suffering season will be short, Christ will come to call him off. He will come, and will not tarry; and when he comes, no dificulties shall be able to stand before him, but such as have suffered patiently, shall be rewarded gloriously.

Verse 38
These words, The just shall live by faith, are taken out of the prophet Habakuk, and are three times made use of by St. Paul, in his epistles, Romans 1:17; Galatians 3:11, and in this place. By the just man, understand a justified man; by the life which he lives, understand a life of sanctification and of glorification, a life of grace and holiness, and a life of glory and happiness. 

Learn, That whatever life the believer lives, after a more excellent manner, and for more excellent purposes and ends than other men, he lives that life by the help and assistance of his faith. In the following words, But if any man draw back, my soul shall have no pleasure in him.
Observe, 1. The crime supposed, if any man that has embraced Christianity, shall, either for sufferings feared or felt, draw back from his holy profession. The word siginifies to sneak and slink away out of fear; and the apostle means by it, a quitting our profession of Christianity for fear of suffering.

Learn hence, That in and under great, sharp, and long trials, persons are in danger of drawing back from that profession of the gospel wherein they are engaged.

Observe, 2. The sentence pronounced upon this crime, My soul shall have no pleasure in him; that is, God will be exceedingly displeased with him, and punish him very severely; intimating, that apostacy from the profession of God's true religion, is a sin highly provoking to him, and will be most severely punished by him.

Here note, That these threatenings imply, that there is a possibility of the saints falling away, considered in themselves; but not that they are ever totally deserted by the Holy Spirit, and left under the reigning power of sin. These threatenings are intended to awaken their care, and have a singular influence on their preservation.

From the whole learn, That backsliders from the gospel are, in a peculiar manner, the abhorrency of the soul of God: If any man draw back, my soul shall have no pleasure in him.
Verse 39
Observe here, 1. A twofold opposite state, namely them that draw back, and them that believe, that is, persevere in believing; we are not of them that draw back. 

Intimating, 1. That in the visible church there ever have been, are, and will be, a number of hypocrites, who, for fear of suffering in a time of persecution, will draw back.

2. That it is every Christian's duty to evidence to his own conscience, and also to give evidence unto others, that he is not of this sort or number: We are not of them who draw back.
Observe, 2. A twofold opposite event, perdition on the one hand and salvation on the other. The first of these is denied, the latter is affirmed, concerning these Hebrews: We are not of them that draw back into perdition: But of them that believe, to the saving of the soul.
Where note, 1. The actual influence of apostacy on the one hand to destruction; nothing can free apostates from eternal ruin.

Note, 2. The actual influence of faith on the other hand to the saving of the soul.

Thence learn, That sincere faith will carry men through all difficulties, hazards, and troubles, unto the certain enjoyment of eternal blessedness. We are of them that do believe, unto the saving of the soul.
11 Chapter 11 

Verse 1
Observe here, 1. The thing described, or the subject spoken of, and that is faith; that faith whereby the just man lives, the apostle here speaks of, though not as justifying, but as it is effectually useful in our whole life, especially unto constancy and perseverance in the Christian profession, which was the great duty urged and enforced in the foregoing chapter. 

Observe, 2. The description itself, it is the substance of things hoped for.
1. That is, it is a confident and firm expectation of the good things which God has promised, giving the good things hoped for, a real subsistance in our minds and souls.

2. It is the evidence of things not seen; that is, it evidences the reality and certainty of future things, it realizes the invisible realities of another world unto our minds, and causes us to believe them as strongly as what we see with our bodily eyes.

Learn hence, That a lively faith gives such a reality, certainty, and present being to things hoped for, and yet to come, as if they were visibly seen and actually enjoyed.

Verse 2
Having in the former verse described faith, in this and the following verses he enters upon the just praise and deserved commendation of this divine and excellent grace, which has such an universal influence into all the parts of the Christian life. 

In this verse, to commend that faith which he had in the former verse described, he brings in the experience of the elders, or Old Testament saints, all true believers from the foundation of the world, who by faith obtained from God a good testimony, recorded in the holy Scriptures. By it, or through it, as a condition appointed and ordained of God; not for it, or by the worth and influence of it, as the meritorious cause, the elders or saints of God, from the beginning of the world, obtained a good report.

Learn hence, 1. That the Old Testament saints had the same kind of faith that we have, and were saved in the same manner that we are; they had the same promises, the same terms of grace, the same meritorious purchase by the blood of Christ: He is therefore called the Lamb slain from the beginning of the world, slain in God's purpose and decree, slain in the types and figures of his death; though his blood was not actually shed, yet was it decree to be shed, and so was as effectual to them as to us.

Learn, 2. That the renown of the Old Testament saints was their faith, that made them famous; not their priority in living before us, not their longevity in living many years beyond us, not upon the account of their other graces, which yet rendered them truly excellent, are they said to obtain a good report, but upon the score and account of their faith. Abel was famous for righteousness, Enoch for walking with God, Abraham for obedience, Moses for meekness, but the crown is set upon the head of their faith only; by it the elders obtained, &c.
Verse 3
The design of the apostle in these words is to prove, that faith satisfies itself in the world be now visible, and the things contained in it are said to be seen, yet the original framing and making of the world has a principal place among things not seen. 

Learn hence, That by faith assenting to divine revelation, and not by reason, we understand the truth and wonders, the seasons and causes, the manner and end of the world's creation. Reason indeed tells us that there was a creation, consquently a Creator; but reason without divine revelation could never have discovered the circumstances and manner of the creation, which wholly depended upon the will of God.

Reason and nature could never have known them, had not God in his word first revealed them: The old Heathens could never determine who made the world, nor when, nor how it was made, or whence, and out of what it was made. Reason may profound the question, how was the world made, and all things herein? But revelation must resolve it. A poor child learns more by its catechism, than all the philosophers ever learn by their profound researches, and painful studies.

Through faith we understand that the worlds were framed, it follows, by the word of God, that is, both by his external and imperial word, his word of command, saying Let it be; He spake and it was done, Psalms 33:9. And also by his essential and substantial word, Jesus Christ, by whom God made the worlds, Hebrews 1:2 in that order which Moses has historically related.

Observe lastly, How and after what manner the world was made, not out of any prejacent or pre-existent matter, but out of nothing: That which was not at all, could not be seen: The things that are seen, were not made of things that do appear.
Here note, That the power of God framed many things out of nothing, as the heaven of heavens, the dwelling place of God and angels, immediately; other things mediately out of the chaos, that is, such rude, indisposed, and unfit matter, as had no disposition to receive such a form, as it did actually receive from the power of God; and may therefore deservedly be called a creation, out of nothing.

Learn hence, That in the work of creation, though other attributes of wisdom and goodness visibly appeared, yet none were so eminently conspicuous as the power of God. Well might St. Paul say, Romans 1:20 That herein was manifested his eternal power and Godhead.
Verse 4
From a general declaration of the nature of faith in the foregoing verses, our apostle proceeds to give instances of the efficacy and power of faith in particular persons, in this and the following verses. And he begins here with Abel. 

But why not with Adam?

Because Adam was the first sinner, and the greatest of sinners; and although received to grace and mercy, yet after his fall Moses speaks little of him, nothing very notable; neither did Almighty God put that honour upon Adam which he put upon his son Abel; he had the honour to shed his blood for Christ, and for testifying his faith in him; and accordingly Abel is here represented as the first evangelical believer, By faith Abel, &c.
Observe farther, 1. The action which Abel performed, he offered sacrifice to God; he offered a sacrifice most excellent and he offered it by faith.

But did not Cain bring his offering of faith too?

Yes, no doubt, he believed the being of God, and considered him as a Creator and Preserver, and accordingly offered the fruits of the earth, as an acknowledgment that all these things were made, preserved, and bestowed on man by God. But Abel's faith was fixed on God, not only as a Creator, but as a Redeemer also, accompanied with a sense of sin and guilt, trusting in the ways of redemption and recovery which God hath provided.

Here note, That the performance of the outward duties of divine worship, is not the rule of the acceptance of men's persons with God, but a difference and distinction is made from the inward principle, whence those duties do proceed. Cain and Abel both offered sacrifice, but not from a like principle, nor yet for a like end.

Observe, 2. The effect and fruit of Abel's faith, it procured a testimony and witness from God himself that he was righteous; he testified that he had respect to his person by the approbation of his suffering. Our persons must be justified before our performances can be accepted. God has first respect to the offerer, then to the offering; for the person must recommend the gift, not the gift recommend the person.

Observe, lastly, the privilige of Abel's faith; by it, being dead, he yet speaketh. Some understand the words in a passive sense, he is spoken of; he being dead, there is an honourable mention of him. Religion is the truest honour, and the righteous shall be had in everlasting remembrance.

Others in an active sense, and so the words import, that the dead saints do yet speak, and that somewhat worthy to be heard and observed; they speak by the precious graces with which they by the good works they wrought, by the eminent services they did for God and man, by their sharp trials, by their bitter sufferings; by these they speak, to the honour of religion, and to the furtherance of the gospel. God's Abels, his dead saints, do thus speak when laid in the dust.

Verse 5
The second instance is Enoch, concerning whom our apostle affirms, that he was translated, and that he was translated by faith; translated from one condition to another; from grace to glory, from earth to heaven. He was gathered by God, both in body and soul, to himself; and in a way of eminent grace and favour free from death. Hereby God gave the world a convincing testimony, that the body is capable of eternal life and happiness. 

But how was he translated by faith?

Ans. Not efficiently; faith was not the efficient cause of his translation. That was an immediate act of divine power; not meritoriously, for it is recorded as an act of sovereign grace and favour; but instrumentally only; he was by faith brought into that state and condition of favour and acceptance with God, as to have this peculiar privilege conferred upon him. Some we find are carried to heaven by special prerogative, by privileged dispensation; By faith Enoch was translated, that he should not see death.
But observe farther, What went before his translation, and that was his pleasing God: Before his translation he had this testimony, that he pleased God. Such as would live with God hereafter, must study and seek to please God by walking with him here; would we come where Enoch is, we must walk as Enoch did. There is no hope of living with God in heaven, if we do not please him here on earth.

Verse 6
Without faith, that is, without justifying faith, without faith in the Messiah, for that is the faith here spoken of, there is no possibility of pleasing God, and if so, then no possibility of being saved without faith. This appears partly from the divine constitution, God has so appointed it, partly from the nature of the thing itself; faith being the first regular motion of the soul towards God, no works, no duties, no performances whatsoever can please God without faith. He that cometh to God, that is, hath any access or approach to him in a way of worship, or any access or acceptance into his grace and favour, he must believe: 

1. God's being.

2. God's bounty: That he is: And that he is a rewarder of such as diligently seek him.
Learn hence, 1. That the first point of faith, if we would have anything to do with God, is firmly to believe that there is a God: He that cometh to God, must believe that he is.
Learn, 2. That the fountain of all obedience and service to God, is a firm belief of his being a rewarder of all them that diligently seek him.
Learn, 3. That the whole issue of our finding God when we seek him, depends upon our diligently seeking of him; he is a rewarder of them, of all and only them, that diligently seek him.

Verse 7
Observe here, 1. The person spoken of, Noah, an eminent person in the line of the church, and one that walked with God, and found grace in the eyes of the Lord. 

Observe, 2. What was spoken of him; he was warned of God, touching his design and purposes to destroy and drown the old world.

Observe, 3. What was the effect of this warning, it produced in Noah fear and obedience: Fear of the threatening, and obedience to the command; he was moved with fear, and prepared the ark.

Observe, 4. The exercise, yea, eminent exercise of Noah's faith: Neither the difficulty of the work, nor the length of time, and hundred and twenty years, nor his want of success all that time of preaching, nor the contempt and scorn cast upon him by the whole world, could weaken his hands or discourage his heart, in the least, from going on with his work.

Observe, 5. The consequent of Noah's faith and obedience with respect unto the world: He condemned the world; not as a judge, properly and authoratively, but as a witness, by plea and testimony; he condemned it by his doctrine, by his example, an left it altogether without excuse.

Observe, 6. The fruit and effect of Noah's faith and obedience with reference to himself; He became heir of the righteousness which is by faith; that is, of the happiness promised to them who are justified by faith; he was evidenced and declared to be a righteous person.

Verse 8
The next illustrious instance of the efficacy of faith we have here in the person of Abraham, who obeyed the call and command of God in leaving his own native country, to go he knew not whither, and to receive an inheritance he knew not when. 

Where note, 1. The foundation of Abraham's faith and obedience, and that was the call of God; he had an immediate command to go out of his own country into a certain place, with a promise to receive it for an inheritance: Get thee from thy country, relations, friends, and all outward enjoyments, is a command becoming the greatness of God to give; and self-denial in fact or resolution to comply with such a command from the great God, is the foundation of all sincere profession.

Note, 2. What was the principle of Abraham's obedience in complying with this call of God, and that was his faith: By faith, Abraham, when he was called, obeyed. True faith, wherever it is, bringeth forth sincere obedience; these two can no more be separated then the light and the sun, than the fire and heat; obedience is the daughter of faith, and faith the parent and principle of obedience.

Note, 3. The difficulty, and therein the excellency, of his obedience; He obeyed, and went out, not knowing whither he went. If faith be once satisfied in the call and command of God, it will follow him when he cannot see a step of its way; over hills and mountains, through dales and vallies, fearing nothing. He that has God's call, need not fear God's conduct.

Verse 9
The apostle spake of the place which Abraham was called from, in the foregoing verse, namely, out of Ur of the Chaldees: here he speaks of the place he was called to, Canaan, styled the Land of Promise, that is, the land which God had newly promised to give unto him. 

Where note, 1. Abraham's act of obedience: He sojourned in the land of promise, as in a strange country; he was there as a sojourner, not an inheritor, moving up and down from place to place, until God thought fit to settle him and his posterity. Abraham was a sojourner both in his condition of life, and in his dispositon of heart. Canaan was a type of heaven, accordingly Abraham expected a better country, with a city which had foundations, whose builder and maker is God.
Note, 2. The manner of his sojourning in this land, dwelling in tabernacles. This was both an act of policy, and an act of piety; of policy, that they might live peaceably, occasioning any envy or grudge from them; and of piety, to express their hopes and desires of a better country.

Note, 3. Abraham's companions, his fellows and followers, in this act of obedience; he sojourned with Isaac and Jacob as heirs of the same promise.

Where mark, How all the saints of God are of the same spiritual disposition; they are animated by the same spirit, governed by the same laws; they act from the same principle, and for the same end, and desire nothing more that to live together, and to enjoy God and one another.

Note, 4. The reason rendered why Abraham esteemed himself but as a stranger in Canaan, because his thoughts ran much upon heaven, of which Canaan was but a type: He looked for a city which hath foundations, whose builder and maker is God.
Where observe, 1. Abraham's act of expectation: he looked for it, he rationally expected it; it was not a blind hope, but well built on the power and promise of God.

2. What he looked for, a city; not Jerusalem, an earthly city, as some would have it, for that was not possessed until eight hundred years after, and then only by his posterity for a limited time: but an heavenly city, a settled quiet habitation, a suitable dwelling for them that have had a life of trouble in this world.

3. The city itself described, 1. by the nature of it; it has foundations, in opposition to tents and tabernacles, which had no foundations, but where moving, ambulatory dwellings, supported only by stakes and cords; this city is bounded upon the eternal power, the infinite wisdom, and immutable counsel of God.

2. By the maker and builder of it, God, he is the contriver, framer, and erector of this city; and as he is the maker, so he is the disposer of it also; please God, and he will give it thee, none can give it thee without him, and he will never give it thee without pleasing of him.

Verse 11
Our apostle having spoken of Abraham's faith before, makes an honourable mention of his wife Sarah's faith here. It is a blessed thing when husband and wife are one in the faith, as well as one flesh; when the constant companion of our life draws with us in the same yoke of religion. 

Note, 1. The person whose faith is here commended, Sarah herself, a woman, a barren woman, and a barren woman well stricken in age; a woman weak in sex may be strong in faith. Though Sarah at first laughed, yet she afterwards firmly believed. And the apostle takes no notice of the former, but applauds the latter. Oh? with what great indulgence doth God cover the failings of his children, but proclaims aloud their graces to the world! Men do not thus: they will overlook all that is good in others, and report only what is amiss. Sarah's laughing, Rahab's lie, Job's impatience, are not mentioned, but their graces are remembered. Who would not serve such a gracious master, that winks at our failings, but accepts and rewards our weak services and sincere graces?

Note, 2. The commendation and fruit of Sarah's faith, she received by it strength and ability for conception; probably she recovered the youthful vigour, and received a general restoration of nature, to an ability for all its primitive operations, which was before decayed by age; she received strength to conceive seed when past age.

Learn, That it is the property of faith to expect a blessing absolutely above the use of means, when we have a particular and special warrant from God so to do, as Sarah had in this case.

Note, 3. The ground of Sarah's faith , Because she had judged him faithful that had promised; that is, she resolved her faith into, and rested upon, the veracity of God in the accomplishment of the promise, which is the proper and immediate object of faith.

Learn, That wherever we exercise and put forth faith, we must take care and be sure that we have a promise to exercise it upon, otherwise it is not faith, but fancy; God's promise, and not God's power, is the ground of faith; it is not what God can do, but what he will do, and what he has engaged and promised to do, that is the ground of faith; he can quench all the fire in hell; but where has he said he will do it? She judged him faithful who had promised.
Verse 12
These words acquaint us with that gratuitous remuneration and gracious reward which God gave Abraham and Sarah, as the fruit of the faith, namely, the blessing of a numerous posterity; there sprang of them, and both of them, as good as dead, with reference to the procreation of children, a numerous issue like the stars of heaven, and the sands of the sea. 

Hence learn, That the God of nature, at his own pleasure, works things above the power of nature in its ordinary efficacy and operations; by weak and dead means he often produces mighty effects.

Learn, 2. That whatever difficulties and oppositions lie in the way of the accomplishing of God's promises, they shall have an assured accomplishment on God's part, if faith be kept up in lively exercise on our part.

Verse 13
That is, all the before-mentioned saints, Abel, Noah, Abraham, and Sarah, they all died in the faith of the promised Messiah, believing he should come, and expecting salvation by his coming. It is not enough for a Christian to live in the faith, but he must also die in the faith; and to die in the faith is an honourable happy manner of dying; it is a greater happiness to die in the Lord, than to die for the Lord; if a man die for the Lord, and be not in the Lord, he is not blessed in his death: a man may die for the Lord's cause, yet not for the Lord's sake, but out of vain glory. 

Observe here, the great trial which the faith of the Old Testament saints was put unto: they died, not having received the promises; that is, they went to their graves before the great blessings God had promised were accomplished. Faith is contented with the promise, though it wants actual possession of the good things promised. God would have believers in all ages of the church to live by faith, and promises not actually performed: and it is a great honour to God, when we are ready to die, to go to the grave with assurance, and to profess our confidence that God will make them good: These all died not having received the promises.
Yet observe, The actings and exercises of their faith towards these promises, which they had not yet received in their accomplishment:

1. They saw them afar off: at a great distance: it is the property of faith to eye the blessings promised at a distance; so that no distance of time or place can weaken faith as to the accomplishment of divine promises.

2. They were persuaded of them: this imports the mind's satisfactory acquiescing in the truth of God for the accomplishing of his promises; a firm persuasion of the truth of God's promises, and a quiet waiting for the accomplishment of them at a great distance, is an eminent fruit of faith.

3. They embraced them; the word signifies, they saluted and hugged them.

Whence note, That faith is an act of the will, as well as of the understanding; there is in faith adherence as well as assent; an embracing as well as a persuasion; the heart cleaves to the promise with love, delight, and complacency.

And confessed that they were strangers and pilgrims on the earth; so they were in outward condition, wandering from place to place; so they were in affection and disposition, looking upon this world as their pilgrimage, and heaven as their home and proper country, because thence they are born; there lies their inheritance, there are all their kindred, there is their longest abode. Christians should not only account but confess themselves pilgrims, and discover it by their journeying and mending their pace heavenward.

Verse 14
As if the apostle had said, "They that say such things, namely, that they, even in the land of promise, are pilgrims and strangers, do declare plainly that they seek a country where they may rest and dwell, when this their pilgrimage on earth is ended." Now this country was not Chaldea, but heaven; a glorious city, which God prepared for them, as an abundant recompence for their earthly country, which they left at God's command. 

Here note, 1. That heaven is the Christian's proper country; they are born form heaven, their conversation is in heaven, their eternal habitation is there; their head and husband, their friends and kindred, are there: and it is theirs by a right of donation, by a right of purchase, by a right of possession, and by a right of conquest.

Note, 2. That this heavenly country is by far the better, yea, the best of countries; best in regard of the safety and security of it; best in regard of the order and government of it; best in regard of the company and society dwelling in it; all saints: best in regard of the immunities and privileges belonging to it, and in regard of the duration and continuance of it; a country that can never be invaded, never be conquered.

Note, 3. That sincere Christians have strong desires after, and vehement longings for, this better, this best of countries: Now they desire a better country: and God is not ashamed to be called their God--they that by their faith give glory to God in acknowledging his faithfulness in this life, he will never be ashamed of them, either in life or at death, or after death.

Learn, 1. That it is the privilege, honour, and advantage that any can be made partakers of, that God will hear the name and title of their God.

2. God's owning of believers as his, and of himself to be their God, is an abundant recompence of all the hardships which they undergo in this their pilgrimage. The top and sun of all happiness, is to have the Lord for our God.

Verse 17
The next person instanced in, for the fame of his faith, is Abraham who was deservedly styled the father of the faithful; him God tries in a very extraordinary manner, by putting him upon offering up his son Isaac. 

Where note, That where God gives much grace, he tries grace much; the greater the faith, the greater the trial; strong faith must prepare for strong trials. Here Abraham's faith was tried, whether he would yield to God's command against nature; his love was tried, whether his affection was not more strong to his son than to his God; and his fear was tried, whether he did reverentially acknowledge and stand in awe of God, by adoring his sovereignity and dominion over him. Trials are the best touchstone of faith, without which men will want the best evidence of its sincerity: and great trials in believers are an evidence of great faith.

Observe farther, The excellency of Abraham's faith and obedience upon this trial: he offered up his son Isaac: that is, he did it in part, and was ready to have done it thoroughly, had not God countermanded him.

Learn hence, that where there is a divine command obliging us to obedience, it is the wisdom and duty of faith to close its eyes against all insuperable difficulties and dangers. Abraham objected not against the horrid nature of the command to kill a son, his own son, his only son, the son of the promise, but deliberately, and upon due consideration, was ready to execute what God required.

Lord! what a strong faith was here, fortified with an impregnable resolution, that could make Abraham hold out three days against the violent assaults of his own nature, and the charming presence of his son, enough to melt his heart; yet nothing made him stagger in his duty, but he performs a most miraculous act of obedience, in defiance of all difficulties.

Observe lastly, The fruit and success of Abraham's faith; he believed God could and would raise Isaac from the grave, and he receive him again in a figure as one snatched out of the very jaws of death. There is no such way to enjoy the continuance of an earthly comfort, as by resigning it up to God; Accounting that God was able to raise him up even from the dead, from whence also he received him in a figure.
Verse 20
Note, That there is a blessing by way of prayer, and a blessing by way of prophecy, foretelling what shall befall persons in time to come; of this kind is Isaac's blessing. The patriarchs were in a peculiar manner directed and guided by God, and their blessing was a conferring of a right to the parties blessed. 

Thus Isaac blessed Jacob and Esau concerning things to come, that is, concerning the great and future things which should happen to their posterity after them.

Note here, Esaus, wicked men, have their portion in outward blessings as well as Jacobs, as well as the best and holiest of men; partly, as they are God's creatures, partly as they descend from parents in covenant with God, and partly because they make some profession of the name of God. And God will be behindhand with none, but so far as they do good they shall see good.

Verse 21
Observe here, in dying Jacob, the frame and carriage of holy men in their dying and seasons, to bless their children, and worship their God. Jacob blessed Joseph and his two sons, laying hold on the covenant made with Abraham. It is no small privilege to be born of parents taken into visible covenant with God, and no small comfort, when God comes to take away such parents form us, to have the benefit of their blessings and prayers. Jacob, when dying, blessed both the sons of Joseph; and as he blessed them, so he worshipped God with religious worship, and in a devout manner, leaning upon the top of his staff. 

Learn hence, That our addresses to God ought to be exceedingly reverent, both as to the frame of our souls, and also to the gesture of our bodies; we cannot always be affectionate in prayer, for affection depends upon the vigorous motions of the bodily spirits; but we should always be reverent and serious in prayer, otherwise it is no worship.

Learn farther, That where faith gives a willing mind, bodily infirmities shall be no let and hinderance from duty.

Verse 22
Here we have a two-fold instance of Joseph's faith when dying. 

1. He made mention of the departing of the children of Israel; he said unto his brethren, Behold I die, but God shall bring you unto the land which he hath sworn unto your fathers. See how the good man dies in the faith of the promise.

Thence learn, That it is of singular use and great advantage to the church, that such believers as have been eminent in profession, should in their dying moments testify their faith in the promises of God; so did Jacob before, so did Joseph now.

The second instance or evidence of Joseph's faith was, that he gave commandment concerning his bones; that is, he took an oath of his brethren that they should carry his bones out of Egypt, and bury them in Canaan, thereby owning and professing himself to be of the posterity of Abraham; and thereby also encouraging the faith and expectation of his brethren and their posterity to hope for their deliverance out of Egypt, and to be put into the possession of the promised land; so that it is evident that there was faith, much faith, showed by Joseph in disposing of his bones. The Papists' plea from hence for paying veneration to their relics, is weak and contemptible: this was a special charge given in faith to do what was done; and to shut them up in a coffin, and decently bury them was all that was done.

Now to take example, from hence, to dig men's bones out of their graves, to enshrine them and place them upon altars, to carry them in procession, to adore them, to ascribe miraculous operations to them, casting out devils and the like, is fond and ridiculous.

Verse 23
In these words the faith of Moses's parents is celebrated: the birth of Moses fell out in the very height and fury of Pharaoh's persecution, when the king had given commandment to destroy all the male children; Moses was then born and hid by his parents, and preserved as a deliverer of the church of God. 

Oh! how blind are all the persecutors and opposers of the church of God! When they think all things secure, and their counsels so deeply laid that God himself cannot deliver out of their hands, then doth the Almighty lay in provision for his church's deliverance, and their destruction. Now was Moses, a deliverer, born and hid.

But observe a double cause of Moses' hiding: the first external, they saw he was a proper child; they had a persuasion that God would provide a person to be their deliverer; and they saw something divine in Moses to stir up their faith, and raise their expectation, that he might be the person.

The second, the internal and moving cause: They were not afraid of the kings' commandment, or bloody decree.

Learn hence, 1. That the commands of kings and princes have oft-times been a very great trial to the children of God; so was Nebuchadnezzar's command to worship the golden image, and such was Pharaoh's command here.

Learn, 2. That kings and princes must not be obeyed in things contrary to the word of God: obedience without reserve is to be paid to none but God. They were not afraid of the king's commandment.
Verse 24
The next person whom our apostle instances in, is Moses himself, whose faith and self-denial were most evidently conspicuous in all the instances of them. 

Observe, 1. His great self-denial, with all the enhancing circumstances of it: When he came to years, he refused to be called the son of Pharaoh's daughter.
Note here, 1. The circumstance of time, When he came to years; it was no childish act, when he knew not what he did, but when he came to age and understanding; nay, farther, this was when Moses was newly come to age, in the prime and vigour of his time, when he had just began to taste the sweetness of youthful pleasures. The world appears a dead and dry thing in the winter of old age, but looks green and beautiful in the spring of youth: but Moses, when come, just come, to years, refused it.

Note, 2. The circumstances of his education; he had been bred from a child in a princely way and manner, he never knew what belonged to a low estate: those that never had much, forsake but little when they forsake all, want will never much pinch those who never understood plenty; but those who have enjoyed fulness all their days, for them to stoop voluntarily from the height of ease and honour, to the depth of affliction and hardship, is admirable. Thus did Moses; he refused honour, and chose affliction.

Note, 3. The circumstance of his obligations; Pharaoh's daughter had saved his life, adopted him for her son, given him princely breeding, He was learned in all the wisdom of the Egyptians; and set her heart upon him as her own. However, Moses breaks through all, and away he goes. But whither went he? Why, to a company of poor bond-men, labouring at the brick-kilns, to take his lot of suffering with them.

Note, 4. The circumstance of his expectations; how very fair and certain a prospect he had of enjoying the crown of Egypt; he did not refuse it because he despaired of attaining it, for he was an adopted heir unto it.

Note lastly, That all this was not a rash and sudden determination, but a deliberate and advised choice, Acts 7:23. St. Stephen said he made this choice when he was full forty years old; that is, when he was of ripest judgment, and in the height of prosperity and reputation: he did not only, as Josephus says, at three years old cast a crown, given him for a play-toy, to the ground, and trample it under his feet; but, as the apostle says here, when he came to be a man, he treated it with no more respect, but refused to be called the son of Pharaoh's daughter. Behold here Moses' faith, and eminent self-denial, in choosing rather to suffer affliction with the worshippers of the true God, than to gain a kingdom by renouncing God and his holy religion.

From whence learn, That faith is a grace which will teach and enable a person openly to renounce all worldly advantages at God's call, when we cannot enjoy them with an upright mind, and a good conscience.

Question But how did Moses come to know his stock and race, that he was an Hebrew born, and not an Egyptian, no son of Pharaoh's daughter?

Answer He found himself circumcised, and so belonged to the circumcised, and so belonged to the circumcised people. The token of God's covenant received in infancy, duly considered, is a most effectual means to preserve persons in the profession of the true religion.

Add to this, that his mother was his nurse, and continually with him, and probably his father frequently; who being persons fearing God, took care very early to impress him with the principles of the true religion, and with the detestation of the Egyptian idolatry.

Verse 25
Observe here, 1. The common lot and usual condition of God's people in this world; it is an afflicted state and condition. 

2. That wicked men oft-times enjoy pleasures in the ways of sin, whilst good men meet with much affliction in the work of holiness.

3. That notwithstanding this, all wise and good men do rather choose afflicted godliness, than pleasant and prosperous wickedness.

4. That a spiritual eye can see an excellency in the people of God, when in the lowest suffering condition; will join itself unto them, and appear with them, and for them, though it be with great loss, and much hazard. Moses here chose rather to suffer affliction with the people of God, than to enjoy the short sinful pleasures of Pharaoh's court.

Verse 26
The former verse acquainted us with the general choice which Moses made of affliction with the people of God: this acquaints us with one sort and particular kind of affliction which he chose, namely, reproach for Christ; this he counted his glory, his riches, his treasures, beyond all the riches and treasures of Egypt. 

Note here, That the people of God have been, and usually are, a people under reproach; not only a persecuted, but a reproached people; the foundation of all sufferings is laid in reproach: this is the cover for all. The Jews by reproaches first stirred up the rage of the people against Christ, before they attempted to take away his life.

Note, 2. The reproach of good men is the reproach fo Christ, because he and they are but one mystical body, and because of the near union that is between them. The reproach of the wife is the reproach of the husband, especially if she be reproached for his sake, and upon his account.

Again observe, What an high esteem a gracious person has of reproaches in the cause of Christ, and for the sake of Christ; he esteems them his glory, his treasure, his greatest treasure; he rejoices and takes pleasure in them, and very much values himself by them.

Verily no man deserves the name of a Christian until he hath such an esteem of Christ, and value for him, that the worst things in the world, even persecution and reproach, should be preferred by him before the great things of the world, when they stand in competition with him, or in opposition to him.

Observe lastly, The ground of Moses's faith, self-denial, contempt of the world, and all its excellent actions; and that was, the recompence of the reward which he had respect unto: For he had respect unto the recompense of the reward.
Where note, That there is a reward laid up for good men; that it is a lawful, yea, laudable, very expedient, yea, very necessary and needful, for a Christian to eye this reward, and to have respect unto it in the whole course of his obedience; and this doing will be a mighty encouraging motive to undergo all hardships and difficulties in the way of religion: He had respect unto the recompense of the reward.
Verse 27
Our apostle having described the faith of Moses, with respect to his sufferings with the people of God, in the former verses, comes now to instance in the power and activity of it, with respect to their deliverance, in these verses. 

Where note, 1. The spiritual fortitude which attended his faith, He forsook Egypt, not fearing the wrath of the king; even the wrath of the greatest king upon the earth, is to be disregarded, if it lies against our duty to God.

Note, 2. The reason or ground of this his fortitude and courage, He endured as seeing him who is invisible; that is, he saw him by faith whom he could not see by sense; he saw him in his omnipresence, power, faithfulness, and a had fixed trust in him at all times, and on all occasions.

Learn hence, That there is nothing insuperable to faith, whilst it can keep a clear view of the power of God, and the promise of God.

Note, 3. The commendation of Moses's faith, from a due observation of a double ordinance of worship, namely, the passover, and the sprinkling of blood.
As to the former, Moses's faith in keeping the passover had respect to its divine institution, to the command for its perpetual observance, to the sacramental nature of it, to the mystical or typical signification of it.

Learn hence, That a vigorous and lively exercise of faith is always required unto the right and due celebration of a sacramental ordinance; By faith he kept the passover; it follows, --and the sprinkling of blood. This was a temporary ordinance and observation annexed to the first celebration of the passover, not repeated afterwards; the sprinkling of the blood on the side posts of their houses, was a token that the destroying angel should pass over those houses, and that none should be destroyed in them; but this rite, though it ceased with the first passover, yet it abides for ever in its mystical signification; God hereby teaching us, that unless we are sprinkled with the blood of Christ, our paschal lamb, no other privilege can secure us from the displeasure of God, and everlasting destruction; By faith he kept the passover, and sprinkling of blood,, Hebrews 11:28.

Note, 4. A farther instance of the power and efficacy of Moses's faith in passing through the Red Sea, Hebrews 11:29 probably he entered first into the sea, at the head of the people himself, both to conduct them, and to encourage them; the water doubtless was raised to a very great height on both sides of them; and though they were a wall unto them, yet it was a mighty act of faith to put themselves between such walls as were ready every moment to fall upon them, had they not been under an Almighty restraint.

Learn hence, That faith will overcome all fears and dangers, and find a way through a sea of difficulties, under the call and at the command of God.

But how came it to pass that the Egyptians, going in the same path through the Red Sea, were drowned in which the Israelites were preserved?

Answer The Egyptians entering in was an act of presumption; the Israelites, was an act of faith; God commanded the Israelites to go through; now as faith gives courage to obey God in difficult duties, so it gives encouragement to hope that safety shall evermore accompany duty.

Verse 30
After the faith of Moses and the Israelites at the Red Sea, we have here the faith of Joshua and the Israelites before Jericho, recorded and related. Jericho was a walled and well-fenced city, and a frontier town, that kept them from entering into Canaan. God commanded them not to fight, but to walk, to go round the city seven days, and he would give them an unexpected entrance into it; they believe and obey, and the success was according to their desire: By faith the walls of Jericho fell down, &c. 

Here note, 1. The grace exercesed, faith: they believed God upon his word, they enter Canaan at this frontier town; God remembers his promise, and disappoints not the faith and expectation of his people.

Note, 2. The readiness and exactness of the people's obedience; they compassed the town so many days, they do what God commands, and no more; here is no mount raised, no engine planted, no sword drawn, they only walk, not fight. Doubtless the men of Jericho made themselves merry with this sight, and said one to another, "What, will these men beat down our city with their eyes? Will they conquer us only by gazing upon us?"

And farther, as the army only must encompass the city, so must the priests blow the rams'-horns; a contemptible mean! had they made use of the silver trumpets of the sanctuary, that had been a good ground to hope for success, they being the symbols and sacred signs of God's presence with them; but verily trumpets of rams'-horns seemed more fit to move laughter, than to do execution; yet assuredly no ram of iron could have been so forcible for battery as these rams'-horns, when God had appointed them. It is the praise of omnipotency ofttimes to work improbabilities.

Note, 3. The event and success which followed their faith, and accompanied their obedience, The walls of Jericho fell down. Nothing can stand before the power of God and the faith of his people. If we will believe God's promises, and execute his commands, we need no shifts nor artifices, no power nor policy of our own, to work deliverance for us.

Learn hence, That when faith makes use of the means prescribed by God, though it cannot discern what influence the means can have to the end aimed at, yet the issue and event shall certainly be according to God's appointment and faith's expectation; By faith the walls of Jericho fell down, after, &c.
Verse 31
Observe here, 1. The person spoken of, Rahab, a Gentile, an Amorite, an harlot, who kept a victualling house in Jericho, and so was both harlot and hostess, defiled both in body and mind, with idolatry and adultery. 

2. What is spoken of her; she believed: By faith Rahab, &,c. She was converted to God before the spies came to her, by what she had heard of him and his mighty works.

Behold here a blessed instance!

1. Of the sovereignty and freedom of God's grace.

2. Of the power and efficacy of divine grace, in calling and converting a person given up by her own choice to the vilest of sins, even to the ravings of lust; but no sinner nor sin is to be despaired of, in whose cure sovereign grace is engaged.

Observe, 3. The effect and fruit of her faith, She received the spies with peace; that is, entertained them safely, concealed them, gave them intelligence, exposed herself to danger in the converance of them; an eminent fruit, a special evidence, and an high demonstration of her faith: indeed she told an officious lie; but God pardoned it, and the apostle here makes no mention of it; the Holy Ghost lays, as it were, the finger upon the scar, and covers it out of sight, contrary to the practice of the malignant world, who overlook all the good, and reflect only upon the evil of an action; whereas God takes notice of the good, but passes by the evil.

Observe, 4. The benefit and advantage she received by her faith, she perished not; that is, when the credulous and idolatrous people of Jericho were destroyed, she and her family were preserved.

From the whole learn, 1. That God is ready to show wonderful mercy to penitent sinners, if they return to him, and believe in him, how great soever their sins have formerly been.

Learn, 2. That true faith, wherever it is, will show itself by some eminent effect, and notable fruits of it.

Learn, 3. That the rewards of faith are excellent and truly glorious; as she was preserved from the common ruin at Jericho, so shall all believers be saved from that wrath and destruction which shall come ere long upon the impenitent and unbelieving world.

Verse 32
In these and the following verses, our apostle sums up the remaining testimonies which he might have produced to show the great things which faith had assisted persons to do, and also enabled them to suffer the hardest and most terrible things that could be encountered with; in the verses now before us, an account is given us, of the great things of all sorts, which faith has enabled to do; particularly, it was faith that made them fearless whom God raised up, in the days of the judges, to conflict with the enemies of the church; it was faith that assisted them in the combat, and rendered them victorious in the conflict; it was faith rendered Gideon successful over the Midianites, Barak over the Canaanites, Samson ever the Philistines, Jephthah over the Amorites, David over the Jebusites and Moabites: it was faith in the promise of God that made them courageous, and rendered them victorious; there is nothing so great, so difficult, or seemingly insuperable, that should hinder us from acting faith in all things, even things more great and excellent than the conquest of earthly kingdoms. 

Observe next, Our apostle having enumerated the persons believing, he now reckons up the noble acts and honourable achievements of their faith, Through faith they subdued kingdoms: So did Joshua subdue all the kingdoms in Canaan, and David all the kingdoms about it, viz. Moab, Ammon, Edom, Syria, and the Philistines: thse were subdued by faith because what they did was in obedience to God's command, and in the accomplishment of his promises, for he has given all those kingdoms by promise to the Israelite, before they were subdued by them; thus they are said to subdue kingdoms by faith.

Yet note, That they made use of all their heroic virtues besides faith; courage valour, military skill, and military statagems; faith excites all graces and virtues, and puts them in motion.

Wrought righteousness; they executed the judgments of God on the enemies of the church, and administered justice impartially to all that were under their rule and government; and this working righteousness is a fruit of faith, for unbelief is the cause of all the injustice and oppression that is in the world.

Obtained promises; that is, the good things promised: so did Abraham by faith obtain a promised son, Joshua a promised Canaan, David a promised kingdom; but there was a great space of time between the promise and the performance, which put their faith sometimes hard to it.

Stopped the mouths of lions; thus Daniel, chap. 6 because he believed in his God,, Hebrews 11:23, Deuteronomy 6:23 and the faith which heretofore stopped the mouths of lions, can stop the rage of the most savage oppressors and persecutors, whenever God pleases.

Quenched the violence of fire; so did the three children's faith, Deuteronomy 3. In Daniel, chapter 3, we discover, through faith, that, not a hair of their head was singed. They knew not which way God would deliver them, but they committed themselves to the omnipotency and sovereignty of God in the discharge of their duty, with a full persuasion that one way or other he would deliver them.

Escaped the edge of the sword; as did David the sword of Goliath and Saul, though sometimes his fear prevailed that he should one day perish by the sword of Saul. Fear may be in cases of danger, and yet faith at the same time have the principal conduct of the soul; by faith David escaped the edge of the sword; so did the Jews the sword of Haman, and Elijah the sword of Jezabel, Out of weakness were made strong; some apply this to Gideon and his three hundred men, Judges 7:15, others to Hezekiah, who by the power of faith was, in a wonderful manner recovered, and restored from a desperate sickness to perfect health, Isaiah 38:1-21. Waxed valiant in fight; so did Joshua.

Gideon, Barak, Jephthah, and David, who through faith in the promise, and of the presence of God with them, feared neither the number nor strength of their enemies. David often declares, that God girded him with strength to the battle, and taught his hands to war, and his fingers to fight; so that though an host encamped against him yet his heart was not afraid.
Turned to flight the armies of the aliens; those aliens were the Heathens and Idolaters, Philistines and the Midianites, who were enemies to Israel, and the the God of Israel, and they made them fly, and turned their backs; for as they fought for God out of a principle of faith, so God fought for them, according to the faithfulness of his promise, which was the ground of their confidence and courage.

Women received their dead raised to life again; this is applied to the widow of Zerephath, and the Shunamite, 2 Kings 4:36; 1 Kings 17:23. They were raised by the prophet's faith, and received by their mothers, when raised, with joy and thankfulness.

These ten instances did the apostle select and choose out of many, to give, of the great things that had been done through faith, thereby to assure the Hebrews, and us with them, that there is nothing too hard nor difficult for faith to effect, when it is set on work, and managed according to the power of God.

Verse 36
Our apostle having in the foregoing verses acquainted the Hebrews with the great things which faith enabled the Old Testament saints to do, he now lays before them an account of the hard and difficult things which faith enabled them to suffer, and here reckons up the sharpest and bitterest sufferings that human nature perhaps can be exposed to; but to do the greatest things, and to suffer the hardest, is all one to faith. Faith stands ready for both, as God shall call. 

Observe here in general, that the evils enumerated are of such various sorts and kinds, as to comprise ever thing that may befal believers on the account of their Christian profession: Do we meet with temptations, scorns, mockings, scourgings, bonds, imprisonments, yea, death itself, by all sorts of tortures and extremities? THis is our encouragement, that others in the cause of God, have undergone them, and been carried victoriously through them: but the particulars in this little book of martyrs follow.

Others were tortured, not accepting deliverance. In this passage, and several others here following, the apostle is concluded to refer too the story in the Maccabees, whic though written after the closing of the canon of the scripture, when there was no extraordinary prophet in the church, yet the matters of fact were then fresh in memory, and are here alluded to, particularly Eleazar, , who was beaten to death, when he had been persuaded and allured to accept deliverance by transgressing the law; and also the mother and her seven sons, they expected a better resurrection, better than what their persecutors offered them, even a glorious resurreciton of their bodies at the last day.

Others had trials of cruel mockings, as Micaiah, 1 Kings 22:24, and others' and scourgings, as Jeremiah 20:2; Jeremiah 20:15.

Also bonds and imprisonments, as Joseph in Egypt, and Jeremy in the dungeon; some were stoned, as Zachharias the son of Johoiada, 2 Chronicles 24:21.

Others sawn asunder, as Isaiah under the tyranny of Manesseh; others were tempted with fair promises and great rewards, but refusing, were slain with the sword.
Learn hence, That torments in the case of religion have been a very old invention of the devil and the world, and they have placed great hopes of prevailing by them; but no instruments of cruelty, no endeavours of hell, shall ever prevail against the faith of God's elect. They wandered about in sheep-skins, and goat-skins; destitute, afflicted, tormented. This some refer to Elijah, who was destitute and fed by ravens, 1 Kings 17:4, but it has been the portion of many of God's faithful servants to be driven from their habitations, sometimes by the cruelty of the laws, sometimes by force and violence.

Of whom the world was not worthy; that is, the men of the world think the saints of God not worthy of to live amongst them, whereas the world is not worthy of such excellent company; and therefore, as soon as their work is done, God removes them.

Learn hence, 1. That God's esteem of his people is never the less because of their outward sufferings and calamities, whatever the world judgeth of them; they esteem them the filth of the world, and the off-scouring of all things; but God is of another mind.

Learn, 2. Let the world think as highly and as proudly of itself as it pleases, God thinks it at all times, but especially when it persecute his people, base, and unworthy of their society. They wandered in deserts and mountains: Behold here the state and condition of some of the servants of the Living God, who, when driven from all inhabited places, took up their lodgings in deserts and mountains, in dens and caves of the earth.
Learn hence, That oft-times it is much better, and more safe for the saints of God to be in a wilderness, among the beasts of the fields, than in a savage world inflamed by the devil into rage and persecution.

Verse 39
That is, "All the fore-mentioned scripture saints, with others that lived from the beginning of the world, and the first giving out of the promise of the Messiah, Genesis 3:15 all and every one of these obtained a good report through faith, that is, a good testimony that they pleased God; nevertheless they received not the promise, that is, the actual exhibition of the promise, Christ, the promised Messiah; the promise they had, but not the thing promised, this was not in their days exhibited, Christ was not then come in the flesh: this promise was made by God to the elders from the beginning, but not actually accomplished untill the fulness of time." 

Learn hence, That the Old-Testament saints had from the beginning the promise of God concerning the exhibition of Christ in the flesh from the redemption of the world; which promise they were persuaded of the truth of, embraced it with desire, longing for the actual accomplishment of it, and thus enjoyed the benefit of it as well as we.

Verse 40
The better thing here spoken of is the coming of Christ in the flesh. Lord! what were we, and how are we better than they, that this better thing should be reserved for us? They saw the promise afar off, we enjoy it at hand, "Jucundius est spectare, quam expectare bonum." That they without us should not be made perfect; without us, is as much as, without the things which are actually exhibited unto us. 

God never intended or designed that the infant condition of the church should be made perfect before the exhibition of Christ; that is, that they should be justified and saved by any sacrifices and satisfaction of Christ, whereby both they and we are perfected.

Learn hence, That it is Christ alone who was to give perfection and consummation to his church; all the outward glorious worship of the Old Testament, though it pleased God, yet had no perfection in it; this God reserved for our times, that they without us should be made perfect.
12 Chapter 12 

Verse 1
As if our apostle had said, "Seeing we who are now called forth to suffer, have before us so many instances of the faithful, who like a cloud of witnesses have gone before us, and by the help of their faith conquered all impediments that lay in the way of their salvation, let us take encouragement from them to quit ourselves like men; and, as runners in a race, let us cast off all worldly encumbrances which will entangle us, and avoid all sin, especially a bosom corruption, which easily besets us, and as easily overcomes us, and let us run with patience and perserverance the race of Christianity set before us." 

Note, 1. That the Old-Testament saints are here called witnesses, a cloud of witnesses, and a cloud encompassing us; they are witnesses of this grand truth, namely, that faith will carry believers safely through all that they may be called to do and suffer in the profession of the gospel; they are called a cloud of witnesses, partly for their number, there being a great multitude of them; partly, for their direction, there being a leading virtue in them.

As there was a cloud that went before the children of Israel to lead them in the wilderness, so this cloud of witnesses leads us up and down in the wilderness of this world, in the darkest night of our sorrows and sufferings; and they are said to encompass us, because the scripture everywhere encompasses us with them, so that we can be in no suffering state or condition, be it never so sad, but we may turn our eye, and behold the face of some or other of these worthies looking upon us, and encouraging of us to patience and perseverance; and we are encompassed with such a cloud of witnesses, is a great aggravation of our sin.

Learn hence, That it is a special honour which God put upon his saints departed, especially such as suffered and died for the truth, that even after their death they are witnesses to faith and obedience in all generations: We are compassed about with so great a cloud of witnesses.
Note here, 1. Christianity is a race, a race set before us by God, and it is our duty faithfully and perseveringly to run it.

Note, 2. That in order to the running of this race, all impediments must be laid aside: Let us lay aside every weight, and the sin that doth so easily beset us.
By every weight, is generally understood the world, its riches, honours, pleasures, preferments, which oftimes are a peculiar obstruction to constancy and perseverance in the profestion and practice of Christianity; this dead weight must be laid aside, by mortifying our hearts and affections towards the world, for it is inordinate love to these things which gives them their weight and encumbrance; where this grace is in its due exercise, the world cannot influence the mind into any disorder, nor make it unready for its race.

By the sin which doth so easily beset us, some understand all sin in general, others a bosom-beloved sin in special, others timorousness and fear in particular; all softness and tenderness, with respect to suffering. In the original words, rendered easily beset us, some think there is an allusion to the long garments worn in the eastern countries; which dangling about a man's heels, unfit him for running a race. As a man that has a burden on his back,, or a long garment hanging down to his heels, is altogether unfit to run a race; so unready are they for the spiritual race, who are entangled with the love of the world, or with any sinful compliances.

Note, 3. That patience is a grace very necessary to enable a person to run the race of Christianity which God has set before him. Let us run with patience the race that is set before us. Such is the inevitableness and unavoidableness of the Christian's trials, such the multiplicilty and varity of them, such the long duration and continuance of them, that there can be no perseverance without patience.

Note, 4. The way discovered, and the means declared, how and by which we attain this grace and patience, namely, by looking unto Jesus.
Learn hence, That looking unto, and beholding of Christ in looking unto, and beholding of Christ in his patience, is a notable mean to excite and stir us up to the practice and performance of our duty.

Note, 5. The special title given here to Christ, he is styled the author and finisher of faith in his people; he is deservedly styled the author of our faith, because his holy ordinances are special means of faith, and his Holy Spirit the producer of faith in the souls of his people, and his precious blood the purchaser of faith and all grace for his people.

And he is the finisher of our faith too, as well as the author of it, inasmuch as he has by his promise engaged to perfect what he has begun, Philippians 1:6 "Being confident of this very thing, that he that hath begun a good work in you will perform it, &c." And inasmuch as he doth by his intercession plead with the Father for the believer's preservation in faith, and perseverance in holiness unto the end: I have prayed that thy faith fail not, Luke 22:32.

Verse 4
Here the apostle subjoins another reason why the Hebrews should be reconciled to a suffering condition; because what they had already suffered was but a fleabite, compared with what Christ and the fore-mentioned cloud of witnesses suffered; he and they resisted unto blood, which you never yet did: Ye have not resisted unto blood, &c. 

By blood is meant death and loss of life; though they had resisted bravely, and suffered manfully, yet their lives were safe.

Learn hence, 1. That such as are engaged in the Christian profession have no security, but that they may be called forth to the utmost sufferings, even to the sealing of it with their blood.

Learn, 2. That whatever befalls us on this side, blood is to be looked upon as a fruit of divine tenderness and mercy towards us.

Learn, 3. It is highly dishonourable to faint in the cause of Christ and the gospel, under lesser sufferings, when we know there are greater to be undergone by ourselves and others on the same account.

Learn, 4. That it is a noble struggle to resist even unto blood, in opposing sin, and striving against it; both in striving against the sin which others commit, and in striving against the sin which others by promises or threatenings would tempt us to commit.

O how honourable a warfare is it to be engaged against such an enemy as sin is! Striving against sin.
Verse 5
As if he had said, "By growing weary and faint in your minds, you will plainly show and evidently declare, that you have forgotten that exhortation which God gives, Proverbs 3." The want of a diligent consideration and due remembrance of God's promises, recorded in scripture for our encouragement unto duty, and support under difficulties, is very sinful, and of dangerous consequence unto our souls. Ye have forgotten the exhortation which speaketh unto you,- 

Note here, 1. A sweet and endearing compellation, My son.

Learn hence, That good men, when under the greatest trials and heaviest afflictions, are God's sons; he calls them sons, and he deals with them as with sons.
Note, 2. The nature of the saints' afflictions declared; not judgments, out chastisements, and fatherly rebukes; the original word signifies such a correction as a father gives a child for his instruction, and bringing him to a sense of his duty.
Learn hence, That all the afflictions which God lays upon his children are not the effects of his vindictive anger, but the fruits and effects of his paternal love.
Note, 3. A cautionary direction given against two very dangerous extremes in the time of affliction, namely, despising correction, and fainting under it. It is the duty, and ought to be the endeavour, of all the children of God, when under his fatherly hand, to take care that they neither despise his chastisements, nor faint under them.
When God has taken away one of our comforts, to say, "Let him take all if he will; if my children must die, let if he will; if my children must die, let them die; if my estate must go, let it go;" -this is to despise. God cannot bear to see us bear his hand thus lightly.
The other extreme is fainting: If when goods are taken away, the heart is taken away, and whe relations die, the spirit of a person dies with them: Despise not thou the chastening of the Lord, nor faint, &c.

Verse 6
A reason is given in these words, why we should not faint under divine chastisements, because God chasteneth every one whom he loves. 

Here note, That love is antecedent unto chastening, and that chastening is consequential unto love.

Note, 2. That divine love and fatherly chastenings are inseparable; whom he loveth, that is, whomsoever he loveth, he chasteneth, none goes free.

Note, 3. That no person then has any reason to complain of his portion of fatherly chastisements, seeing it is the constant way and manner of God's dealing with his children.

Note, 4. That in and under all our chastisements, the resignation of ourselves to the sovereign pleasure and infinite wisdom of God, is the only means to preserve us from fainting and weakness.

Verse 7
Observe, 1. He does not say, if ye be chastised, but if ye endure chastisements, God dealeth with you as with sons; if ye endure them with faith and patience, with submission and perseverance, so as not to faint under them. 

Learn hence, That a patient endurance of chastisements is of great price in the sight of God, as well as of singular use and advantage unto us. Afflictions and chastisements are no pledges or assurances of our adoption, but when and where they are endured with patience.

Observe farther, from those words, What son is he whom the father chasteneth not?
1. That every one of God's sons, more or less, stands in need of his fatherly chastisements.

2. That God is very careful, as a wise and tender father, to correct and chasten all his children.

3. That God, in correcting of his children, dealeth with them as with sons: He is the world's sovereign but the believers father; as he is the governor of the world, he treats men righteously in his judgments; as he is the father of believers, he treats them graciously in afflictions.

Observe again from those words, If ye be without chastisement, whereof all are partakers, (that is, all sons are partakers.) That all true children are under God's fatherly discipline, are not his children, then are ye bastards and not sons.
Learn hence, 1. That God's family or visible church in this world, has some bastards in it; sons that may have gifts and outward enjoyments, but are not heirs, and have no right to the heavenly inheritance.

Learn, 2. That this is a great evidence of it, that they are not the genuine sons of God, because they go unchastised; not that they are altogether without affliction, for they are in trouble like other men, but they are not sensible of divine chastisement in their afflictions, they do not receive them, bear them, and improve them, as such, but are impaired by their afflictions, rather than improved by them; they come cankered out of the furnace, and leprous out of Jordan; affliction, that should refine them form their dross, and purify them from their filth, boils their scum and impurity more into them.

Learn, lastly, That a joyous state of freedom from affliction, is such as we ought to watch over with great jealousy and fear, lest it should be a leaving us out of the discipline of the family of God; not that we may desire afflictions as such, much less excruciate and torment our selves; but we may pray that we may not want any pledge of our adoption, leaving the ordering and disposal of all things to the will of God.

Verse 9
These words are a fresh argument to persuade christians to a patient enduring of divine chastisements; the argument is drawn from the less to the greater, thus: "If our earthly parents chastened us only for a few days, and after their own pleasure, and yet we were subject to them, how much more ought we to be subject to God our heavenly Father, who chastens us for our profit, that we may be partakers of his holiness?" 

Note here, 1. Earthly parents do and may chastise the children of their flesh, and they ought to reverence them for so doing, and pay a reverential submission for their parental chastisement.

Note, 2. That the motive of, and rule which parents too often follow in correcting of their children, is their own will and pleasure: They have frequently a greater regard to their own passions, than to their children's advantage, and correct oftener in humour than in reason; erring sometimes in the matter, sometimes in the manner, sometimes in the measure, of their correction.

Note, 3. That great is the difference between divine and parental chastisements.

1. In their author; one is the father of our flesh, the other of our souls and spirits, they are the immediate product of his power, which is a fundamental reason for our patient submission to God, in and under all afflictions.

2. In their end; the one for their own pleasure, the other for his children's profit, to make them partakers of his holiness, by renovation, sanctification, and mortification: The carrying on of these things in us, is that which God designs in all his chastisements.

Learn hence, that we can have no greater pledge and assurance of divine love in afflictions than this, that God by them brings us nearer to himself, and makes us more like himself; if under divine chastisements we find no increase of holiness, they are utterly lost, and we have nothing but the trouble and sorrow of them.

Note lastly, The duty we owe to God, the Father of spirits, and that is, subjection, together with the benefit and advantage of it: By being in subjection to the Father of spirits, we shall live.
Now this subjection unto God, consists in an acquiescence in his right and sovereignty to do what he will with his own, in an acknowledgment of his wisdom and righteousness in all his dealings with us, in a mighty sense of his care and love, and in an entire resignation of ourselves to his holy will in all things.

And behold the advantage and benefit of this subjection to God in our chastisements; we shall live a spiritual life on earth, and an eternal life in heaven. The rebellious son, under the law, that refused subjection to his earthly parent, was stoned to death, Deuteronomy 21:18 and died without mercy; but they who yield subjection to God in their chastisements shall live and not die.

Verse 11
Our apostle in these words seems to obviate an objection against a compliance with his exhortation to bear divine chastenings with silence and submission; and this is taken from the trouble and sorrow wherewith chastisement is accompanied; this he takes for granted is so, but takes off all the weight of the objection, by opposing the benefits of affliction thereunto. 

Learn hence, 1. That all afflictions for the present are grievous to the flesh, and painful to human nature.

Learn, 2. That though afflictions are grievous, yet their fruits are gracious to a believer; God in his sovereign wisdom doth so dispose and manage his people's afflictions, that he makes them end in an happy fruit even in the fruits of holiness and sanctification; and after affliction has done its work, and wrought kindly God comes in with comfort and joy, and cheering cordials follow bitter physic.

Observe farther, How the benefit of chastisement is expressed in a threefold gradation.

Affliction yieldeth fruit; it is no dead and dry thing, but this rod blossoms and brings forth almonds.

The fruit it yieldeth is the fruit of righteousness, namely, patience, submission to the will of God, weanedness from the world, mortification of sin, purity of heart, holiness of life, farther readiness and greater fitness for suffering; these are the sweet fruits which God enables his to gather from the sour tree of afflicton.

And this fruit of righteousness, which affliction yields, is peacable fruit, because it is a pledge and evidence of our peace with God, and because it brings peace into our own minds.

By these fruits of righteousness our hearts are quited, our minds composed, all tumults allayed, and we enabled to possess our souls in patience. O happy fruit of affliction! Blessed is the man whom thou chastisest.

Observe lastly, Who they are that are blessed with these special benefits of afflictions, only those that are exercised thereby. The original word is an allusion to those in the public games, who stripped themselves naked, and put forth all their strength for mastery. To be exercised by chastisements, is to have all our spiritual strength put forth, all our faith and patience tried to the utmost.

Learn hence, that a christian can never find any benefit in chastisements, unless he be exercised by them, that is, unless his graces be stirred up by them to an holy and constant exercise, for hereby alone do they yield the peaceable fruit of righteousness.

Verse 12
As if our apostle had said, "Seeing so glorious fruits spring from sanctified afflictions be not dejected in mind, nor suffer fear to seize upon you, which weakens the hands, and enfeebles the knees, and causes them to smite one against the another; but be resolute for God, make straight paths in the way of Christianity, not stepping once out of it to avoid persecution, lest they who are already lame and feeble, the weak and wavering Christians, be disheartened, and moved by your example to turn out of the way, but let them rather by your constancy be confirmed in their Christian course." 

Learn hence, 1. That in the running of our spiritual race, we must put forth our utmost strength and activity; but where the course is long and difficulties great, we are apt to grow weary and despond, our hands hang down, and our knees grow feeble.
Learn, 2. That faintness and weariness in duty, dejection and despondency as to success, and great evils, and of fatal consequence unto others as well as ourselves, which therefore we must with all intention of mind watch against; Lift up the hands that hang down, and the feeble knees.
Learn, 3. That negligence and careless walking in time of prosperity, and pusillanimity and weakness in time of trial, is a great mean of turning aside those that are lame and weak out of the paths of visible holiness: Lest that which is lame be turned out of the way.
Learn, 4. That the sight and due consideration of a Christian's courage and constancy, will tend very much to the healing of the weak and lame Christians whilst they are in the way, whose recovery, when quite turned out, will be very difficult, if not impossible. -Let it rather be healed.
Verse 14
Our apostle having now finished his exhortation unto patient perseverance in the profession of the gospel under all sufferings and afflictions, he now proceeds to a prescription of practical duties incumbent upon Christians at all times in the daily course of their conversation, two of which are contained in this verse, namely to follow peace and holiness; the former contains our duty to man, the latter, our duty to God. 

Here observe, that both duties are enjoined in one and the same precept, and also with one and the same penalty: Without which, that is, without following of both which without pursuing and endeavouring after both, no man shall see the Lord.
Indeed, if a person follows holiness, though he cannot obtain peace, he may see God provided he pursues peace, and the fault is none of his that he doth not find it; but if he does not pursue peace, though he pretends never so much to holiness, he cannot be happy, for a Christian must be of a peaceable as well as of a pious, conversation; peace and holiness, peacableness and purity, are here joined together, and he neither can be happy in this or the next world, that puts them asunder.

Observe farther, The manner how peace and holiness must be followed, namely, with intense endeavours: The original word imports a vehement pursuit, a metaphor taken from huntsmen, who follow the chase, and pursue their game though it flies before them; if peace be had, though it be upon hard terms, we must endeavour to secure it, for it can never be bought too dear, if it be not purchased by sin and baseness.

A frame and disposition of seeking peace with all, is eminently suited unto the doctrine and grace of the gospel. A forward spirit, ready for strife and contention, easily provoked, and retaining long a sense of injuries, is directly contrary to the spirit and temper of the gospel.

Observe likewise, How that holiness towards God must be accompanied with peaceableness towards man. It is evangelical holiness which is here required; which must be an inward holiness, an universal holiness, a sincere and real holiness, an humble and self-denying holiness, a growing and progressive holiness, and such a holiness towards God as is always accompanied with righteousness towards men.

Observe lastly, The absolute necessity of holiness in order to eternal blessedness, Without it no man shall see the Lord. The future sight of God in glory depends peremptorily on our present holiness, not as the meritorious cause of it, but as a necessary qualification and preparation for it, and as it is the indispensable condition of our obtaining of it. The soul is by holiness made meet and fit for the enjoyment of God in happiness, Colossians 1:12.

Lord! How miserably mistaken will they be, who expect to see God to their comfort hereafter, who have lived and died in an unholy state here!

Verse 15
Our apostle having declared what our duty is with respect to ourselves, in the the foregoing verses, here acquaints us, how much it is our duty to take care of, and watch over others, to do what in us lies, that none may fall short of the grace of God, that is, fall from the grace of God, and the profession of Christianity; so that it is very plain, that apostasy is the sin here pointed at, their falling back from Christianity to Judaism, for fear of persecution: This is deservedly called a root of bitterness springing up, according to Deuteronomy 29:18 A root that beareth gall and wormwood. 

Learn hence, 1. That looking diligently unto the good of others, and to prevent their falling into sin, especially into the sin of apostasy, is a duty we are obliged to by the light of nature and the royal law of love.
Learn, 2. That the root of apostasy from God, and the profession of Christianity, may abide invisibly in and among eminent professors of religion. It is here called a root, because at the beginning it is hidden in the hearts of men, and cannot be discovered until it springs up; and it is called a root of bitterness, because of its noxious and poisonous qualities, its bitter effects and fruits.
Learn, 3. That there is no man professing the gospel who comes short of the grace of God, but it is by reason of himself and his own sin. Unbelief, negligence and sloth are the true causes why such persons do fail of the grace of God: Looking diligently, lest any man fail of the grace of God.

Verse 16
Our apostle proceeds in these verses to warn them against such sins as would occasion their apostasy and falling from the grace of God, and they are fornication and profaneness; together, because they usually go together; fornicators, such especially as are habitually so, do always grow profane, and profane persons do set light by fornication, and they are sins very seldom forsaken; few fornicators and profane persons, do ever come to repentance. 

By fornication understand all conjunction with women out of wedlock, be it with single or married persons.

By profane persons, understand such as mock religion, who lightly regard its promises and threatenings, who despise or neglect its worship, who speak irreverently of its concerns.

Note, 2. The instance which the apostle gives of a profane person, in the person of Esau: Lest there be any fornicator, or profane person, as Esau. The Scriptures make no mention of his fornication; but the way whereby he manifested his profaneness is declared, namely, that for one morsel of meat he sold his birthright. Which birthright had many privileges belonging to him, but especially the honour of priesthood, all which did belong to the first-born. Add to these the blessing which run from Abraham in the patriarchal line, and was communicated from father to son, containing an inclosure of all church privileges, and preservation of the promised seed. Now Esau, by selling his birthright, did virtually renounce his right unto this blessing, wherein the promised seed and the church-state were contained, and doing all this upon a slight consideration, for a mess of pottage, or morsel of meat; and in a regardless manner, utterly unconcerned at what he had done. This was his profaneness; and accordingly the Scripture says, Thus Esau despised his birthright.
Learn from hence, How much it concerns all persons not to glory in their outward privileges. Esau here was the first-born of Isaac, circumcised according to the law of God, and partaker in all the worship of God, yet he proved an outcast from the covenant, and promises thereof.

Profane Esau! The 17th verse acquaints us with the fruitlessness of Esau's sorrow for parting with his birthright, and the unprofitableness of his endeavours in order to the recovery of it: when he would have inherited the blessing afterwards. This afterwards, say some, was not less than forth tears, for he sold his birhtright when he was young, and when he designed the recovery of the blessing, Isaac was old: Thus long did he live in sin, without any sense of it, or repentance for it: but falling into distress, it fills him with perplexity, and he seeks the recovery of the blessing: And herein he was a type of all unbelievers, and obstinate refusers of the grace of Christ.

Learn from his example, That there is a time coming when the profanest sinners upon earth will be found upon their knees at God's door, seeking, and that earnestly, with strong cries and tears, for the obtaining of that blessing which they now sinfully undervalue, and scornfully despise. Afterwards Esau would have inherited the blessing, and sought it carefully with tears.
It follows, he was rejected; that is, by his father Isaac; and found no place with him for repentance. Isaac would not change his mind, nor recall the blessing, which as a prophet of God he had conferred on Jacob.

Learn hence then, That such sinners as neglect the seeking of the blessing in God's time, have great reason to fear that they shall not find it in their own time, though they seek it with tears saltier than those of Esau. Profane contemners of the grace of God, ought to fear being excluded from the mercy of God; and as Isaac did not, God will not repent or alter his righteous sentence upon them. This sad event had the profaneness of Esau, nad the like will they meet with who despise the grace of God.

Verse 18
Our apostle's design being to bring over the Hebrews fully from Judaism to Christianity, he enters here upon a description of both states, shewing the excellency of the one above the other. He describes first the legal state of the church under the Old Testament, and the manner of their forefathers entering into covenant with God at Mount Sinai. And then he sets forth the evangelical state, whereunto they were called, and into which they were entered. 

In the verses now before us, he sets forth the dread and terror of the Mosaic dispensation, and the way and manner how their forefathers under the old Testament entered into their church-state; telling them, that they came to a mount that might be touched, that is, to Mount Sinai in the desert of Arabis, a barren and fruitless place, full of bushes and brambles, but without water or food; intimating, that such as are under the law, in a state of sin, bring forth no acceptable fruit unto God; and as there was no water in the desert, but that which the people lived upon was brought out of the rock, and that rock was Christ: it intimates, that from Christ alone were all their and our refreshments: The law affords none, but thunders from its fiery mouth, wrath and a curse.

Farther, this mount is said to be what might be touched; that is, a sensible, carnal thing, exposed to feeling; intimating how low and inferior the giving of the law was in comparison of the promulgation of the gospel, which was from heaven. The law was given from a mount that might be touched by man or beast, though if either touched it they must die, to intimate the bondage and fear the people were then in, who might not so much as touch the mountain where were the signs of God's presence: But the gospel was promulgated from heaven, and the Son of God sent down on purpose from thence to plant and propagate it here in the world.

The second thing which the apostle tells them they were come unto, was to fire that burned. This fire that burned on the mount was a token of God's presence, and a distinct means of filling the people with dread and fear. This fire represented the purity and holiness of God's nature, his jealousy and severity against sin. Thus the law represents to us the holiness and severity of God, with his anger and displeasure against sin and sinners, but there leaves us consumed, without relief by Jesus Christ.

Unto fire the apostle adds blackness, and darkness, and tempest; which blackness and darkness might be caused by thick clouds and smoke that covered the mount. This darkness was a type of that utter darkness of hell, which the transgressors of that law deserved; and the tempest and terrible storms were emblems and signs of God's fiery indignation and fearful vengeance on the wicked violaters of his holy law, and might also point out and signify the effects of the law then delivered, namely, to bring the soul into darkness, that it can see no light either for its direction or consolation; and it raises a tempest in the mind, of disquieting, perplexing thoughts, without relieving or encouraging a sinner to look out after any relief, until Christ in his gospel says, Behold me, Behold me.
It follows, ye are come to the sound of a trumpet: This was not a real trumpet, but the sound of a trumpet formed in the air by the ministry of angels waxing louder and louder, to signify the nearer approach of God; also as this trumpet did summon the people to appear before the Lord as a legislative trumpet, in like manner there shall be a judicial trumpet, to summon the world to appear before Christ at the great day.

After the sound of the trumpet followed the voice of words that is the voice of God in a terrible manner promulging the law out of the midst of the fire, in a language understood by that people. As the sound of the trumpet, so the voice of God was loud, majestic, terrible, and like thunder.

Quest. But why was there such vast solemnity used at the giving of the law?

Ans. To signify the majesty and authority of him who was the supreme lawgiver, even the Lord of heaven and earth; and that the greater the outward solemnity was, the greater the inward impression might be upon the minds of the people; and to signify, that if the promulgation of the law was so awful, the transgression of it would be fatal, and the transgressors' punishment very dreadful.

Observe lastly, The event of this sight and hearing on the part of the people: Fear made them desire that they might hear this voice no more: And God's design in all, was to cause them to long for, and look after, that great prophet, Christ Jesus, by whom God would speak unto them more comfortably, and by whom they might have access to the throne of grace more freely. They entreated that the word should not be spoken unto them any more, because it heightened their fear and dread to the utmost.

Learn from hence, That the sight and voice of God will be very dreadful to us: and there will be no appearance for us before him with confidence and peace, unless we have an answer in readiness with us to all the words of the law, even all that the law requires of us; and such as trust to their own works and merits to answer for them, or to any thing whatsoever, besides the blood and sacrifice, the mediation and satisfaction, of Jesus Christ, the surety of the new covenant, will find themselves eternally deceived.

The next evidence the apostle gives of the dreadful promulgation of the law, and consequently of the miserable state of them that are under its power, appears in this, that the people could not endure that which was commanded; that is, the severity of that command, that if a beast touched the mountain, it should be stoned or thrust through with a dart. All this was to shew the absolute inaccessibleness of God, in and by the law, and at what distance we ought ot keep ourselves from everything that falls under the curse of the law.

It is added last of all, That Moses himself did exceedingly fear and quake.
From whence observe, How all persons concerned were brought to an utter loss and distress at the promulgation and giving of the law, from whence no relief is to be obtained, but by him alone who is the end of the law for righteousness unto all them that believe.
Verse 22
Our apostle having given an account, in the foregoing verses, of the state of the Jewish church under the law, comes now to declare that most excellent state whereinto believers are called in and by the gospel. The privileges here summed up partly respect the church militant, and and partly the church triumphant. 

Observe then, The glorious privilege of the gospel-state, and what believers are said to come to, whilst militant here on earth.

1. They are said to come unto Mount Sion, the city of the living God, the new Jerusalem; not to mount Sinai, which was full of terror and discomfort, but to mount Sion, full of all spiritual blessings.

Where note, The gospel church is called the city of the living God. A city is a place of safety and a place of honour, a place of peace and rest. The souls of sinners can find no place of rest or safety under the law, but we have all these things by the gospel; rest in Christ, peace with God, safety in divine protection, &. And as a king dwells in his city, so God dwells in the church of believers; "This as my rest for ever, here will I dwell says God, for I have a delight therein."

O what manner of persons ought they to be, who are the denizens of the city of God! Alas! the great number who pretend highly to the church, and its privileges, are citizens of this world only, and altogether unfit for this holy society.

2. Believers are next said to come to an innumerable company of angels. To come to these, is to be of their society; they and we are one in Christ; the angels above, and believers below, make up but one corporation or family; they are our fellow-citizens, and our fellow-subjects. True, they are above us, and at a mighty distance from us, yet upon occasion very near us; and though we do not see them, nor speak unto them, nor familiarly converse with them, yet they love us, have a special care of us, and are ministering to us, as heirs of the same salvation with themselves.

3. They are come to the general assembly or church of the first-born; that is, they are of the number of God's regenerated and adopted ones, those that are born again, whose names are registered in heaven. As the first-born under the law had a right to the inheritance, to a double part of the inheritance; so they who are interested really in the gospel-church, have a right to all that God has provided, and Christ hath purchased, even to the whole inheritance of grace and glory. O glorious privilege, to be brought unto this blessed society, this general assembly of the first-born; especially if we consider what company, what society, what assembly we belong unto, without it, which is no other than that of devils, and the seed of the wicked serpent.

4. They are come to God the judge of all; that is, they have access to God by Jesus Christ, access to his favour by justification, and access into his presence by prayer and supplication, yea, access to him as a judge, without terror or consternation.

Blessed privilege! believers have a comfortable access to God as the judge of all; with all their causes and complaints, he will hear them, plead their cause, and judge for them, and make their oppressions unsafe to the greatest of the sons of men.

5. Believers are said to come to the spirits of just men made perfect. Come to them, though not in the same place with them, though not in the same place with them till death; yet we and they have the same God and Sovereign, the same Head and Saviour, the same expectation of a glorious resurrection.

Note here, 1. There are spirits of men in a seperate state and condition, capable of communion with God and the church.

2. That all the spirits of just men departed, are made perfect: their race is consummated, perfect deliverance from all sin and sorrow is completed, and a full reward enjoyed; their faith is heightened into sight, and all their graces elevated into glory.

3. That yet are they spirits still, and no more but spirits; and though perfected spirits, yet there is wanting the last finishing stroke from the hand of God to render the bodies as well as the spirits of just men for ever perfect in the morning of the resurrecton.

4. Believers are here said to come to Jesus the Mediator of the new covenant; as if the apostle had said, "Your fathers came to a mount of fire and smoke, of darkness, terror, and death, where there was no Mediator to make their peace with God, no blood to cry for mercy, and to cleanse them from sin, but you, by forsaking Judaism, and coming over to Christianity fully, are come into that society where Christ is Mediator and Priest; where the blood of Christ sprinkled upon your souls, cries aloud for mercy, and cleanses from all sin.

And to the blood of sprinkling, which speaketh better things than the blood of Abel. Intimating, that Christ's blood solicits God with stronger cries for mercy, than did ever Abel's for revenge.

Question. But what are those better things which the blood of Christ speaks above and beyond that blood of Abel!?

Answer. 1. It speaks better things from God unto us, namely, that his justice is satisfied, his wrath appeased, the condemning guilt of sin expiated, and the majesty of God fully reconciled to all believers.

2. It speaks better things to God for us, namely, to be at peace with us, to rest in his love toward us, to furnish us with all grace here, and to fit us for glory here after.

O blessed Jesus! Thy blood never cried as Abel's did, for vengeance on them by whom it was shed, but pleaded for pardon, and obtained pardon on the behalf of many of them. Happy they who by faith are made partakers of this typical blood of sprinkling, which speaks better things than the blood of Abel.

Verse 25
Our apostle having, in the foregoing verses, given a summary account of the two states of the law and gospel with the incomparable excellency of the latter above the former, he gives them and exhortation and cautionary direction to take heed that they did not turn a deaf ear to so excellent a person as Christ was, preaching to them by his doctrine: see that ye refuse not him that speaketh. 

Here note in general, That to refuse any who speak unto us in the name and authority of Christ, is to refuse Christ himself. This may be applied to all the faithful preachers of the gospel, however they may be despised in and by the world. But it is here the person of Christ that is particularly intended. To refuse him here, is either to reject his doctrine, and not to receive it, or having received it, to renounce it; so that this refusal includes both unbelief and apostasy, either of which are fatal and dangerous to the sons of men.

Observe next, The reason drawn from the heinousness of the sin, and the grievousness of the punishment; if they escaped not who refused him that spake on earth; that is, Moses, who delivered his message here below; much more shall not we escape, if we turn away from him that speaketh from heaven; that is, Jesus Christ his Son, sent down from heaven personally to deliver his holy doctrine; and now speaking to us from heaven by his Holy Spirit, in his ministers and apostles.

Note here, 1. That Christ did in former times speak unto his church by Moses and the propheets.

2. That in theses latter times he vouchsafed to speak unto his church personally himself.

3. That after he personally disappeared and left the world, he vouchsafed still to speak unto his Spirit in the ministry of the world.

4. That though to refuse Christ, when speaking here on earth, was a grievous sin, and deserved a fearful punishment; yet to refuse him now, speaking from heaven, is a more grievous sin, and deserves a greater punishment, considering who speaks, what he speaks, and from whence he speaks; the gospel was a mystery brought to us from the bosom of the Father, the clearest revelation of God's will, and fullest manifestation of his love, and yet few regard it, most reject it, to their unutterable and inevitable condemnation.

Verse 26
As if the apostle had said, "The voice of God, at the promulging of the law on mount Sinai, shook the earth; but he promised after this to shake all nations, and that Christ, the expected Messias, the desire of all nations, should come, which is now fulfilled." 

Question. But what means our apostle by God's shaking not the earth only, but also heaven?

Answer. He means thereby all the Mosaical worship, all the Judaical state, those were shaken at the coming of Christ, in order to the introduction of the immoveable gospel-state, which was perpetually to remain.

Learn hence, That the coming of the Messias was to be the last dispensation of God for the salvation of mankind, and consequently was to be perpetual and unchangeable. The apostle argues from the words, once more, that the former dispensation should be removed to make way for that which should perpetually remain.

Several things are here asserted by our apostle,

1. That there were some things which were intended by God to be shaken, namely, the Levitical priesthood, and all the Jewish sacrifices and services; these things were to be shaken, moved, yea, altogether removed out of the way.

2. That there were things that could not be shaken or removed, but remain; these were the gospel-state, the Christian religion, which shall continue until time shall be no more.

3. That the former things were removed, that the latter might be introduced and established; the law and the gospel were inconsistent; the legal and evangelical administration could not stand in force together, therefore there was a necessity for the nulling of the one, in order to the establishing of the other.

4. That the removal of the law, to bring the more perfect administration of the gospel, doth prove the stability and immutability of the gospel, that it stands fast forever; there shall be no more shaking, no farther alteration in matters of religion to the end of the world. For thus it follows.

Verse 28
Observe here, 1. That the apostle calls the dispensation of the gospel, a kingdom that cannot be shaken, in opposition to the law, which was an imperfect and alterable dispensation; the gospel-revelation after this, nor of any change of that religion which was brought from heaven by the Son of God, in regard of the perfection of it, and its admirable fitness to reform the world, and to recover mankind out of their lost estate and lapsed condition, and to bring them to eternal happiness; and this by the purity of its doctrine, and the power of its arguments, to work upon the minds of men by the clear discovery of the mighty tewards and punishments of another world; we have received now a kingdom that cannot be shaken. 

Observe, 2. The inference which the apostle draws from the perfection and perpetuity of theis revelation which God has last of all made to the world by his Son, let us have grace to serve God acceptably; that is, let us live as becometh those to whom God hath made so clear and perfect a revelation of his mind and will; we have all the advantages of divine revelation which the world ever had, and the last and most perfect that the world ever shall have; we have not only Moses, but Jesus; not only the moral law, but the glorious gospel, which the Son of God came down on purpose from heaven to declare to the world.

Observe, 3. The manner how God must be served, with reverence and godly fear. Reverence in divine service look at God's glorious excellency and majesty, and at our own unworthiness, together with that infinite distance between him and us; and godly fear is a religious awe upon the soul in holy duties, from the consideration of the great danger of sinful miscarriages in his worship.

Observe, 4. The reason making the foregoing duty necessary, For our God is a consuming fire.
Our God, intimates a covenant relation.

Note hence, That the believer's Gods is a consuming fire, but not to believers; or if so, not to consume their graces, but their corruptions only, or at most their corruptible comforts.

Note, 2. That though God takes us near to himself, and in covenant with himself, yet he expects that we consider who he is, and what he is, even a consuming fire and a jealous God.
13 Chapter 13 

Verse 1
Love being the fountain and foundation of all moral duties, our apostle begins with it, and places it at the head of all the rest, as comprehending our whole duty towards our neighbour. 

Note here, The duty commanded is love; the special duty recommended is brotherly love, or that brotherly affection which every true Christian chiefly bears to all his fellow members in Christ for grace's sake; and the manner of the injunction or command is, that his brotherly affection do continue and constantly abide, not in the pretence and appearance of it only, but in the truth and reality of it, for there are innumerable occasions which will be ready to impair and weaken it, if it be not well grounded; alas, unsuitableness of natural temper, differences in judgment, and matters of opinion, inconsistent worldly interest, readiness to provocation, or to be provoked, pride on the one hand, or envy on the other, will sadly occasion the temporary decay, yea, at last the total loss of this noble grace, if it be not well grounded and deeply rooted.

Learn hence, That brotherly love is very apt to impair and decay, if we endeavour not continually its preservation and revival. Lord, how marvellous is it, that so many amongst us can persuade themselves that they are Christians, and yet be not only is the power and glory of Christianity will run very low, yea, the concerns of religion will more and more run to ruin.

Verse 2
The second duty here exhorted to is hospitality, especially towards strangers, which consisted in receiving them into their houses, and furnishing them with all needful accommodations. In those eastern countries inns were not so ready as with us, and Christians were generally poor, not able to bear their own charges in their travelling from place to place. Strangers, even amongst Heathens, were accounted sacred, and under the peculiar protection of God. 

And a punishment was appointed for those that were inhospitable towards them. Hospitality is a prescribed duty, but this part of it, to wit, the entertaining of strangers, which was so great a virtue in ancient times, is now driven out of the world by the wickedness of some, and the covetousness of others; few strangers are worthy to receive entertainment, and as few have hearts to give it.

Observe farther, the manner of prescribing this duty. Be not forgetful to entertain strangers; no doubt a positive command is included in the prohibition, forget not; that is, remember to do it, be always in a readiness for the discharge of this duty; our hearts ought to be always in a gracious disposition towards such duties as are attended with difficulty or charge; the liberal mind deviseth liberal things.

Observe lastly, The reason enforcing the duty, hereby some have entertained angels unawares: so did Abraham and Lot entertain three angels, in the appearance of men, not knowing who or what they were. By receiving strangers, out of faith in Christ, and love to God, we may receive precious saints, and (which is more) some blessed angels sent to keep them, and (which is most of all) Jesus Christ himself, who at present represents, and will hereafter acknowledge and reward, such kindnesses shown to his members as done to himself, Matthew 25.

Verse 3
Hospitality towards strangers was expressed in the forgoing verse; here, compassion towards sufferers, such as are captives, prisoners in bonds, either upon a religious or civil account. 

Here note, 1. That bodily bondage is a bitter bondage; captivity is a most grievous calamity.

2. That we are very prone to forget other's captivity, when we ourselves are in prosperity.

3. That such as are in bonds for Christ's sake especially, and his holy gospel, ought particularly to be remembered by us, they are and ought to be the peculiar objects of our compassion; although, considering the cause in which they suffer; it is better, and more honourable, to be in bonds for Christ, than to be at liberty with a raging persecuting world; for bonds and imprisonments for the truth, were consecrated to God, and made honourable by the bonds and imprisonment of Christ himself, and commended to the church in all ages, by the bonds and imprisonments of the apostles, and the primitive witnesses to Christianity.

Note farther, How we are to be mindful of them, and in what manner, by visiting of them, administering to them, sympathizing with them, praying for them, and all this as bound with them, which implies and act of union, as members of the same mystical body, and suffering in and for the same common cause; remember them that are in bonds, as bound with them; it follows, and those that suffer adversity, as being in the body.

This implies, that there are many kinds of afflictions besides bonds; that we are prone to forget those who suffer lighter and lesser afflictions; if they be not in bonds, we are ready to forget them, thought they suffer much adversity; but the command is more general, to remember all that are in any kind of adversity, whether they suffer in body, name, or estate, by sickness, pain, losses, reproaches, or any kind of calamity; the professors of religion are exempted from no sorts of adversity, and under ever kind of it we must remember them, and sympathize with them, because we ourselves are in the body with them; that is, say some, we are members of the same mystical body with them, and therefore when one member suffers, all the members are to suffer with it. Yourselves are in the body; that is say others, in the same state of natural life, subject and obnoxious to the same sufferings, and within the reach of the same adversities.
Learn hence, That a sense of our own being continually obnoxious unto sufferings during this life, ought to incline our minds to a diligent consideration of others in their sufferings, so as to discharge all duties of love and helpfulness towards them, as an evidence of our interest in the same mystical body with them, and as a ground of just expectation of the like relief and compassion from them; Remember them which suffer adversity, as being yourselves also in the body.

Verse 4
Our apostle having, in the former verses, directed Christians to their duty on towards another, in this and the following verses, he directs them to perform their duty towards themselves; and because the two radical comprehensive lusts of corrupted nature are uncleanness and covetousness, he therefore commends unto their care and practice those two great duties of chastity and contention, the former in this, the latter in the next verse. 

Now here observe, That to prevent the former sin, the ravings of unbridled lust our apostle prescribes the remedy which God appoints, marriage; that is, the conjunction of two individual persons that have freedom in choice and consent, and have power over themselves, not being within the degrees of affinity or consanguinity prohibited, between whom there results such an indissoluble union, that thereby they become one flesh; such marriage he affirms to be honourable, and to be so esteemed in regard to its Author, God himself, Genesis 2:18 in regard of the place, paradise; in regard of the time, in man's innocency: in regard of the end and usefulness of it, the continuation of the race of mankind; thus it it honourable, and ought to be had in honour.

The apostle adds, that is is thus Honourable in all; that is, amongst all orders, ranks, and degrees of men, that are called thereunto; the remedy is equally provided by God for all; and therefore the church of Rome to deny it to their clergy, is to usurp authority over the consciences of men, and to judge themselves too pure for an institution of their Maker, which our first parents in innocency did not think themselves too pure for.

Learn hence, 1. That divine institution is sufficient to render any state or condition of life honourable, and consequently the state of marriage.

2. That which is honourable by divine institution, may be rendered abominable by the miscarriages of men.

3. That it is an horrid contempt of the authority of God and a bold usurpation over the consciences of men, to forbid the state of marriage unto any, which God has made honourable among all.

Next to the state of marriage, the apostle adds the duty of that state, the bed undefiled, in opposition to the defiled bed of whoremongers and adulterers, and the preservation of marriage duties within their due bounds.

Having exhorted to conjugal purity and chastity in the former part of the verse, he adds a very cogent reason and forcible motive to it in the latter words, because whoremongers and adulterers God will judge; that is, all persons who in a single state of life do know on another carnally, without a marriage-vow or covenant between them; if both parties be single, their filthiness is called fornication; if either of them be married, adultery; neither of them shall escape the judgment of God; that is, temporal punishment in this life, and eternal damnation in the next.

Learn hence, That whatever light thought men have of the sin of uncleanness, yet we are assured it doth in its own nature deserve eternal condemnation, and such as live and die impenitently in it, shall certainly perish for it; and if so, then all occassions of, and all temptations leading to those sins, are to be avoided, as we love our souls; for of all sinners, those who have habitually given up themselves to the lust of the flesh, are most rarely and difficultly brought to repentance.

Verse 5
Observe here, A dehortation, or negative precept, Let your conversation be without covetousness. 

By conversation, we are first to understand the disposition of the mind, then the actions of the life, both ought to be free from all inordinate love to, and endeavours after, more of this world than God is pleased to give unto us.

By covetousness, we are not to understand, as if a provident and prudential care for the things of this life were forbidden, or as if all endeavours to maintain our right to what God has given us were unlawful; but by covetousness is meant an eager and unsatiable desire after, accompanied with restless and unwearied endeavours for the things of this life, proceeding from an undue valuation of them, and an inordinate love unto them.

Learn hence, That as all sin in general, so covetousness in particular, is inconsistent with a Christian conversation, according to the gospel. No sin at this day doth more stain the glory of Christianity than this doth. Alas, the profligate lives of debauched persons, their blasphemies, adulteries, drunkenness, and such like, do not half the mischief to religion which this sin doth, because the persons guilty of it pretend to religion, which the other concern not themselves with.

Observe, 2. A positive injunction, Be content with those things that you have.
Contentment is a gracious disposition of mind, whereby the Christian rests satisfied with that portion of the good things of this life which the wisdom of God assigns him, without complaining of the little which God gives to him, or envying the much which God bestows on others. Yet know, that contentment with what we have, is not consistent with, nor exclusive of, an industrious diligence, and an honest moderate care to increase what we have, for ourselves and families. Honest industry is the command of God, and he has given us six days in seven for the exercise of it: but it is utterly exclusive of all covetous desires, of all anxious cares, of all priding ourselves in, and boasting of, what we have received, contemning and despising others, a vanity which men of weak minds are only guilty of.

Observe, 3. The argument to enforce the duty; For he hath said, I will never leave thee, nor forsake thee. The words are a promise, a promise of God, a promise of his presence and providence to assure us of both, and that he will never leave us.

He uses five negatives, I will not leave thee, I will not, I will not, I will not forsake thee.

Where note, That the vehemency of the expression, by the multiplication of the negative particles, is both an effect of divine condescension, and gives the utmost security to the faith of believers, that God will be present with them, and comfortably provide for them; so that the words are a strong reason to dehort from covetousness, and to exhort to contentedness; for having God present with us, to take care of, and provide for us, we have all things in him, and a promise from him, that we shall not want any thing that is good and needful for us; only we must allow God this liberty, and give him leave to judge what is needful, and when it is needful.

Observe, 4. That though the foregoing promise is made to Joshua, yet the apostle applies it to all believers, and draws comfort from it: We may boldly say, the Lord is my helper.
Here note, That whatsoever promise is made in particular to any one believer, if there be not some special reason which confines and ties it to his person, every believer may apply it to himself. This promise which God made particularly to Joshua for his support under that great difficulty in conquering the land of Canaan, the apostle here applies to the case and state of particular believers: We may therefore boldly say, &c., believers have the same grounds that he had, may use the same confidence that he did, though our circumstances and his are not the same. All the promises of God's gracious presence made to the prophets and apostles of old, all believers may apply to themselves in their suffering state: We may boldly say, &c.
Verse 7
The next duty recommended to them, is respect to the spiritual guides and ecclesiastical governors, whom God by death or persecution at any time removes from them, and that is, to preserve their memory fresh amongst them as a precious treasure: Remember them that have the rule over you. 

Secondly, To propound their holy conversation to their daily view, in a Christian imitation of those evangelical graces and moral virtues which were so orient and exemplary in their rulers' lives.

Learn hence, 1. That it ought to be the care of the church's guides to set before their people, and leave behind them, such an example of faith and holiness, as that it may be the duty of the church to remember them, and follow their example.

Learn, 2. That it is the standing duty of that people whom God hath honoured with the enjoyment of a spiritual guide and ruler, perseveringly to follow their faith in the soundness of it, and in the stead fastness of faith; and to imitate their conversation, by exemplifying those evangelical graces and Christian virtues, which did so oriently shine forth in the lives of their ministers.

Verse 8
These words may be understood three ways; with respect to the person of Christ to the office of Christ, and to the doctrine of Christ. 

1. With respect to the person of Christ, he is eternal and immutable in every state of the church, and in every condition of believers he is the same, and always will be the same in his divine person; he is, ever was, and ever will be, all in all unto his church.

2. He is the same yesterday, today, and forever: not only in respect of his person, but in regard of his office. The virtue of the legal sacrifice expired with the offering, but the precious oblation of Christ hath an everlasting efficacy to obtain full pardon for believers; his blood is as powerful to propitiate God, as if it were this day shed upon the cross.

3. He is the same yesterday, today, and forever; in regard of his doctrine, that remains unchangeable and irrevocable. The gospel is the last revelation of the mind of God, made know by Jesus Christ, that ever will be laid before the world: such therefore as reject him and his doctrine, reject the last remedy, the only remedy, and must needs perish, without any possiblity of recovery.

Learn from the whole, that our Lord Jesus Christ was from the beginning of the world the immutable object of his church's faith; and the consideration of Jesus Christ in his eternity, immutability, and all-sufficiency of his power, as he is always the same, is the great encouragement of believers in the profession of their faith, and a mighty support under all the difficulties they meet with upon the account thereof: Jesus Christ, the same yesterday, today, and forever.
Verse 9
There is an inference in these words from what was asserted in the former, concerning the immutability of Christ and his doctrine; namely, thus; Seeing that the doctrine of Christ taught by the apostles is as Christ himself, the same yesterday, today, and forever, there the apostle dehorts them from being carried about with divers and strange doctrines; that is, in short, the doctrines of those that mingled judaism and christianity together by cleaving to the legal observation. 

Note here, The nature of the false doctrines, and what efficacy they have upon the minds of men; in themselves they are light and vain like the wind, tossing men up and down as the wind and the waves do the ship that wants ballast, turning them out of their course, and endangering their destruction; therefore, says the apostle, Take heed that ye be not carried about with divers and strange doctrines.
By meals here, understand disputes and controversies about the differences of meats; by grace, understand the doctrine of the gospel, and the sanctifying grace of the Holy Spirit, which fixes and establishes the heart, and keeps the christian steady and steadfast.

Learn hence, That it is far better to have the heart filled with divine grace, than the head with disputes and controversies in religion; It is good that the heart be stablished with grace, and not with meats. The reason is added, They have not profited them that are occupied therein; that is, to observe the doctrine concerning a religious distinction of meats, since the gospel has been entertained, is altogether unprofitable and unavailable: yea, meats of themselves profited not thse who observed them, even whilst the institutions concerning them were in force.

Learn hence, That those who decline from the grace of God, as the only mean to establish their hearts in peace with him, do labour in that whereby they shall receive no advantage.

Verse 10
These words are brought in as a farther reason why the Christian Hebrews should not return to Judaism, or any other doctrine different from the gospel of Christ: We Christians, says the apostle, have an altar: that is, a sacrifice, a priest offered upon, and sanctified by, the altar of the cross. 

Note here, that the church of Christ alone and his sacrifice; for he was both priest, altar, and sacrifice, all himself, and still continueth so to be.

Note, 2. That this altar, is every way sufficient in itself for the ends of an altar; and therefore the introduction of any other sacrifice requiring a material altar, is derogatory to the sacrifice of Christ, and exclusive of him from being an altar.

Observe next, The persons excluded from having any right unto, or expectation of benefit by, this altar, namely, such as serve the tabernacle; that is, such as cleave still to the worship appointed for the Jewish tabernacle, and adhere to the Mosaical observations.

They have no right to this altar by any divine instituation, no right by virtue of their office and relation to the tabernacle.

Learn hence, That all privileges, of what nature soever, without a participataion of Christ, as the altar and sacrifice of his church, are of no advantage to them that enjoy them; We have an altar, whereof they have no right to eat who serve the tabernacle.
Verse 11
As if the apostle had said, "As the beasts slain for atonement, whose blood was brought into the sanctuary, were not to be eaten by the priest, but burnt without the bounds of the camp of Israel; in like manner Christ, when he was to be offered up, to sanctify the people with his own blood, went without the gates of Jerusalem to suffer; signifying, that as they rejected him as unworthy to live with them, so he departed from them and their political and legal state. 

Accordingly, Let us go forth unto him without the camp; that is, let us go unto him from the Jewish state and ceremonial law, bearing his reproach of the cross, which must be expected by us."

Observe here, That Jesus Christ in his suffering did offer himself unto God; that the end of his offering was to sanctify the people: this he designed, and this he accomplished by his own blood, so called emphatically, partly in opposition to the sacrifice of the high priest, which was the blood of bulls, and not their own: and partly to testify what our sanctification cost Christ, even his own blood.

Observe, farther, The circumstance of place where our Lord suffered, it was without the gate of the city of Jerusalem, intimating, that he had now finally left the city and church of the Jews, and accordingly he denounced their destruction as he went out of the gate. Luke 23:28-30
And by thus turning his back upon the temple, he plainly showed, that he had now put an end to all sacrificing in the temple, as unto divine acceptation; and by going out of the gate, he declared that his sacrifice, and the benefits of it, were not included in the church of the Jews, but equally extended unto the whole world; and by going out of the city as a malefactor, and dying an accursed death, he plainly declared that he died a sin-offering: that his death was a punishment for sin.

Observe, lastly, Our duty to go forth to him wihtout the camp; this implies a reliquishing of all the privileges of the temple and city.

1. A turning our backs eternally upon all Jewish observations. 2. An acceptance of the merit of his sacrifice. 3. The owning of Christ under all that reproach and contempt that was cast upon him in his suffering withut the gate, and not being ashamed of his cross. 4. In our conformity to him in self-denial and suffering; all which are comprised in his apostolical exhortation, Let us go forth to him without camp, bearing his reproach.
The sum is this, "That we must leave all to go forth to a crucified Saviour; and if we resolve so to do, we must expect and prepare to meet with all sorts of reproaches."

Verse 14
These words may be considered either relatively or absolutely: consider them with relation to the context, and their sense is this: "How cheerfully ought believers, according to the advice in the foregoing verse, to go forth to Christ without the camp, bearing his reproach, when they consider their present state and condition, that they have no city here below, that was now the seat of divine worship whereunto it was confined, as the Jews had at Jerusalem before the abolishment of their ceremonial worship; but they seek one to come, even the heavenly Jerusalem, where they shall worship God in his temple day and night?" 

Consider the words absolutely in themselves, and two things seem to be intended and designed by them:

1. That our condition in this world is very uncertain and unsettled, We have no continuing city here.
2. It implies a tendency to a future settling, and the hopes and expectations we have of a happier condition, into which we shall enter when we go out of this world.

Learn hence, 1. That the world never did, nor ever will, give a state of satisfactory rest unto believers; it will not afford them a city of rest, hardly a place of refuge; they must therefore arise and depart, for this is not their rest.

Learn, 2. That as God has prepared a city of rest for believers, so it is their duty to seek and secure it, and continually endeavour the attainment of it, in the way of his own appointmen: We have not, but we seek.
Verse 15
Our apostle having, at the tenth verse, declared, that we Christians have an altar, to wit, Jesus Christ; here we are directed to offer a sacrifice, without which an altar is of no use: By him let us offer the sacrifice of praise to God continually. 

Where note, 1. Christians are to offer a sacrifice to God, and none but God; no creature, angel, or saint, has any part in it. Praise them we may; but offer a sacrifice of prayer or praise to them we may not.

Note, 2. That the Cristian sacrifice, which he presents to God, and none but him, is not propitiatory, but gratulatory; a sacrifice of praise. We pretend to no expiation of sin, we owe that to a better sacrifice. What we offer is the fruit of our lips, not the fruit of our fields, or of our flocks, but of such lips as confess to his name.

Note, 3. The time when, and the persons by whom, this sacrifice of praise is to be offered to God, and that is continually, constantly, morning and evening; not putting Almighty God off with less under the gospel, than the Jews offered to him under the law, which was the morning and evening sacrifice, and all this by Christ; By him let us offer, by him who is our peace may we find access. It is his merit and mediation that crowns our sacrifices, and obtains acceptance for it.

Note, 4. Another sacrifice especially recommended to our race, as exceeding acceptable and well-pleasing unto God, and that is the sacrifice of alms-giving, beneficence, and bounty, doing all the good we can, and communicating to the relief of such as want: But to do good, &c. As if the apostle had said, "Take heed you do not put God off with the fruit of your lips, the prayers and praises which cost you little; but now he calls for the labour of your hands, and for a part to be given to him in his poor members, of what he has given to you, therefore, be sure you forget no to do good and communicate, for with such sacrifices God is well pleased, with none better pleased than this, pleased with none without this."

Intimating, that it is dangerous to the souls of men, when attendance unto one duty is abused, to countenance the neglect of others: when men give God daily sacrifice of prayer and praise, but withhold from him in his members the sacrifice of alms-giving, they give him the fruit of their lips, which cost them nothing: but to do good and communicate, which will cost them something, this they forget.

2. That such works and duties as are peculiarly useful to men, are peculiarly acceptable unto God: With such sacrifices God is well pleased.
Verse 17
Two things are here observable: 

1. The minister's duty towards his people.

2. The people's duty towards their ministers.

In the former note, 1. The duty required, To rule, to watch. God makes the bishops and pastors of his church here guiding rulers in the church affairs; they rule not with rigour, but with rational guidance and conduct.

Note, 2. The subject of this ruling power and authority; it is not over their states, but their persons, particularly and principally their souls. They watch for your souls; as Jacob watched over Laban's, so do the ministers watch over Christ's flock by day and night.

Note, 3. The great engagement and obligation that lies upon them thus to rule, and thus to watch: They must give an account, that is, of their work and office, of their duty and discharge: there is a great shepherd, a chief shepherd, as Christ is called the prince of shepherds, to whom all inferior shepherds must give an account of their office, of their work, and of the flock committed to their work, and of the flock committed to their charge.

Note, 4. The different accounts that will be given by the ministers of God at the great day, some with joy, others with grief. It is matter of the greatest joy to us when we find any souls thriving under our ministry, and blessing God for the benefit they find by it; but, on the other hand, the sadness of our hearts under the barrenness and unprofitableness of many under our ministerial labours, is not easily to be expressed.

O God, with what sighing, with what groaning, with what inward heaviness and mourning, our accounts unto Christ are now given and accompanied, thou only knowest, and wilt make manifest at the great day!

Observe, 2. The people's duty declared with reference to their spiritual guides and rulers, and that is, to obey them, and submit themselves. Obey them that rule over you, and submit yourselves; obey their doctrine, and submit to their discipline, but neither with a blind and implicit obedience. Obey their doctrine, teaching you all things, whatsoever Christ has commanded them; and submit to their rule whilst it is exercised in the name of Christ, and according to his institution.

Learn hence, 1. That the Lord Jesus Christ, as supreme head of his church, has ordered and ordained that there shall be officers of his church, to guide and teach, to rule and watch over it, to the end of the world.

Learn, 2. That due obedience of the church in all its members unto the rulers of it, in the discharge of their office and duty, is the best means of its edification, and an happy cause of order and peace in the whole body. Obey them, &c.
Verse 18
In these words observe, 1. A request made by the apostle to these Hebrews for prayer, Pray for us. The prayers of the meanest saints may be useful to the greatest apostles, both with respect to their persons, and the discharge of their office. 

Observe, 2. The ground which gave him confidence to ask their prayers, and assurance that he whould receive them; We trust we have a good conscience in all things. Behold here with what modesty and humility the apostle speaks of himself, even in things of which he had the highest and fullest assurance: We trust have a good conscience in all things.
Question. What is a good conscience?

Answer. A good conscience is a conscience enlightened by the word of God, a conscience awakened by the Spirit of God, a conscience purified and pacified by the blood of Christ, a conscience universally tender of all God's commands.

Observe, 3. The testimony given of his having a good conscience, Willing in all things to live honestly; a resolution and will, accompanied with constant endeavours to live honestly, is a fruit and evidence of a good conscience: the word willing denotes readiness, resolution, and endeavour.

Observe, 4. How he presses for an interest in their prayers, with respect to his present circumstances, and his design of coming to them; I beseech you the rather, &c.
Verse 20
Our apostle having in the former verse desired their prayers for him, in this verse he adds thereunto his own prayer for them, a most glorious and excellent prayer, inclosing the whole mystery of divine grace in its original, and the way of its communication by Jesus Christ, a prayer, inclosing the whole mystery of divine grace in its original, and the way of its communication by Jesus Christ, a prayer evidently proceeding from a spirit full of faith and love. 

Observe here, 1. The title assigned and given to God, The God of peace.
But why the God of peace, rather than the God of power, or the God of grace, or the God of glory?

Because the divine power was not put forth in raising Christ from the dead till God was pacified. Justice incensed exposed him to death; but justice appeased freed him from the dead.

Observe, 2. The titles assigned and given to Christ, and they seem to express his threefold office:

of a Prophet, in that he styles him the great Shepherd of the sheep; of a Priest, that he is said to be brought again from the dead, by the blood of the everlasting covenant; and of a King, in that he is styled our Lord Jesus Christ.
Note, Christ is a shepherd, that great shepherd of the sheep; a shepherd, because as a shepherd, he feeds them with his word, yea, with his precious body and blood; he is styled not the, but that Shepherd, namely, that was promised of old, the object and the hope of the church from the beginning; and person, great in his power, great in his undertaking, great in his glory and exaltation, above the whole creation; and the great Shepherd of the sheep, because they are his own, a little flock in the midst of wolves, which could never be preserved, were it not by the power and care of this great Shepherd.
Observe, 3. The work assigned to God as a God of peace, he brought again from the dead our Lord Jesus Christ. Christ is said to raise himself in regard of immediate efficiency, but God the Father is said to raise him in regard of sovereign authroity. God the Father, to whose justice the debt was due, by letting Christ out of the prison of the grave, acknowledged himself satisfied; the God of peace, to evidence that peace was now perfectly made, brought Christ again from the dead.

But how did he do this?

It is answered, By the blood of the everlasting covenant, that is, by the blood of Christ himself, which ratified and confirmed the covenant.

Observe, 4. The things prayed for:

1. Perfection in ever good work, to do the will of God! it is not an absolute perfection that is here intended, but a readiness to every good work, or duty of obedience.

2. To work in them that which is well pleasing in his sight; by this understand the actual, gracious performance of every known duty.

Note, That the efficacy and actual efficiency of divine grace, in and unto every act of obedience and duty, is here prayed for, and relied upon.

Observe, lastly, A doxology, or ascription of all glory to Christ, To whom be glory, &c. All grace is from him, and therefore all glory to be ascribed to him. The whole dispensation of grace will issue in the eternal glory of Jesus Christ.

Verse 22
Our apostle had shut up and closed his epistle before: he adds these verses by way of postscript. Now he begs of them kindly to accept, and wisely to improve, the exhortations given them in this epistle, wherein he has handled many weighty matters in few words. He lets them know that Timothy was set at liberty, and probably gone forth to preach the gospel, with whom if he returned shortly, he hoped to come unto them, being desirous to see them. 

And thus with salutations to them all in general and church governors in particular, both from himself and them an increase of all grace, and an abundant sense of the love and favour of God in Christ, saying, Grace be with you all, Amen.
